
WWW.MAHAJJAH.COM

1

Allegation 

ʿAlī was appointed as Khalīfah at Ghadīr Khumm

The following verse of the Qur’an was revealed, “O Messenger, announce that which has been revealed to 
you from your Lord, and if you do not, then you have not conveyed His message. And Allah will protect you from 
the people.” and as a result after Ḥajjat al-Wadā’ the Messenger of Allah H at Ghadīr Khumm said, 
“Whoever considers me his Mawlā, then ʿAlī is his Mawlā.” It confirmed that ʿAlī would succeed, and 
many people congratulated him on that, including Abū Bakr and ʿUmar who were among the well-
wishers, and who were quoted as having said to the Imām, “Well done, Ibn Abī Ṭālib, overnight you have 
become a master of all the believers.” Immediately after the Prophet H finished his speech, the 
following verse of the Qur’ān was revealed, “Today I have perfected your religion and completed my favour 
upon you, and I was satisfied that Islam be your religion.” 

Response

As for the ḥadīth, “Whoever considers me his Mawlā, then ʿAlī is also his Mawlā,” it is sound and 
authentically reported. The Shīʿah deduction from this narration, however, is far from the reality and 
utterly false. Many fabricated additions and tales have been attached to the authentic version of this 
Ḥadīth. In essence, these are the core issues that need to be discussed:

1. In what context did the Prophet H say this? 

2. What is the meaning of Mawlā?

3. How was it understood by ʿAlī I and the rest of the Ṣaḥābah M? 

4. Weak and false additions to the narration.

5. The alleged congratulatory procession.

6. Revelation of Verses of the Qur’ān.

1. Context of the Ḥadīth

There is consensus that the Prophet H made this statement at a place called Ghadīr Khumm, 
which is midway between Makkah and Madīnah. It served as a rest stop for travellers providing water 
and shade. On his return to Madīnah, after the Farewell Ḥajj, the Prophet H stopped here to rest 
and pray. This is accepted as fact by both the Shīʿah and Ahl al-Sunnah.

This also means that the Prophet H was only accompanied by the Ṣaḥābah who resided in Madīnah 
since those from the other parts of the Arabian Peninsula had taken off on their own paths, some to 
Ṭā’if, others to Yemen, others to Najd, etc. The Prophet H could have made any announcement 
during the period of Ḥajj which was attended by over 100 000 pilgrims, but he chose to make a particular 
statement at Ghadīr Khumm where he was only accompanied by the Companions who resided in 
Madīnah. 
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Ghadīr Khumm is located between Makkah and Madīnah, near the city of al-Juḥfah, and is a watering 
hole in the middle of the desert. Ghadīr Khumm is located approximately 250 km away from Makkah. 
This simple fact is enough to shatter the entire premise of the argument.

This indicates to us that whatever the Prophet H had to say was something that pertained to the 
people of Madīnah, and was not of absolute concern to the entire Muslim community. Why else did he 
wait until he was alone with the residents of Madīnah to announce what he had to say? We learn from 
this that this was a domestic issue and not one that affected the entire Muslim Ummah. 

Why did the Prophet H say this?

The Prophet H was responding to certain individuals who were criticizing ʿAlī ibn Abī Ṭālib I. 
The background behind this was that a few months earlier, the Prophet H had dispatched ʿAlī 
I alongside 300 men to Yemen on an expedition. The army led by ʿAlī I was very successful in 
Yemen and they captured a lot of war booty. It was over this war booty that a dispute began between ʿAlī 
I on the one hand and his soldiers on the other. It is narrated in Ibn Isḥāq’s Sīrah:

When ʿAlī came (back) from the Yemen to meet the Apostle in Makkah, he hurried to him and left in 
charge of his army one of his companions who went and covered every man in the force with clothes 
from the linen ʿAlī had. When the army approached, he (ʿAlī) went out to meet them and found them 
dressed in the clothes. When he asked what on earth had happened, the man (his deputy) said that 
he had dressed the men so that they might appear seemly when they mingle with the people. He 
(ʿAlī) told him to take off the clothes before they came to the Apostle and they did so and put them 
back among the spoils. The army showed resentment at their treatment…when the men complained 
of ʿAlī, the Apostle arose to address them and he (the narrator) heard him (the Prophet) say, “Do not 
blame ʿAlī, for he is too scrupulous in the things of Allah, or in the way of Allah, to be blamed.”1

