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KHATM AL-NUBUWWAH

A oy oo 1 OUa 2l o a3 566 by Wl masr a5 T o 5 dosms Ui o o315 35015 nadadl oy ald sl o 1 o 1l oy
ggvjm?ﬂlr;uub:Hﬂjww\y@uu,.ﬁu\wgu.;m;J\(.;uﬂulJ},ﬂwﬁ)rﬂﬂwbipiwotsu:m,;\y)\
s el (POl 5 5l adde JB LS 1) (gony

Respected elders and brothers, one of the fundamental tenets of our creed is believing in the finality of the prophethood
of the Nabi is:&4fe, or Khatm al-Nubuwwah. This tenet entails that every type of prophethood and every type of
revelation, nay all types of divine nomination and communication, have come to an end with Rastlullah A% ! This
tenet is categorically established and thus is incontrovertible (Mutawadtir);? it is established directly and indirectly from
approximately 100 verses of the Qur’an and 200 ahadith of Rastilullah 4524 > Hence, a person who denies it, interprets

it in a manner that defies its primary understanding, or makes claims contrary negates a fundamental tenet of faith.

Although it is not possible for us to analyse all the verses and the ahadith in this regard, in what follows we will analyse

two verses of the Qur'an and two ahadith of Rastlullah Az.edie,

Verse 1:
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Muhammad is not the father of anyone of your men, but he is the messenger of Allah and seal of the prophets. And ever is Allah, of

all things, knowing.*

This verse emphatically establishes that all types of prophethood ended with Rasiilullah As«&4=. For if there is no Nabt
after him (who is sent as a prophet, but without a new Shari’ah or book) then more so would there be no Rasil after him

(who is sent as a prophet with a new SharT'ah or book).’

As for Tsa 32k, he was accorded prophethood before the Nabi As«&4(lz, and although he will return to this world before
the final hour, he will return as a follower of the Nabi A%«&4{i=, Hence, his return does not contradict this verse in any

way.®

Verse 2:

Allah d&8e2 describing the features of the believers mentions:
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And who believe in what has been revealed to you (O Nabi) and what has been revealed before you, and of the hereafter they are

certain in faith.”

This verse states that the believers believe in whatever was revealed to the Nabi is«&dfle and whatever was revealed

1 M. Shafi’: Khatm Nubuwwat (Urdu), p. 11.

2 Ibn Kathir: Tafsir al-Qur'an al-'Azim, 3/652, under the exegesis of verse: 40 of Siirah al-Ahzab.
3 M. Shafi': Ma‘drif al-Qur'an, 7/164

4 Strah al-Ahzab: 40.

5 Ibn Kathir: Tafsir al-Qur'an al-‘Azim, 3/650.

6 M. ShafT: Ma'arif al-Qur'an, 7/164.

7 Surah al-Baqarah: 4.




before him, but it does not make mention of them believing in any revelation after him. This is proof of the fact that
Rastlullah 24 is the Final Prophet and that his revelation is the final revelation. This is understood from multiple

verses in the Qur’an. Consider the following:
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And We have already sent messengers before you to their peoples, and they came to them with clear evidences...!

Likewise:
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Thus has He sent revelation to you (O Nabi) and to those before, Allah the exalted in might, the wise.?

There is not a single verse or hadith which discusses any prophet or revelation after the Nabi i%.&4{e, or any other
intermediary between Allah 4% and the creation whose verdicts are binding and whose status is divinely endorsed.
As for the pious, their dreams, their inspirations, and the various revealings that they are informed with, they are not

deemed to be legally binding in Din; they are restricted to the pious and cannot be espoused as tenets or rulings of Din.’

The Hadith of the Nabi isfdfi:

Hadith 1:
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Ubayy ibn Ka'b a5 narrates that Rastalullah s« said, “My example amongst the prophets is like a person who built
a house. He perfected it, completed it, beautified it, and thereafter left the space of one brick. Then, the people walked
around it and were impressed with it splendour and said, ‘If only the place of that brick was filled. I am that brick and
I am the Seal of the Prophets.”*

The crux of the parable is that prophethood is like a lustrous palace whose bricks are the Ambiya’ #<li&. Before the advent
of Rastilullah #.&4(z, this palace was already completed and ready, and besides the space of one brick, there remained
in it no other space. When Rastlullah #5.&4(= arrived, he filled that space and thus there remains no space in it now for

any type of prophethood, whether it be prophethood with a new constitution and book, or prophethood without them.>

