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Introduction

All praise belongs to Allah J&%<2. May salutations and peace be
upon the Messenger of Allah L4z, his entire family, and all his

Companions.

The Shiah Imamiyyah continue to suffer from inconsistencies
and contradictions, both in transmitted reports and its scholars’
conclusions. These become especially clear through the well-
researched academic objections raised by its opponents, particularly
those touching the central question of Imamabh.

Despite the strength of these objections, the answers given by
leading ShiT authorities have disappointed their followers because
of their weakness and frailty, to the point that they appear unable
to convince even those followers!, let alone their opponents.

This study further shows how the contradictions and inconsistencies
of the Shrah Imamiyyah become apparent, especially since its
subject concerns Imamah, the foundational pillar on which the
Imami doctrine rests. More specifically, it addresses a question
repeatedly raised in both earlier and recent times:

Why did Sayyiduna ‘Ali 24 remain silent and refrain from

using his sword to reclaim his alleged right to the Khilafah
after the death of the Prophet i &4{i?

1 One desirous of academic proof for the contradiction of leading ShiTauthorities
and their inability to give convincing answers to objections about Imamah should
study my book Ishkal fi al-Imamah: Tasadda‘at ‘indahii Thawabit al-Tashayyu' al-
Imamt, in which I discuss an objection concerning the occultation of the Twelfth
Imam,; their responses destroy the beliefs and pillars of Shi’ism.
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What is the reason for his silence according to the explanations
given within Imami Sh1T doctrine?

I ask Allah d&%=2 for success and soundness in this study, that He
makes it sincere for His sake, places it heavily in the scale of my
deeds, and makes it a means of guiding the people of my community;
for the guidance of even one of them is better for me than the most
prized red camels.

May Allah’s peace and blessings be upon our Prophet Muhammad,
his entire family, and all his Companions.



Preface

Having set out the basic question on which this study is built:
Why Sayyiduna ‘Ali s remained silent instead of demanding
his alleged right to the Khilafah, we may now present the reasons
Twelver sources justify that silence. These reasons appear in their
transmitted reports and are affirmed in the statements of their
scholars.

They are as follows:

1. Sayyiduna ‘Ali x4 lacked supporters and helpers with whom
to fight the usurpers of the Khilafah.

2. Believing descendants were in the loins of the alleged
usurpers, so he refrained from killing them so that those
descendants could be born.

3. Fear that the alleged usurpers would apostatise from Islam
altogether.

4. Fear of civil strife and division among the Muslims.

These are the four reasons the Shiah Imamiyyah present as
their framework. I will demonstrate a decisive contradiction and
inconsistency between them, especially between the first reason—
the lack of supporters, which is affirmed by their reports and
scholars—and the other three, since the conflict between them is
explicit. This is what the study will reveal after the detailed and
thorough explanation of those four reasons.






Reason One

Sayyiduna ‘Ali Lacked Supporters and Helpers With Whom
to Fight the Usurpers of the Khilafah

This reason is widely reported in their narrations and scholars’
statements through an alleged prophetic instruction to Sayyiduna
‘AlT 22885 to fight and recover his right if helpers and supporters
were available. This instruction appears in two forms: one requiring
supporters without specifying a number, and another specifying
forty supporters.

1. The Prophetic Instruction requiring the Availability of
Supporters Without Specifying Their Number

This appears in their narrations and scholars’ statements as follows:

1. Their reliable authority, al-Kulayni, reports from Sadir:
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We were with Ab{ Ja'far 32, We mentioned what the people
did after [the demise of] their Prophet iz<die and how they

deserted Amir al-Mu'minin® s,

A man in the group said, “May Allah set you right! Where was

the strength and number of the Banti Hashim?”

Abt Ja‘far explained, “Who remained of the Banti Hashim?
Ja'far and Hamzah had passed away, and only two weak,
despised men who were recent converts to Islam remained
with him: ‘Abbas and ‘Aqil, and they were among those
granted amnesty at the Conquest. By Allah, had Hamzah and
Ja'far been present with them, they would not have achieved
what they achieved; had the two of them witnessed it, they

would have sacrificed themselves.”

2. Ibn Babawayh al-Qummr, al-Sadliq, narrates several reports in
Tlal al-Shara’i* including:

A. Al-Haytham ibn ‘Abd Allah al-Rummant said:

o b el oS e Lo N e 1 e L
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I asked ‘Alf ibn Misa al-Rida, “O son of the Prophet
Jsedfe, tell me why ‘Alf ibn Abt Talib did not fight

1 Amir al-Mu’minin (Commander of the Faithful): A title conferred upon Sayyiduna
‘Alf 224855, which the Shi'ah use extensively to refer to him in their works.
2 Muhammad ibn Ya'qib al-KulaynT: Al-Kafi, 1/189-190.
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his enemies for twenty-five years after the Prophet

1sakdfe and then fought during the days of his rule?”

He replied, “'Ali refrained from fighting his enemies
because he had too few supporters against them.”!

B. Ibn Abi ‘Umayr narrated from one of our companions:
ade el ol Jb L Sl ke alll e W L ]
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He asked Abu ‘Abd Allah »zig, “Why did Amir al-
Mu’minin not fight them?”