The incident is mentioned in Saḥīḥ al-Bukhārī in the following manner:

حدثني محمد بن بشار حدثنا روح بن عبادة حدثنا علي بن سويد بن منجوف عن عبد الله بن بريدة عن أبيه رضى 
الله عنه قال بعث النبي صلى الله عليه وسلم عليا إلى خالد ليقبض الخمس وكنت أبغض عليا وقد اغتسل فقلت 
لخالد أال ترى إلى هذا فلما قدمنا على النبي صلى الله عليه وسلم ذكرت ذلك له فقال يا بريدة أتبغض عليا فقلت 

نعم  قال ال تبغضه فإن له في الخمس أكثر من ذلك 

Buraydah I said: The Prophet sent ʿAlī to Khālid to bring the Khumus (of the booty) and I hated 
ʿAlī, and ʿAlī had taken a bath (after Janābah). 

I said to Khalid, “Don’t you see this (i.e. ʿAlī)?” 

When we reached the Prophet, I mentioned that to him. 

He (the Prophet) said, “O Buraydah! Do you hate ʿAlī?” 

I said, “Yes.” 

1  Sīrah Ibn Isḥāq, p. 650.
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He said, “Do not hate him, for he deserves more than that from the Khumus.”1

Ibn Kathīr narrates that the people in the army (i.e. the contingent sent to Yemen) started to criticize 
ʿAlī I because he prevented them from riding the camels and took back the new clothes that they 
had acquired. It was these men who accompanied the Prophet H to Madīnah via Ghadīr Khumm, 
and it is they who were being addressed in the famous Ḥadīth of Ghadīr Khumm.

This incident is mentioned in Shīʿah sources as well; Shaykh al-Mufīd writes:

(Earlier) the Commander of the Faithful had chosen a slave-girl from among the prisoners. Now 
Khālid sent Buraydah to the Prophet. He said, “Get to (the Prophet) before the army does. Tell him 
what ʿAlī has done in choosing a slave-girl for himself from the Khumus and bring him dishonour…”

Buraydah went to the Prophet. He (Buraydah) had with him the letter from Khālid with which he 
had been sent. He began to read it. The face of the Prophet began to change. “Apostle of Allah,” said 
Buraydah, “If you permitted the people (to act) like this, their booty would disappear.” 

“Woe upon you, Buraydah,” the Prophet told him. “You have committed an act of hypocrisy. ʿAlī ibn 
Abī Ṭālib is allowed to have what is allowed to me from their booty… Buraydah, I warn you that if you 
hate ʿAlī, Allah will hate you.”

Buraydah reported, “I wanted the earth to split open for me so that I could be swallowed into it. Then 
I said, ‘I seek refuge in Allah from the anger of Allah and the anger of the Apostle of Allah. Apostle of 
Allah, forgive me. I will never hate ʿAlī and I will only speak good of him.’”

The Prophet forgave him.2

In short, prior to Ḥajj the Prophet H sent ʿAlī I to Yemen to distribute the spoils after Khālid 
ibn al-Walīd’s military campaign in Yemen. There were some people who were displeased with ʿAlī I 
and complained to the Prophet H about him. These people felt that ʿAlī I was not entirely fair 
in his distribution and had treated them harshly. The Prophet H realised that there had been a 
misunderstanding and that there was some bitterness towards ʿ Alī I from those who had complained 
about him. Having realised this, and finding a suitable opportunity to address the matter, the Prophet 
H addressed the entire gathering and said, “Whoever considers me his Mawlā, then ʿAlī is also his 
Mawlā.”

