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Believing in the finality of the prophethood of Nabī H is 
one of the fundamental tenets of our creed. This tenet entails 
that every type of prophethood and every type of revelation—in 
fact, all types of divine nomination and communication—have 
come to an end with Rasūlullāh H. [Mf. Shafī': Khatm 
Nubuwwat, p. 11]

It is categorically established and thus is incontrovertible 
(Mutawātir); for it is proven directly—and indirectly—from 
approximately 100 verses of the Qur'ān and 200 ahādith of 
Rasūlullāh H. [Ma'ārif al-Qur'ān, 7/164]

KHATM AL-NUBUWWAH IN THE QUR'ĀN:

A few of the verses are:

VERSE 1:

Muhammad is not the father of anyone of your men, but he 
is the messenger of Allah and seal of the prophets. And ever 
is Allah, of all things, knowing. [Sūrah al-Ahzāb: 40]

This verse emphatically establishes that all types of prophethood 
ended with Rasūlullāh H. For if there is no Nabī after him 
(who is sent as a prophet, but without a new Sharī’ah or book) 
then more so would there be no Rasūl after him (who is sent as 
a prophet with a new Sharī'ah or book). [Tafsīr Ibn Kathīr, 3/650]

VERSE 2:

And who believe in what has been revealed to you (O Nabī) 
and what has been revealed before you, and of the hereafter 
they are certain in faith. [Sūrah al-Baqarah: 4]

This verse states that the believers bring faith in whatever was 
revealed to Nabī H and whatever was revealed before him, 
but it does not make mention of them believing in any revelation 
after him. This is proof of the fact that Rasūlullāh H is the 
Final Prophet and that his revelation is the Final Revelation. 
There is not a single verse or hadīth which discusses any prophet 
or revelation after Nabī H, or any other intermediary 
between Allah E and the creation whose verdicts are binding 
and whose status is divinely endorsed.

KHATM AL-NUBUWWAH IN THE HADĪTH:

A few of the aforementioned ahādīth:

HADĪTH 1:

                                     Ubayy ibn Ka'b I narrates that Rasūlullāh
                                          H said:

                                        My example amongst the prophets like         
                                       is like a person who built a house. He

perfected it, completed it, and beautified it; and thereafter 
left the space of one brick. Thereafter, the people walked 
around it and were impressed with its splendour and said, 
“If only the place of that brick was filled.” I am amongst the 
prophets the place of that brick.” [Sahīh Muslim, 5920]

HADĪTH 2:

Sa'd ibn Abī Waqqās I narrates:

Rasūlullāh H left 'Alī I behind in the battle of Tabūk. 
He thus asked, “O Rasūlullāh, are you leaving me behind 
with the women and the children?” He replied, “Are you 
not happy that you are to me like how Hārūn was to Mūsā? 
However, there is no Nabī after me.” [Sahīh Muslim, 6168]

The analogy here being that just as Hārūn S was left behind 
by Mūsā S to look after the Banū Isrā’īl for a short while, when 
Mūsā S went to Mount Tūr to converse with Allah E; 
similarly, I am leaving you behind to look after those people 
remaining in Madīnah for a short while whilst I am going out on 
this expedition. However, because Hārūn S was a Nabī just 
like his brother, this analogy could possibly give the impression 
that 'Alī I would be a Nabī just like Hārūn was a Nabī. Hence, 
Rasūlullāh H clarified and explicitly stated, “However, 
there is no Nabī after me.” 

FALSE PROPHETS PRIOR AND POST THE DEMISE 
OF NABĪ H:

Rasūlullāh H said:

Surely there will emerge in my Ummah charlatans and liars, 
close to thirty, each one of them will claim to be a prophet. 
[Sahīh Muslim, 7271]

People who have claimed prophethood throughout history 
are numerous. However, those intended in the hadīth are false 
prophets who earned acclaim, attracted a huge following, and 
were somewhat successful in misleading the people. [Fath al-Bārī, 
6/616]

Hereunder, a few false claimants of prophethood prior and post 
the demise of Nabī H are listed:

1.	Musaylamah al-Kadhāb (the Liar): He was from the tribe of 
Banū Hanīfah and claimed prophethood prior to the demise of 
Nabī H, was followed by the majority of his people and 
was eventually killed and his group disbanded 
during the Khilāfah of Abū Bakr I. 
[al-Bidāyah wa al-Nihāyah, 6/325)

2.	Al-Aswad al-'Ansī: He was from Yemen 
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and also claimed prophethood. He was eliminated by Fayrūz al-
Daylamī I, 18 days after the demise of Nabī H. [Ibid. 
6/310]

3.	Tulayhah al-Asadī: He claimed prophethood initially, but after 
suffering defeat he fled and subsequently embraced Islam, 
becoming a devout Muslim. [Tabaqāt Ibn Sa'd, 6/155,156]

4.	Sajāh bint al-Hārith: She was an Arab Christian lady who claimed 
prophethood, and later joined forces with Musaylamah al-
Kadhāb. Thereafter, upon receiving the news of the arrival of 
Khālid ibn al-Walīd, retreated back to her lands and abandoned 
her claims. [al-Bidāyah wa al-Nihāyah, 6/321]