Hereplied, “Because of what had already been ordained
in Allah’s knowledge; and he was not able to fight them
when he had with him only three believers.”

C. Aban ibn Taghlib narrated from Tkrimah, from Ibn ‘Abbas:

e I A ey e el ool i 5951 & S5
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The Khilafah was mentioned in the presence of Amir
al-Mu'minin, ‘Alf ibn Abt Talib =ik, and he said, “I
began weighing whether to attack with a severed
hand® or to endure a blinding darkness.”*

1 Ibn Babawayh al-Qummt: Tlal al-Shard’i‘, 1/146-151.

2 Ibid.

3 A severed hand: the intended meaning is the scarcity of supporters. Further
explanation of this phrase from Imam scholars appears later.

4 Ibn Babawayh al-Qummt: Tlal al-Shara’i', 1/146-151.
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3. Al-Sadiiq Ibn Babawayh al-Qummi narrates from Ibrahim ibn
‘Umar al-Yamani, from Sulaym ibn Qays al-Hilali, who said:
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I heard Salman al-FarisT «di saying ... The Prophet is.edfe
said to him, “If you find supporters against them, then strive
against them and fight those who oppose you with those
who agree with you. If you do not find supporters, then be
patient, restrain your hand, and do not cast yourself into

destruction.™

4. Al-Sadiiq Ibn Babawayh al-Qummi narrates:
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If he found supporters by whom he could gain strength, he
would fight. If he did not find supporters, then the blame was
upon them, not upon him; for they were commanded to obey
him in every circumstance, while he was commanded to fight

them only when he had sufficient strength.?

5. Shaykh al-TZ’ifah al-TaisT narrates from Sulaym ibn Qays al-Hilali,
from Jabir ibn ‘Abd Allah al-Ansart, from ‘Abd Allah ibn ‘Abbas:

1 Ibn Babawayh al-Qummt: Kamal al-Din wa Tamam al-Ni‘mah, pg. 262-264.
2 Tbn Babawayh al-Qumm: ‘Uyin Akhbar al-Rida, 1/212.
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The Prophet is<edfe said in his instruction to Amir al-
Mu'minin ik, “O ‘Alf, Quraysh will unite against you and
agree upon wronging and overpowering you. If you find
supporters, fight them,; if you do not find supporters, restrain
your hand and preserve your blood, for martyrdom lies ahead

of you. May Allah curse your killer.”!

6. Muhammad Bagqir al-Majlisi narrates:
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Then the Messenger of Allah i wept until his tears
flowed. He then said, “O “Alil Patience, patience, until the
command descends; there is no power except through Allah,
the Most High, the Mighty. For each day, you will receive a
reward no scribe can enumerate. When the matter becomes
possible for you, then the sword, the sword, then killing,
killing, until they return to the command of Allah and the

command of His Messenger.”?

1 Muhammad ibn al-Hasan al-TasT: Al-Ghaybah, pg. 193, 335.
2 Muhammad Bagqir al-MajlisT: Bihar al-Anwar, 29/425-426.
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7. Muhammad Bagqir al-MajlisT narrates:
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Then they left him, while he was in an angry state, and I
heard him say, raising his head to the sky, “0 Allah! You know
that the Prophet it said to me: If they reach twenty, then
fight them. This is Your statement in Your Book, ‘If there are
twenty steadfast among you, they will overcome two hundred.” O
Allah, they did not reach twenty.” He repeated this thrice and
then departed.?

8. Muhammad Bagqir al-MajlisT writes: Amir al-Mu'minin ik
said—as reported from him in Nahj al-Balaghah:

Syl o e b s JAT Y] e e B o s

il b ol e 5 (1ol
I looked and found no helper except the members of my
household, so I withheld them from death. I closed my eyes to
the mote, swallowed the choking pain, and endured stifling

grief and something more bitter than colocynth.?

1 Strah al-Anfal: 65.
2 Muhammad Bagqir al-MajlisT: Bihar al-Anwar, 28/229.
3 Muhammad Bagqir al-Majlist: Mir’at al-‘Uqal Sharh Akhbar Al al-Rasiil, 26/333.
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Statements of their scholars

1. Al-Mufid says:
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As for his refraining from opposing them by force, it was
because he found no supporter or helper for that purpose.
Had he undertaken it himself with his close circle, it might
have led to his death or the death of his family members
and loved ones, so for that reason he refrained from forceful
opposition. He explained this when he said, “By Allah,
had T found supporters, I would have fought them.” Thus,
he explained that he fought those whom he fought when
supporters were present, and refrained from fighting those

whom he did not fight because such supporters were absent.!

2. Al-Mufid says:

a1 paad oY sler 85 Wl Sl e &l e Jus
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This indicates that he [‘Ali] »@iE refrained from fighting
the former because supporters were absent, and fought the

latter because helpers were present.?

1 Al-Mufid: Mas’alatan fi al-Nass ‘ala ‘Alf, 2/27.
2 Al-Mufid: Al-Ifsah, pg. 47.
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3. Shaykh al-T@’ifah al-TasT says:
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As for his refraining from opposing them by force, it was
because he found no supporter or helper. Had he undertaken
it himself and with his close followers, it might have led to
his death and the death of his family members and close
companions, so he refrained. He explained this when he
said, “By Allah, had I found supporters, I would have fought

them.”?