2. The Meaning of Mawlā

We have not translated the word ‘Mawlā’ above to illustrate that this word lends itself to multiple 
meanings and applying any one meaning without any contextual consideration would be misleading. 
Let us look at how the word ‘Mawlā’ is understood lexically, as well as its usage in the Qur’ān and other 
aḥādīth. Once we have a comprehensive understanding of the term, it will then be appropriate to 
translate it.

1  Ṣaḥīḥ al-Bukhārī, # 4350.
2  Kitāb al-Irshād, p. 111-112.
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Al-Rāzī says in Mukhtār al-Ṣiḥāḥ: 

Mawlā means muʿtiq (the one who sets free a slave),

and muʿtaq (the freed slave),

and Ibn al-ʿAmm (cousin),

and nāṣir (helper),

and jār (neighbour),

and Ḥalīf (ally)…

Muwālāt (friendship) is the opposite of muʿādāt (enmity)… Wilāyah (guardianship) with a kasrah means 

sulṭān (power/authority) and wilāyah or walāyah with a kasrah or a fatḥah means nuṣrah (assistance).1

Al-Fayrūzābādī says: 

Walī means qurb (closeness). Walī (guardian) is the noun derived from it and it means:

muḥibb (the one who loves),

ṣadīq (friend), 

naṣīr (helper). 

(It is used in the following ways) waliya al-shay means he took responsibility for the thing. alayh al-
wilāyah or walāyah (It is his responsibility). With the kasrah it means:

khiṭṭāh (a plan),

imārah (leadership), 

sulṭān (authority). 

(The word Mawlā) means:

mālik (owner), 

and ʿabd (slave), 

and muʿtiq, 

and muʿtaq, 

and ṣāḥib (companion), 

and ibn (son), 

and ʿamm (uncle), 

and nazīl (guest), 

sharīk (partner), 

and ibn al-ukht (sister’s son), 

1   Mukhtār al-Ṣiḥāḥ, p. 306-307.
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and walī, 

and Lord (owner), 

and nāṣir (helper), 

and munʿim (generous), 

and munʿamʿalayh (favoured), 

muḥibb, 

and tābiʿī (follower), 

and ṣihr (in-law).1

We learn that the word Mawlā contains a spectrum of meaning which include ‘helper’, among others. 
To project its meaning to sulṭān (authority) liberally is to ignore the ambiguity which is inherent in 
the term. There has to be additional evidence to identify a particular meaning beyond the term itself. 
Furthermore, it requires stretching the term Mawlā for it to mean wālī (governor). 

Ibn Taymiyyah said: 

There is nothing in the statement which clearly indicates that it’s (the word Mawlā) intended 
meaning is the khilāfah. That is because the word Mawlā is similar to the word walī. Allah says: 

ِذْيَن ٰاَمُنْوا ُه َوَرُسْوُله َوالَّ ُكُم اللّٰ إِنََّما َولِيُّ

Your [Walī] ally is none but Allah, and also His Messenger and those who have believed.2

َه ُهَو َمْواَلُه َوِجْبِرْيُل َوَصالُِح اْلُمْؤِمنِْيَن َواْلَمَلئَِكُة َبْعَد ٰذلَِك َظِهْيٌر َوإِْن َتَظاَهَرا َعَلْيِه َفإِنَّ اللّٰ

But if you support one another against him, then indeed Allah is his [Mawlā] protector, as well as Jibrīl and all 
righteous believers, and the angels, moreover, are [his] assistants.3

Allah explains that the Messenger is the walī (friend) of the believers and that they are his friends as 
well. In the same manner Allah is the friend of the believers and they are His friends, and likewise the 
believers are friends of one another, since friendship is the opposite of enmity and it is established 
from two sides. 