Hadith 2:
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Sa'd ibn AbT Waqqas #as narrates, “Rastilullah is<esie left ‘All =45 behind in the Battle of Tabtk. ‘Alf thus asked, “O
Rastlullah, are you leaving me behind with the women and the children?” He replied, “Are you not happy that you are

to me like how Hariin was to Miisa? However there is no Nabi after me.”®

1 Starah al-Ram: 47.

2 Stirah al-Shara: 3.

3 M. Taqi ‘Uthmant: ‘Ulam al-Qur’an.

4 Sahih Muslim, hadith: 2286c.

5 M. Shaft': Khatm Nubuwwat, p. 242-243.

6 Sahth Muslim, hadith: 6168.




The analogy here being that just as Hartin sk was left behind by Miisa 3@k to look after the Banii Isra’il for a short
while, when Misa 33 went to Mount Tir to converse with Allah &%=z, similarly, I am leaving you behind to look
after those people remaining in Madinah for a short while whilst I am going out on this expedition. However, because
Harin 32 was a NabT just like his brother, this analogy could possibly give the impression that ‘Alf &k would be a
Nabi just like Hartin was a Nabi, Hence, RasTlullah Zs<&ife clarified and explicitly stated, “However, there is no Nabi
after me.” Also, Harlin 3kE passed away during the lifetime of Masa 3k and thus the latter was succeeded by Yusha'

ik, thus the hadith contains no indication of succession after the NabT Ao, !

This hadith is also categorical evidence of the fact that prophethood with all its types ended with Rasfilullah Asseie.

False Prophets during the era of the Nabi .4

Rastlullah Zsedfe had prophesised that many false prophets would emerge. He forewarned us about them and

emphasised that he is the Seal of the Prophets. Thawban #2dis narrates that Rastalullah iz said:
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Surely there will emerge in my Ummah charlatans and liars, close to thirty, each one of them will claim to be a prophet.?

People who have claimed prophethood throughout history are countless. However, those intended in the hadith are

false prophets who earned acclaim, attracted a huge following, and were somewhat successful in misleading the people.?

Hence, we find that toward the latter part of the life of RasTlullah Fsedfle and immediately after his demise, false

prophets emerged.

. Musaylamah claimed prophethood during the lifetime of the NabT is<&4ie. He was followed by majority of his
people, the Bant Hanifah. Due to the support of his people, he became a formidable foe and after a very ferocious

battle, he was eventually killed and his group was disbanded during the Khilafah of AbG Bakr 2 .*

. Al-Aswad al-‘AnsT also claimed prophethood not long before the demise of Rastilullah A==, He managed to
attract a followership till eventually after three months he was killed by Fayriiz al-Daylami, the cousin of his wife.
The news of his murder reached Abu Bakr #:&is in Madinah at the end of Rabi al-Awwal, almost eighteen days

after the demise of Rasiilullah Ausksie 5

. Tulayhah al-Asadi also claimed prophethood during the end of the life of Rasiilullah As:&4=. Thereafter during
the Khilafah of Abu Bakr el when he was confronted by Khalid ibn al-Walid and was defeated, he fled. And

during the Khilafah of Umar & he accepted Islam and repented from his previous sins.

. Sajah bint al-Harith ibn Suwayd, a Christian Arab lady, was another person who claimed prophethood during the
Khilafah of Abt Bakr &, She was followed by multitudes of people from her tribe and from the Bant Tamim.
She had joined forces with Musaylamah and thereafter, when receiving the news of the arrival of Khalid ibn al-
Walid, she retreated back to her lands.’

1 M. Taqt: Takmilah Fath al-Mulhim, 11/80.

2 Sahih Muslim, hadith: 7271.

3 Fath al-Bari, 6/616, chapter on Managib: under hadith: 3609.
4 Al-Bidayah wa al-Nihdyah, 6/325.

5 Al-Bidayah wa al-Nihayah (Maktabat al-Ma‘arif: Beirut), 6/310.
6 Tabagat Ibn Sa‘'d, 6/155, 156.

7 Al-Bidayah wa al-Nihayah, 6/321.




As is clear from these examples, claimants of false prophethood emerged very early in our history, during the latter part
of the life of Rasulullah Jz.&d{=, Had it not been for the efforts of Abti Bakr 245 and the Sahabah #:&is the situation
would not have improved. This was the beginning. Although these people did not succeed, they had opened the door
for hoax prophets and had sown the seed of false prophethood for those to follow. Hence, we find that in different eras
of history various groups emerged, some emphatically claiming prophethood for their founders and others indirectly
according them with attributes, functions, and duties which are solely the attributes, functions, and duties of the Ambiya’