4. Muhammad Bagqir al-MajlisT says:
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“Were it not for a covenant he made,” i.e., the mass-
transmitted reports state that the Prophet i=.&4i instructed

‘Alf, “If you do not find a supporter, make a truce with them

and remain at peace until you find helpers.”

5. Yusuf al-Bahrani says:

1 Muhammad ibn al-Hasan al-Tast: Al-Iqtisad, pg. 209; al-Rasd’il al-‘Ashr, pg. 124.
2 Muhammad Bagjir al-Majlist: Bihar al-Anwar, 28/436; Mir'at al-‘Uqul Sharh Akhbar
Al al-Rasil, 26/333.
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Glory be to Allah! It is as though he did not consult the
reports relevant to the subject, which indicate their apostasy
from Islam and that they deserved to be killed by him [‘Ali]
sk were it not for his isolation and lack of assistance from

those people.!

6. Bagir Sharif al-Qurash says:
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The Imam, Amir al-Mu'minin i, left his right and did not
fight his enemies because he had few supporters. He said,
“I began weighing whether to attack with a severed hand
or endure a blinding darkness.” The Imam had no group to
support him and no strong pillar to rely upon, despite the

multitude of his enemies and opponents. So, he was patient
and left his right.?

7. ‘All al-KGrani writes:

O o Laios OF Eiees 15 (sutms Sl suiies L6N1 0L b5,
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1 Yasuf al-Bahrant: Al-Hada'iq al-Nadirah, 5/180.
2 Bagjr Sharif Qurayshi: Hayat al-Imam al-Rida, 2/65.
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I informed you that the Ummah would betray you after me,
and I instructed you to preserve your blood if you did not

find supporters.!
8. Ja'far Murtada al-'Amil says:
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Were it not for the instruction from his brother, the Prophet
As.4=, not to rise against them unless he found supporters,

he would have hastened to take their lives, drench the earth

with their blood, and erase their memory.?

9. Muhammad Hasan al-Muzaffar says:
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As for the claim that Amir al-Mu'minin @it could
have contested the matter, it is rejected, for he had no
supporter except a very small number. Thus, he said in his
Shagshaqiyyah sermon, “I began weighing whether to attack

with a severed hand or endure a blinding darkness...” and

many other authentic statements of his to the same effect.?

1 ‘Alf al-KGrant: Qird’atun Jadidatun li al-Futiihat al-Islamiyyah, 1/58-59.
2 Ja'far Murtada al-‘Amilt: Al-Sahih min Strat al-Imam ‘Alf, 9/190.
3 Muhammad Hasan al-Muzaffar: Dald'il al-Sidq li Nahj al-Haqq, 4/280.
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10.°AlT al-Milant says:
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His statement, “They did not contest with Aba Bakr, and if
he were not rightly guided, they would have disputed with
him just as ‘Alf contested with Mu‘awiyah, because custom
dictates disputing in such cases.” If by ‘contesting’, one
specifically means armed fighting, then he had no supporter
except a very small number. He explicitly stated the scarcity
of his supporters in more than one sermon and statement,
among the best known being the Shagshaqgiyyah sermon, in
which he said, “I began weighing whether to attack with a
severed hand or endure a blinding darkness.™

11.Habib Allah al-Hashimi al-Kh@'1 said:
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1 ‘Alf al-Milant: Al-Imamah fi Ahamm al-Kutub al-Kalamiyyah, pg. 55.

19



He utilised the metaphor “severed hand” to signify the
lack of a helper; the common link being the inability to
act or exert influence and force.! He also said, “Or I endure
a blinding darkness” meaning a state of darkness and
confusion regarding matters... As for when there is a lack of
ability and power due to the absence of an assistant or helper,
none of that is required; rather, endurance and patience
become obligatory to avoid casting oneself into destruction,
exposing it to peril, and causing the eradication of the family

of Muhammad iz
12.Muhammad TaqT al-Nagawi al-Qayini al-Khurasanf says:
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His statement “with a severed hand” is a metaphor for the
people not turning toward him and instead turning away
from him. Since he was without helpers and supporters, it
was as though his hands were severed. Just as a person with
a severed hand is incapable of matters requiring the use of a
hand, so too one who has no supporter or helper cannot carry
out intentions that can be achieved only through helpers and

supporters.?

1 Habib Allah al-Hashim1 al-Kha't; Minhdj al-Bard‘ah fi Sharh Nahj al-Balaghah, 1/92.
2 Ibid.
3 Muhammad Taqi al-Naqaw1 al-Qayint al-Khurasant: Miftah al-Sa‘adah fi Sharh
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The Prophetic Instruction Makes Fighting Conditional on the
Availability of Forty Supporters

This scenario is more specific than the previous one because it
gives a required number of supporters and helpers for fighting and
reclaiming the alleged right: forty. This is stated explicitly in their
reports and statements, as follows:

1. Their most famous author, Sulaym ibn Qays, reports a few
narrations in his book, as follows:

Qgﬁ#ﬂ%}oﬁjiwﬁ?i@ﬁ(ﬁakﬁwﬂj
ool

Had I found, on the day the brother of Taym [a reference to
Abii Bakr al-Siddiq zass] was given the pledge of allegiance,

a full forty men obedient to me, I would have fought them.!