If one of the two friends is greater than the other in status then his friendship is a form of goodwill 
and the friendship of the other is a form of obedience and worship. This is similar to the way Allah 
loves the believers and they love Him. Friendship is therefore the opposite of enmity, warring, and 
deception. The disbelievers do not love Allah and instead oppose Him and His Messenger and take 
Him as an enemy. Allah says: 

1   Al-Qāmūs al-Muḥīṭ, p. 1732.
2    Sūrah al-Mā’idah: 55.
3    Sūrah al-Taḥrīm: 4.
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ُكْم َأْولَِيٓاَء ْي َوَعُدوَّ اَل َتتَِّخُذْوا َعُدوِّ

Do not take My enemies and your enemies as allies.1

In similar manner, Allah says: 

ِه َوَرُسْولِهٖ َن اللّٰ َفإِْن َلْم َتْفَعُلْوا َفْأَذُنْوا بَِحْرٍب مِّ

If you do not, then be informed of a war (against you) from Allah and His Messenger.2

Allah is the friend of the believers and their Mawlā, removing them from the darkness to the light. If 
that is the case then the meaning of Allah being the friend of the believers and their Mawlā, and the 
Messenger being their friend and their Mawlā, and ʿAlī (also) being their Mawlā, refers to friendship, 
good relationship and support. 

The believers have pledged to Allah and His Messenger such allegiance that excludes the possibility 
of enmity. This ruling, however, applies to all believers. ʿAlī is included among the believers, whose 
description is that they take other believers as their friends and allies and they take him as their 
friend and ally. 

This ḥadīth therefore establishes ʿAlī’s allegiance inwardly and affirms that he is deserving of 
friendship inwardly and outwardly. This dispels whatever has been said against him by his enemies 
from the Khawārij and the Nawāṣib.

There is nothing in the ḥadīth to prove that the believers have no other Mawlā besides ʿAlī. How can 
that be inferred when the Prophet H had many Mawlās, namely, the pious believers—which 
includes ʿ Alī I by way of priority—who took him as their friend? The Prophet H said that the 
tribes of Aslam, Ghifār, Muzaynah, Juhaynah, Quraysh, and the Anṣār, had no Mawlā besides Allah 
and his Messenger3. Allah made them the Mawlās of the Messenger H just as He made the pious 
believers His Mawlās, and Allah and His Messenger H their Mawlā. 

In summary, there is a slight difference between Walī and Mawlā, and a significant difference between 
these terms and Wālī (governor). The meaning of Wilāyah (the opposite of enmity) is at one end of the 
spectrum, and the term wilāyah referring to leadership is at the other. The wilāyah spoken of in the 
ḥadīth refers to the former and not the latter. The Prophet H did not say, “Whoever I am his wālī 
(governor) ʿ Alī is his wālī.” The word used (in the ḥadīth) is “Whoever’s Mawlā I am, ʿ Alī is his Mawlā.”

The word Mawlā cannot refer to wālī (governor) since friendship is established mutually. Indeed, the 
believers are the friends of Allah and He is their Mawlā (guardian).

As for the Prophet H being more worthy of them (the believers) than themselves, this is only 
established for the Prophet H as it is a unique feature of his nubuwwah. If we assume that 

1    Sūrah al-Mumtaḥinah: 1.
2    Sūrah al-Baqarah: 279.
3    Refer to al-Bukhārī, Kitāb al-Manāqib, Bāb dhikr Aslam, wa Ghifār, wa Muzaynah, wa Juhaynah, wa Ashjaʻ, ḥadīth no. 3321.
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he instated a khalīfah to be the leader after him that would not mean he is more worthy of every 
believer than himself in the same manner that the Prophet’s H wives will not be his wives. 
If this meaning was intended then he would have said, “Whoever I am more worthy of him than 
himself, ʿ Alī is more worthy of him than himself,” but no one has said this and no one has transmitted 
this, and its meaning is definitely false. The Prophet’s H being more worthy of every believer 
than himself is an established matter in his life and death.