CONTEMPORARY EXAMPLES

1. QĀDIYĀNIS

Mirzā Ghulām Ahmad Qādiyānī first emerged in the year 1879 in 
which he claimed to be sent by Allah E in order to establish 
the evidence of Islam and satisfy the masses in his book 'Barāhīn 
Ahmadiyyah'. Thereafter, on the basis of the proposal of Hakīm 
Nūr al-Dīn, in the year 1891, Mirzā went on to claim that he 
was the Mathīl (counterpart) of 'Īsā S. Subsequently, in the 
year 1901, he openly proclaimed that he was the prophet of 
Allah and that believing in him was compulsory just as believing 
in the other prophets Q. To the extent that he went on to 
excommunicate anyone who did not believe in his prophethood, 
and also went on to claim that he was the embodiment of the 
attributes of all the prophets. He finally claimed that he was 
Rasūlullāh H himself. Hence, he is reported to have said, 
“Whoever differentiates between me and Mustafā then he has 
not recognised me.” [Abū al-Hasan al-Nadawī: al-Qādiyānī wa al-
Qādiyāniyyah, p. 37-80]

2.THE TWELVER SHĪ'AH

The Twelvers from amongst the Shī'ah are those who believe in the 
line of Twelve Infallible Imāms. At first, one would assume that 
acknowledging the Imāms is akin to the idea of acknowledging 
the Khulafā' Rāshidūn and the Muslim Rulers who followed 
thereafter. However, a more critical analyses of the Shī'ī beliefs 
regarding these Imāms will reveal that their belief regarding their 
Imāms in many ways defies the belief of Khatm al-Nubuwwah. 

In order to illustrate this, four of their fundamental beliefs will 
be cited. However, to put it into greater perspective, we will first 
broadly outline the definition of Khilāfah.

Khilāfah is the vicegerency of Rasūlullāh H in establishing 
the rule of Allah E and uplifting his Dīn. Its incumbents are 
normal humans who are required to rule according to Sharī'ah and 
the Sunnah of Rasūlullāh H. They have no extraordinary 
powers, divine abilities, and legislative muscle which can overrule 
the injunctions of the Qur'ān and the Sunnah. Furthermore, they  
                                       are elected by their subjects and not divinely
                                           appointed by Allah E. They are not
                                               infallible, as the Ambiyā' Q, and in
                                               no way do they enjoy any superiority
                                               over the Ambiyā' Q. 

SHĪ'AH BELIEF OF IMĀMAH

Firstly, the Shī'ah believe that Imāmah is just like Nubuwwah, and 
even greater than Nubuwwah. Muhammad Husayn Āl Kāshif al-
Ghitā', one of their authorities in recent times, claims, “Imāmah 
is a divine station just like Nubuwwah, so just as Allah chooses 
whomsoever He wants from His servants for Nubuwwah, He 
likewise chooses whomsoever He wants for Imāmah.” [Asl al-Shī'ah 
wa Usūluhā, p. 58] Muhammad Bāqir al-Majlisī, chief Shī'ī scholar 
of Safavid Iran, writes, “Imamah is superior to Nubuwwah.” 
[Hayat al-Qulūb, 3/10]

Secondly, they believe that the Imāms enjoy a higher rank than 
the Ambiyā' Q. Khomeini states in his book, al-Hukūmat al-
Islāmiyyah, that one of the fundamentals of the Shī'ī dogma is 
that the Imāms enjoy such a lofty station as cannot be reached 
by an elite angel nor a sent prophet. [al-Hukūmat al-Islāmiyyah, 
pg. 52]

Thirdly, they believe that the Imāms have such legislative authority 
that they can make Halāl what is Harām and make Harām what 
is Halāl. In Bihār al-Anwār, one of their later canonical works, it 
is mentioned that what the Imāms make Halāl is Halāl and what 
they make Harām is Haram. [Bihār al-Anwār, 25/334]

Fourthly, they believe that the teachings of their Imāms are 
just as binding as the teachings of the Qur'ān. Consequently, 
they excommunicate anyone who does not believe in the Twelve 
Imāms. Al-Tūsī says, “Rejecting Imāmah is disbelief, just as 
rejecting Nubuwwah is disbelief." [Talkhīs al-Shāfī, 4/131]

Lastly, they assert that their Imāms are infallible, just like the 
Ambiyā' Q. Rather the infallibility of the Imāms was much 
superior than the infallibility of the Ambiyā' Q. Because 
according to the Shī'ah, their Imāms were incapable of erring and 
forgetting, whereas the Ambiyā' Q were free from sinning but 
due to their human nature were capable of erring and forgetting. 
[Usūl Madhhab al-Shī'ah, p. 775] In short, all the attributes which 
distinguish the Ambiyā' Q from those besides them are 
claimed to be found collectively in the Imāms of the Shī'ah.

BELIEF IN KHATM AL-NUBUWWAH IS A 
FUNDAMENTAL OF DĪN

Believing in Khatm al-Nubuwwah is an essential of Dīn. 
It is categorically established and therefore undeniable 
or uninterpretable in a way which contradicts its primary 
understanding. It entails that every type of prophethood and 
every type of revelation, and all types of divine nomination and 
communication have come to an end with Rasūlullāh H, 
who was the last of the infallible Messengers of Allah E. 
Directly or indirectly contradicting this particular tenet is 
essentially denying a fundamental tenet of Dīn, which will render 
one out of the fold of Islam. 

May Allah keep us all steadfast on the path
of truth, and let our passing too be in a
state of īmān.  