Oer ¥ ST O el 55 Aol 56 gy G ol
O U 35 ilos ol Jo 1oty 1585 1mls 1
O Ibn Qays! By the One who split the seed and created
the soul, if those forty who pledged allegiance to me had
remained faithful and come to my door in the morning with
their heads shaved before allegiance to ‘Atiq became binding

upon my neck, I would have risen against him and taken the

matter with him to Allah d&ss:.?

Nahj al-Balaghah, 3/37.
1 Sulaym ibn Qays al-HilalT: Kitab Sulaym ibn Qays al-Hilalt, pg. 217.
2 Ibid., pg. 219.
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O Ibn Qays! By the One who split the seed and created the
soul, if on the day the brother of Taym was given the pledge
of allegiance—the pledge you reproached me for entering—I
had found forty men with the same insight as the four I found,
I would not have restrained my hand and I would have risen
against the people. But I did not find a fifth, so I held back.!

& i o
By Allah, I do not blame myself regarding fighting you. Had
I been able to secure forty men, I would have crushed your
group. But may Allah curse people who pledged allegiance to

me and then abandoned me.>
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He reminded them of his right and called them to support

him. Only forty-four men responded. He ordered them

1 Ibid., pg. 218.
2 Ibid., pg. 152.
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to come in the morning with shaved heads and armed, to
pledge themselves unto death. In the morning, none fulfilled

the appointment except four.!

2. Ahmad ibn Abi Talib al-TabarsT narrates:
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I said to him, “May my father and mother be sacrificed for

you, O Prophet of Allah! What do you command me to do if

that occurs?”

He said, “If you find supporters against them, fight them
and oppose them openly; if you do not find supporters, then

pledge allegiance to them and preserve your blood.”

‘All ¢ then said, “By Allah, if those forty men who pledged
allegiance to me had fulfilled their pledge, 1 would have
fought you in Allah’s cause for the sake of Allah.”

3. Muhammad Bagqir al-MajlisT cites:
o:&z)ipéfi B eR Sl o) Gl | dases Eor éjjsb

By the One who sent Muhammad with the truth, had I found
forty men on the day the brother of Taym [AbG Bakr zedis]

1 Ibid., pg. 146.
2 Ahmad ibn Abi Talib al-TabarsT: Al-Thtijaj, 1/214-215.
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was given the pledge of allegiance, I would have fought them

for Allah until my excuse wore out.1

4. Al-Majlist writes:
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As for his statement, “I had no helper except my household,
so I withheld them from death” we say that ‘All »zis
repeatedly said this. Indeed, he proclaimed after the death

of the Prophet dzs.&4i=, “Had I found forty men of resolve...”?
Statements of their scholars
1. ‘AlTibn Y@nus al-Bayadi says:

O ) e &b s 2T 50 cnd¥I Sl ade Ol
Sy odaled Blsel s 518 Ulgel coum s 13) V) dalsl Y
el o8 Y e s Gl ol
He answered al-Ash‘ath on another occasion, “The Prophet
i had made a covenant with me not to fight unless I
found supporters. Had I found supporters, I would have
fought. And had I found forty on the day allegiance was given
to the brother of Taym [Abt Bakr zgis], I would have fought

them.”

1 Muhammad Bagir al-Majlist: Bihar al-Anwar, 29/154.

2 Tbid., 29/160. Nasr ibn Muzahim mentioned this in al-Siffin, as well as many
other historians.

3 ‘Ali ibn Yanus al-‘Amili al-Bayadt: Al-Sirdt al-Mustagim, 3/12.
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2. Muhammad Rida al-Muzaffar says:

e 058 S35 el S S 0 LGS e - ol
et S Lad U35 453 e Ay slas sde Lo la g o 5301 Caal]
Lot 5 LS5 Lo Blids Y S5 il o Cn Lagod 4 3
Oolnal £ 52 Lod 51 Coaald gin 30 (555 oame s Sk 5
Ma e ol (3 Il s o sedl ool S&y o5 dol 5 s
O s sadl b b Las Alls 35 olalae g )UI 35 LS
|55 p sl Al o 5l 4] O gratzmy |51 cpdll gl
(p30 655 €) o gllaodl suall 1oy 5 0T 5 (1S5 5
reﬁamﬁulﬁjwﬁ;\qawmdu\y.a\ﬁjgjw
A BNV ke dy o5 Gl Ly o5 1 & 2l | sl o g

More explicit than that is what he used to say, “Had I found
forty resolute men among them, I would have confronted the
people.” This is what Mu‘awiyah counted among his sins, in
what he wrote to him saying, “No matter what I forget, I will
not forget your words to Abii Sufyan when you stirred and
urged him, ‘Had I found forty resolute men among them, I
would have confronted the people, for the day of the Muslims
is not a match for you.” Amir al-Mu’minin #zi< did not deny

this saying in his reply to this letter.

In history, some excerpts support this, as in Tarikh al-Ya'qubt:
Indeed, his companions who used to gather around him
demanded that he confront the people and pledged support,
and it was as if they thought they had reached the required
number (40 resolute men). He said to them, “Come tomorrow
morning with your heads shaved,” for he only wanted to
show them that they had not reached the rank by which the
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proof is established; and none returned to him except three

individuals.!