2k, thereby denying the Khatm al-Nubuwwah of the Nabi is<&ifie, Let us analyse two examples of this:

The Qadiyanis:

Mirza Ghulam Ahmad Qadiyani first emerged in the year 1879, in which he claimed to be sent by Allah 3% in order
to establish the evidence of Islam and satisfy the masses in his book Barahin Ahmadiyyah. Thereafter, on the basis of
the proposal of Hakim Nir al-Din, in the year 1891, Mirza went on to claim that he was the Mathil (counterpart) of Tsa
Sk, Subsequently, in the year 1901, he openly proclaimed that he was the prophet of Allah and that believing in him
was compulsory just as believing in the other Prophets 3=i&.! To the extent that he went on to excommunicate anyone
who did not believe in his prophethood,? and also went on to claim that he was the embodiment of the attributes of all
the prophets... He finally claimed that he was Rastlullah 540 himself. Hence, he is reported to have said, “Whoever

differentiates between me and Mustafa then he has not recognised me.”

This is in brief the various developments of Mirza from merely being a revolutionist to claiming to become ‘Rastlullah

Joskedie” himself.

The falsity of his ideas is abundantly clear and require no particular elucidation. However, he is cited as an example in
order for us to learn that there have always been individuals and groups in our history, in the distant as well as recent
past, whose ideas directly or indirectly defied the belief of the finality of the prophethood of the Nabi As.&4i. In this
particular case it is clear that the Qadiyanit ideology openly and directly defies the belief of Khatm al-Nubuwwah.

The Twelvers:

The Twelvers from amongst the Shi'ah are those who believe in the line of twelve infallible Imams who, according to
them, were most deserving of rulership after Rastlullah #zs<&4{. The first of them was ‘Alf 224 and the last of them is
said to be the Mahdi who went into occultation/hiding since the year 260 AH, and will appear before the end of time and
will allegedly establish the rule of Allah d&5s,

At first, one would assume that acknowledging the Imams is akin to the idea of acknowledging the Khulafa’ Rashidiin
and the Muslim rulers who followed thereafter. However, a more critical analyses of the ShiT beliefs regarding these
Imams will reveal that their belief regarding their Imams in many ways defies the belief of Khatm al-Nubuwwah. In order
to illustrate this, we will suffice on citing just five of their fundamental beliefs. But before that, in order to put it into

perspective, we will just broadly outline the definition of Khilafah.

Khilafah in essence is the vicegerency of Rastilullah &4z in establishing the rule of Allah %% and uplifting his Din.
The incumbents of this position are normal humans who are required to rule according to the Shariah and the Sunnah

of Rastilullah 7.4z, They have no extraordinary powers, divine abilities, and legislative muscle which can overrule the

1 Abii al-Hasan ‘Alf al-Hasani al-Nadwt: Al-Qadiyant wa al-Qadiyaniyyah Dirasah wa Tahlil, p. 37-68.
2 1bid., p. 75.
3 Ibid., p. 78.

4 1bid., p. 80.




injunctions of the Qur’an and the Sunnah. Furthermore, they are elected by their subjects and not divinely appointed by

Allah 8&%=2, and in no way do they enjoy any superiority over the Ambiya’ sk,

Having said this, let us analyse how the beliefs of the Shi‘ah regarding their Imams contrast the aforementioned and how

it defies the belief of Khatm al-Nubuwwah, an essential and integral part of the faith of every Muslim:

Firstly, they believe that Imamah is a station just like Nubuwwah. Hence Muhammad Husayn Al Kashif al-Ghita’, one of
their authorities in recent times, claims, “Imamah is a divine station just like Nubuwwabh, so just as Allah 4% chooses

whomsoever He wants from His servants for Nubuwwah, He likewise chooses whomsoever He wants for Imamah.”