3. Muhammad Rida al-Muzaffar says:
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In the first report, the Imam says, “Had I found forty men

possessing this quality, I would have risen against the people.”

This means that he did not find the forty and therefore did

not rise against them, i.e., he remained at peace with them.?

4. Al-Sayyid ‘Ali Khan al-Madan says:
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As for those who were with him, it is said that they did not
reach forty, to the point that it is narrated from him, “Had I

found forty men, I would have fought them.”

1 Muhammad al-Rida al-Muzaffar: Al-Sagifah, pg. 117.
2 Ibid., pg. 160.
3 Al-Sayyid ‘Ali Khan al-Madant: Al-Darajat al-Rafi‘ah fi Tabagat al-Shi‘ah, 1/176.
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Reason Two

Believing Descendants Were in the Loins of the Alleged
Usurpers, So He Refrained from Killing Them Until Those
Descendants Were Born

This reason is stated explicitly in their reports and statements, as
follows:

1. Ibn Babawayh al-Qummi narrates several reports in the
chapter explaining why Amir al-Mu'minin refrained from
tighting those who opposed him, including:

A. Muhammad ibn AbT ‘Umayr narrated from one whom
he mentioned from Abii ‘Abd Allah Sai:
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I asked him, “Why did Amir al-Mu’minin not fight so-

and-so, so-and-so, and so-and-so?”

He replied, “Because of a verse in the Book of Allah, the
Mighty and Majestic: Had they been separated, We would
have punished those among them who disbelieved with a

painful punishment.'”

1 Siirah al-Fath: 25.
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I asked, “What is meant by them being separated?”

He replied, “Seeds for future believing descendants in
the loins of disbelieving people. Likewise, the Qa’im
will never appear until Allah’s trusts [those believing
descendants] emerge. Once they have emerged, he
will prevail over those enemies of Allah over whom he

prevails and kill them.”

B. Al-Hasan ibn Mahbb narrated from Ibrahim al-Karkh:
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I asked Abti ‘Abd Allah @i, or a man asked him, “May

Allah make you prosper! Was ‘Ali #z& not strong in

Allah’s 352 religion?”
He replied, “Yes.”

[ or the man asked, “Then how did the people prevail
over him? Why did he not repel them? What prevented
him?”
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He explained, “A verse in Allah’s sz Book prevented

”

him.
“Which verse?”

“Allah’s statement: Had they been separated, We would
have punished those among them who disbelieved with a
painful punishment. Allah had seeds for future believing
descendants in the loins of disbelievers and hypocrites,
so ‘Al s=ie would not kill the fathers until the trusts
[those believing descendants] had emerged. Once they
emerged, ‘All prevailed over those he fought. Likewise,
our Qa'im from the Ahl al-Bayt will never appear until
Allah’s trusts [those believing descendants] emerge;
once they have emerged, he will prevail over those he

prevails over and kill them.”

C. Manstr ibn Hazim narrated from Aba ‘Abd Allah sk
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He said regarding Allah’s statement, Had they been
separated, We would have punished those among
them who disbelieved with a painful punishment, “If
Allah had brought forth the disbelievers in the loins of

believers and the believers in the loins of disbelievers,

He would have punished those who disbelieved.”

1 Ibn Babawayh al-Qummt: ‘Ilal al-Shard’i, 1/147-148, chapter 122.
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2. ShiT commentator, ‘All ibn Ibrahim al-Qummi, narrated from
‘Abd Allah ibn al-Husayn, from some of his companions, from
a certain al-Karkhi who said:
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A man asked Abii ‘Abd Allah #zi&, “Was not ‘All strong in his
body, strong in the affair of Allah?”

Abi ‘Abd Allah sz replied, “Yes.”

He enquired, “Then what prevented him from repelling or
defending himself?”

Abt ‘Abd Allah =ik said, “You have asked, so understand the
answer. What prevented ‘All from that was a verse from the
Book of Allah.”

He asked, “Which verse?”

He recited, “Had they been separated, We would have punished
those among them who disbelieved with a painful punishment.
There werebelievers, trusts of Allah, in the loins of disbelievers
and hypocrites. ‘All 32 would not kill the fathers until the
trusts [those believing descendants] came forth. When they
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came forth, he overcame whoever appeared against him and
killed him. Likewise, our Qa’im of the Ahl al-Bayt will never
appear until the trusts of Allah come forth; when they come

forth, he will overcome whoever appears and kill him.”

3. Muhammad Baqir al-Majlist narrated from Ibrahim al-Karkhr:
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I asked Abti ‘Abd Allah =ik, or a man asked him, “May Allah
make you prosper! Was ‘Alf 32& not strong in Allah’s dsas:

religion?”
He replied, “Yes.”

I or the man asked, “Then how did the people prevail over
him? Why did he not repel them? What prevented him from
that?”

He explained, “A verse in Allah’s szt Book prevented him.”

He asked, “Which verse?”

1 ‘Ali ibn Tbrahim al-Qumm: Tafsir al-Qummi, 2/316.
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He explained, “Allah’s words: Had they been separated, We
would have punished those among them who disbelieved with
a painful punishment.! Verily, there were believers, trusts of
Allah, in the loins of disbelievers and hypocrites. ‘AlT szl
would not kill the fathers until the trusts came out. When the
trusts came out, he overcame whoever appeared and fought
him. Likewise, our Qa'im of the Ahl al-Bayt will never appear
until the trusts of Allah appear; when they appear, he will

overcome whoever appears and kill him.”?
Statements of their scholars

1. Ibn Babawayh al-Qummi says:
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This is the rule regarding one in whose loins there is a [future]
believer: if he deserves to be killed, he is not killed until that
believer has separated from him. No one knows this except
one who is a proof appointed by the Knower of the unseen.
This is the reason for which Amir al-Mu’minin 24 refrained
from fighting the people of opposition for twenty-five years
after the Prophet iadfe’

2. Al-Mufid says:

1 Stirah al-Fath: 25.
2 Muhammad Bagir al-MajlisT: Mirat al-‘Uqil Sharh Akhbar Al al-Rasl, 26/331.

3 Ibn Babawayh al-QummT: Kamal al-Din wa Tamam al-Ni‘mah, pg. 641.
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Among the reasons is that he knew there were believers in

their loins whom it was not permissible to kill or annihilate,

so refraining from killing them was beneficial.!
3. Yasuf al-Bahrani says:
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Another portion of those reports explains his excuse: in the

loins of those disbelievers were believing trusts, and killing

them would have caused the loss of those trusts.?

1 Al-Mufid: Mas’alatan fi al-Nass ‘ala ‘Alf, 2/25.
2 Yusuf al-Bahrani: Al-Shihab al-Thagib ft Bayan Mand al-Nasib, pg. 220.
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Reason Three

Fear That the Alleged Usurpers Would Apostatise from
Islam Altogether

This reason is established in their narrations and their scholars’
statements, as follows:

1. Al-Kulayni narrates from al-Fudayl, from Zurarah, from Aba
Ja'far SaE:
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When the people did what they did by pledging allegiance
to Abl Bakr, nothing prevented Amir al-Mu'minin s&i& from
calling people to himself except his concern for them and
his fear that they would apostatise from Islam, worship idols,
and cease testifying that there is no deity but Allah and that
Muhammad &5 is the Messenger of Allah.!

2. Ibn Babawayh al-Qummi narrates several reports, including:

A. ‘All ibn Isma‘fl al-Maytham says that RibT narrated to
him, from Zurarah who said:
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1 Muhammad ibn Ya'qab al-Kulaynt: Al-Kaft, 8/295-296.
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[ said to Aba ‘Abd Allah, “What prevented Amir al-

Mu'minin from calling the people to himself?”

He said, “Out of fear that they would apostatise.”

‘AlTibn Hatim said, “And I assume in the narration: And
that they would not testify that Muhammad &ife is
the Messenger of Allah.”!

B. Burayd ibn Mu‘awiyah narrates from Abii Jafar szi:
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‘Alf 32k was prevented from calling people to himself
only because it was preferable to him that they remain

misguided yet not leave Islam, rather than him calling

them, and they refuse him, thereby all becoming

disbelievers.?

C. Muhammad ibn AbT ‘Umayr narrated from one of our

companions:
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1 Ibn Babawayh al-Qummt: Tlal al-Shard’i', 1/149-150.
2 Ibid.
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I asked Abu ‘Abd Allah »zig, “Why did ‘All sz
withhold from the people?”

He replied, “For fear that they would return to disbelief.”!

3. Al-Mufid narrated from al-Hasan ibn Salamah:
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When it reached Amir al-Mu'minin ##i& that Talhah, al-
Zubayr, and ‘A’ishah were marching from Makkah to Basrah,
he called out, “Prayer is gathering” When the people
assembled, he praised and glorified Allah, then said: “... By
Allah! Had it not been for the fear of division among the
Muslims, that they would return to disbelief, and that the
religion would be marred, we would have changed that to the

best of our ability.”?

4, Muhammad ibn Jarir al-Tabari narrates:
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As for my right, I left it for fear that the people would

apostatise from their religion.’

1 Ibid.

2 Al-Mufid: Al-Amali, pg. 154.
3 Muhammad ibn Jarir al-Tabart al-ShiT: Dal@’il al-Imamah, pg. 137.
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Statements of their scholars

1. Al-Mufid says:
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Also, had he fought them, that might have led to the ruin
of Islam and the apostasy of the people. He mentioned this
when he said, “By Allah, were it not that the people had only
recently left disbelief, I would have fought them.™

2. Al-Sharif al-Murtada, titled ‘Alam al-Huda3, says:
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The Prophet is.&ife had already instructed him to refrain
from war out of fear that the traces of Islam would be effaced.
He explained this in his own statement, “By Allah, were it not
that the people had only recently left disbelief, I would have
fought them.”

3. Shaykh al-T@’ifah al-TasT says:
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1 Al-Mufid: Mas’alatan fi al-Nass ‘ala ‘Ali, 2/25.
2 Sharif al-Murtada: Al-Fusal al-Mukhtarah, pg. 251.
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Had he fought them, it might have caused most of them to
apostatise, and that would have meant the ruin of Islam. He
explained this in his sermon, “Were it not that the people
had only recently left disbelief, I would have fought them.”