According to mainstream Muslims, only Ambiya’ #&ie& are directly chosen and sent by Allah d&%=. To assert that
the Imams are just like the Ambiya’ ¥<€ in that they are both chosen by Allah 8%z is fallacious; it is tantamount to
asserting that the line of prophethood did not end with Rastlullah &4z, but rather continued after them in the form

of Imamah.

Secondly, they believe that the Imams enjoy a higher rank than the Ambiya’ #&i..&. Hence, Khomeini states in his book
al-Hukamat al-Islamiyyah that one of the fundamentals of the ShiT dogma is that the Imams enjoy such a lofty station

which cannot be reached by an elite angel nor a sent prophet.?

According the Imams a stage higher than the Ambiya’” 52 indeed goes against the belief of Khatm al-Nubuwwah, for it
implies that Nubuwwah might have been discontinued upon Rasiilullah As«&4(z, but thereafter Allah 3%%2 deployed
the Imams who came with a station higher than that of Nubuwwah, i.e. Imamah.

Thirdly, they believe that the Imams have such legislative authority that they can make Halal what is Haram and make
Haram what is Halal. Hence in Bihar al-Anwar, one of their later canonical works, it is mentioned that what the Imams

make Halal is Halal and what they make Haram is Haram.?

Obviously, we all know that this level of legislation is only the prerogative of Allah d%%=2 and his Rastl sk
According it to anyone other than them would be indirectly contradicting this fundamental and would entail that others

besides Rastlullah 1.4z were also given this authority after him, which is erroneous.

Fourthly, they believe that the teachings of their Imams are just as binding as the teachings of the Qur’an, they are
not specific to a generation or an era. Thus, it is compulsory to implement them up to the end of time, as suggested by
Khomeini in al-Hukiimah al-Islamiyyah.* Consequently, they excommunicate anyone who does not believe in the Twelve
Imams and do not consider him to be Muslim. Al-TGsT says in Talkhis al-Shaft, “Rejecting Imamabh is disbelief, just as

rejecting Nubuwwabh is disbelief, for ignorance regarding them is of the same degree.”

The obligatory nature of their teachings and their denial amounting to disbelief clearly go against the belief of Khatm al-
Nubuwwah. Because it simply entails that Din did not reach its culmination upon Rastlullah #%:&4{, and that its actual

culmination was reached with the teachings of the Imams, thus the obligatory nature of their teachings.

And lastly, they assert that their Imams were infallible, just like the Ambiya’ ®2i.i&, Rather the infallibility of the

Imams was much superior than the infallibility of the Ambiya’ $i.e&. Because according to the Shiah their Imams

1 Usiil Madhhab al-Shi‘ah, p. 655, with reference to Asl al-Shi'ah wa Usiiluhd, p. 58.

2 Irani Ingilab, p. 35.

3 Usiil Madhhab al-Shi'ah, p. 485, with reference to Bihar al-Anwar, 25/334.
4 Trani Ingilab, p. 39.

5 Usal Madhhab al-Shiah, p. 714.




were incapable of erring and forgetting' whereas according to mainstream Muslims the Ambiya’ $2i..& were free from
sinning but due to their human nature were capable of erring and forgetting. According such infallibility to the Imams
is tantamount to according them an attribute of divinity, for only Allah &%= is free from erring and forgetting, no one

besides Him.

In conclusion, it should be abundantly clear by now that all the attributes which distinguish the Ambiya’ #&i<& from
those besides them are said to be found collectively in the Imams of the Shiah. Hence, the Imams of the Shiah are
characterised by the same attributes which characterise the Ambiya’ 324, either to the same extent or, as in most of
them, to an extent even higher than that of the Ambiya’ 2., Hence, there is no doubt as to the fact that their belief of
Imamabh is in clear contrast with the belief of Khatm al-Nubuwwah, although they claim that they believe in it.

To reiterate, believing in Khatm al-Nubuwwah is an essential of Din. It is categorically established and therefore undeniable
or uninterpretable in a way which contradicts its primary understanding. It entails that every type of prophethood and
every type of revelation, nay all types of divine nomination and communication, have come to an end with Rastlullah
Jssedfie who was the last of the infallible messengers of Allah d&%=:. Thus, any group whose ideas directly or indirectly
contradict or defy this particular tenet negates the categorically established tenets of Islam, either expelling him from

the faith or leaving him teetering on the verge of disbelief.
May Allah keep us all steadfast on the path of truth, and let our passing too be in a state of Tman.
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1 Ibid,, p. 775.