4. Yasuf al-Bahrant says:
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The reports differ in explaining his excuse for refraining
from fighting those wicked people who usurped the Khilafah.
The last report cited above from al-KafT indicates that his
excuse was fear that people would apostatise from the

religion altogether, return to idol worship, and reject the two

testimonies of faith.>

5. Jawwad ibn ‘Abbas al-Karbala1 says:
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Second: Amir al-Mu'minin ik was patient regarding his

right after they unjustly seized it, out of concern and mercy

1 Muhammad ibn al-Hasan al-Tast: Al-Igtisad, pg. 210; al-Rasd’il al-‘Ashr, pg. 124-
125.
2 Yusuf al-Bahrani: Al-Shihab al-Thagib fr Bayan Mand al-Nasib, pg. 216.
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for the people and fear that they would turn away from
outward Islam, worship idols, and abandon acknowledging

the two testimonies.!

1 Jawwad ibn ‘Abbas ibn Karbala'l: Al-Anwar al-Sati‘ah fi Sharh Ziyarat al-Jami‘ah,
5/546.
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Reason Four
Fear of Civil Strife and Division among the Muslims
1. Al-Mufid narrates:
U3 U o 13 LS pradnedl 1y 88,00 B3en ¥ ) alll 115 JG 03
Loadaios! Lo

Then he said, “By Allah, were it not for fear of division among
the Muslims, we would have changed that as much as we

were able to.

Statements of their scholars
1. Muhammad Tahir al-Qummi al-Shirazi says:
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I say: This statement also explicitly indicates that he [‘Ali]
sik disliked pledging allegiance to the Khulafa’ and was not
pleased with it. It also explicitly indicates that he considered

fighting Abli Bakr permissible were it not for fear of division

among the Muslims.?
2. Muhammad Husayn Kashif al-Ghita’ says:
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1 Al-Mufid: Al-Amali, pg. 154.
2 Muhammad Tahir al-Qummi al-Shirazi: Al-Arba‘in, pg. 166.
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When he saw that holding back would cause a breach in
Islam that could not be repaired and a break that could
not be mended... he pledged allegiance, made peace, and
overlooked what he considered his right, to preserve Islam
from a shattered unity and divided word, and to prevent the

people from returning to their former state of ignorance.!

3. Muhammad Rida al-Muzaffar says:

opegall pols ol B Lo 158 5 Ll ode 5 0des 2 sz )
SUS e | Ul gl al g (b U3 sy s 4 i oo 3
Ol o e ) e JB 3] a0l daalls gl b LS & sl
O A Bles aSIL el dge ) ol g LTS o

eI Jal

Reneging on his promise and threat when they left to him
whatever was in their hands, Amir al-Mu’minin had made his
intention clear after that in his response, which we referred
to regarding Mu‘awiyah’s letter, as mentioned in al-Nahj and
al-‘Iqd al-Farid, where he said about his refusal to Aba Sufyan,
“I was the one who refused, because the people had only
recently left disbelief and because I feared division among

the people of Islam.”
4. ‘Abd al-Husayn al-‘Amili says:
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1 Muhammad Kashif al-Ghita’: Asl al-Shi'ah wa Ustiluhd, pg. 193.
2 Muhammad Rida al-Muzaffar: Al-Sagifah, 156.
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Amir al-Mu’minin stood between these two dangers, and it
was therefore natural that he offer his right as a sacrifice for
the life of Islam and to prefer the public good. The dispute
ended, and the disagreement between him and Abu Bakr
ceased, only out of fear for the heart of the religion and
concern for the Muslim community. He, all his household,
and his other supporters among the Muh3jirin and Ansar
remained patient, with a mote in the eye and a thorn in the
throat. His words throughout his life after the Messenger of

Allah is.&5ie are explicit on this point.!

5. Ja'far Murtada al-‘Amili says:
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‘Al sz did not object to that because he feared the
scattering of the religion and disturbance of the Muslims’

unity, and because the period of pre-Islamic ignorance was

still close... ‘All himself sk explicitly stated this on more

1 ‘Abd al-Husayn Sharaf al-Din al-'AmilT: Al-Murdja‘at, pg. 354; al-Nass wa al-Ijtihad,
pg. 601.
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than one occasion... “I saw that patience regarding this was
better than dividing the Muslims’ word and spilling their
blood.”

6. Ja‘far al-BaqirT says:
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He remained silent regarding his right only to preserve

Muslim unity, spare the blood of the community, and out of

fear that civil strife would break out among them.?

7. ‘Abd al-Husayn al-Amin cites a sermon attributed to him when

he intended to march to Basrah:
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I saw that patience regarding this was better than dividing
the Muslims” word and spilling their blood, while the people

were still new to Islam.?

1 Jafar Murtada al-'AmilT: Hayat al-Imam Rida, pg. 340-341.

2 Ja'far al-Baqirt: Salat al-Tarawih Sunnah Mashrid 'ah aw Bid‘ah Muhdathah, pg. 193.
3 ‘Abd Husayn al-Amini al-Najaft: Al-Ghadir fT al-Kitab wa al-Sunnah wa al-Adab,
9/381.
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An Explanation of the Contradiction and Inconsistency
between the Four Reasons

After the detailed presentation of the four reasons supplied within
the Shiah Imamiyyah framework, it is time for us to highlight the
contradictions and inconsistencies between them:

Contradiction Between Reasons One and Two

The first reason asserts that the prophetic command to Sayyiduna
‘AlT 224k was to use the sword and kill the alleged usurpers if
supporters became available. He cites the report in al-Ihtijaj, “When
the matter becomes possible for you, then the sword, the sword,
then killing, killing, until they return to the command of Allah and
His Messenger.”™

By contrast, the second reason states that what prevented Sayyiduna
‘Alizedis from fighting the alleged usurpers was the need to preserve
believing descendants in their loins, so he refrained from killing
them until those descendants could be born.

To illustrate the contradiction, suppose that the required forty
supporters had been available. In that case, Sayyiduna ‘Al zedis
would face two conflicting obligations:

First obligation: to kill and eradicate them, as the alleged prophetic
instruction says, “When the matter becomes possible for you, then
the sword, the sword, then killing, killing.”

1 Muhammad Baqir al-MajlisT: Bihar al-Anwar, 29/425-426; Ahmad ibn Abi ‘Al al-
Tabarst: Al-Thtijaj, 1/292.
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Second obligation: not to kill them, to preserve the believing
descendants in their loins.

Now that the inconsistency between the two is apparent, I now ask:
Would Sayyiduna ‘Alf iz obey the alleged prophetic command
to kill them, thereby eliminating the believing descendants in
their loins? Or would he disobey that instruction and tell the
Prophet As4&4ii=: [ cannot carry out your instruction to kill them
because there are believing descendants in their loins who must be
preserved?

Contradiction Between Reasons One and Three

As stated above, the first reason makes the alleged prophetic
command to Sayyiduna ‘All 4k to use the sword and fight the
usurpers when supporters are available. The third reason, however,
makes fear of their apostasy from Islam the reason that prevented
him from fighting them.

If the required forty supporters were available, Sayyiduna ‘Ali
#edls would stand between two conflicting obligations: the first
commands him to fight and eradicate them; the second commands
him not to fight them, to avoid the harm of their apostasy from
Islam.

Would ‘Alf z8is obey the alleged prophetic command to fight them
without regard for the grave consequence of their apostasy? Or
would he disobey the instruction and tell the Prophet s«die: 1
cannot carry out your instruction to fight them because it entails

the grave harm of their apostasy from Islam?
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Contradiction Between Reasons One and Four

The first reason states that the alleged prophetic command to
Sayyiduna ‘Alf 8l was to use the sword and fight the usurpers
when supporters became available. By contrast, the fourth reason
says that fear of civil strife and division among the Muslims

prevented him from fighting them.

If the required forty supporters were available, Sayyiduna ‘Alf zedis
would face two conflicting obligations: one commanding him to
tight and eradicate them, and another commanding him not to fight,
to avoid the harm of civil strife and the division of the Muslims.

Would Sayyiduna ‘Alf 224k obey the alleged prophetic command
to fight them without regard for the harm of civil strife and the
division of the Muslims? Or would he disobey the instruction and
tell the Prophet #«&ifie: 1 cannot carry out your instruction to
fight them because it entails the grave harm of civil strife and the
division of the Muslims?
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Conclusion

This concludes this study. It has revealed a stark contradiction
and inconsistency between the explanations found in Imamt Shit
ideology for Sayyiduna ‘AlT’s gl silence concerning the alleged
seizure of his right to the Khilafah and his failure to use the sword
to fight and recover that alleged right.

The fair-minded and rational Shiah ought to reflect impartially
on the contradictions and inconsistencies that exist within Shit
thought on pivotal questions affecting its most important and

consequential doctrine: Imamah.

How can these mutually contradictory reasons be attributed to an
infallible Imam in reports found in major sources and adopted by
leading scholars and authorities in statements recorded in their
books, which I have quoted verbatim in this study?

In conclusion, the Imamiyyah are left with two options, both of
which are bitter:

First option: the infallible Imam actually uttered these contradictory
explanations for Sayyiduna ‘AlT’s &4 silence. This would not only
undermine the Imam’s infallibility and invalidate his Imamah, but
would also place him outside the ranks of the wise because of the

contradictions attributed to him.

Second option: these reasons, transmitted in numerous reports in
major Imami sources, are false and fabricated upon the tongue of
the infallible Imam. In that case, doubt would extend to the rest of
the transmitted material of Shi’ism, leaving no confidence in it and
causing the entire Imamd religious system to collapse.
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How fitting are their contradictions for the words of the poet:

0 P E - s s - 4.

B - PR TR - It
)} ﬁLSJS}L&}L@Jbucb)SwL@.:?&
Arguments that have crumbled like glass; you think them to

be true, but every strong argument is itself refuted.

I ask Allah d%%<2, through this study, to give sight to blind eyes
and hearing to deaf ears, and to make it a means of guidance for

S e

whomever Allah 4552 wills to guide.

May Allah’s peace and blessings be upon our Prophet Muhammad
J&%8=2, his entire family, and all his Companions.

Written by one who left Shi’ism: ‘Abd al-Malik ibn ‘Abd al-Rahman
al-ShafiT.

25 October 2022 / 29 Rab1" al-Awwal 1444 AH.
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