The khilāfah of ʿAlī, on the assumption of its existence, only came into being after the Prophet’s 
H death. It did not exist during the Prophet’s H life. Therefore, it is not possible for ʿAlī 
I to have been the khalīfah during the era of the Prophet H and he could not therefore be 
more worthy of every believer than himself, rather, he could not have been the Mawlā of any believer 
if what is intended is the khilāfah. This is amongst the factors which prove that khilāfah was not 
intended. The fact that he is a friend of every believer is established during the era of the Prophet 
H, whose implementation was not postponed until the Prophet’s demise as opposed to the 
khilāfah which could only come into effect after the demise of the Prophet H. Therefore, it is 
known that this (what is mentioned in the ḥadīth) is not that which the Rāfiḍah intend. 

ʿAlī being the Mawlā of every believer is true during the life of the Messenger H, his death, and 
even after the death of ʿAlī. Even today ʿAlī remains the “Mawlā” of every believer even though he 
is not the governor over the people. In a similar manner all the believers are friends of one another 

living and deceased.1 

We have learnt that the term ‘Mawlā’ has many meanings. Allah has described the believers as Mawlās 
for the Prophet H. The term Mawlā is not used exclusively for the meaning of leadership in the 
Qur’ān and ḥadīth. The meaning of Mawlā is different from Wālī. If the term Mawlā meant Khalīfah, ʿAlī 
I was not a Mawlā during the Prophet’s life; however, if it meant friend and ally it applies to him 
during the Prophet’s H life and remains applicable until the Day of Judgement.

3. How was it understood?

The Shīʿah project the ḥadīth as an explicit nomination of ʿAlī I for the office of Khilāfah by the 
Prophet H. We have thus far shown that the context of the ḥadīth as well as the meaning of the 
term Mawlā suggests otherwise. An often overlooked element is whether ʿAlī I, or any of the other 
Companions, considered this as appointment by Prophetic directive.

Al-Bukhārī narrates with his chain to al-Zuhrī

عن الزهري قال أخبرني عبد الله بن كعب بن مالك األنصاري وكان كعب بن مالك أحد الثالثة الذين تيب عليهم 
أن عبد الله بن عباس أخبره أن علي بن أبي طالب رضي الله عنه خرج من عند رسول الله صلى الله عليه وسلم 
في وجعه الذي توفي فيه فقال الناس يا أبا حسن كيف أصبح رسول الله صلى الله عليه وسلم فقال أصبح بحمد 
الله بارئا فأخذ بيده عباس بن عبد المطلب فقال له أنت والله بعد ثالث عبد العصا وإني والله ألرى رسول الله 
صلى الله عليه وسلم سوف يتوفى من وجعه هذا إني ألعرف وجوه بني عبد المطلب عند الموت اذهب بنا إلى 
رسول الله صلى الله عليه وسلم فلنسأله فيمن هذا األمر إن كان فينا علمنا ذلك وإن كان في غيرنا علمناه فأوصى 

1   Minhāj al-Sunnah, 7/322-325.
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بنا فقال علي إنا والله لئن سألناها رسول الله صلى الله عليه وسلم فمنعناها ال يعطيناها الناس بعده وإني والله 
ال أسألها رسول الله صلى الله عليه وسلم

Al-Zuhrī related from ʿAbd Allāh ibn Kaʿb ibn Mālik, and Kaʿb ibn Mālik was one of the three whom 
Allah pardoned, that ʿAbd Allāh ibn ʿAbbās1 informed him that ʿAlī ibn Abī Ṭālib emerged from the 
[home of the] Messenger of Allah H during his final illness and the people said, “O Abu al-
Ḥasan; How is the Messenger of Allah H this morning?” 

He said, “All praise be to Allah, he is well this morning.” 

ʿAbbās ibn ʿAbd al-Muṭṭalib took him by the hand and said to him, “I swear by Allah, in three days’ 
time you will be a subject. By Allah, I think that the Messenger of Allah H will die of this illness. 
I recognize the look of death in the faces of the Banū ʿAbd al-Muṭṭalib when they are dying. Let us 
go to the Messenger of Allah H and ask him who will take charge over this matter (Khilāfah). 
If it is for us, then we will know that, and if it is for someone other than us, we will know and he can 
advise him to look after us.” 

ʿAlī replied, “By Allah, if we ask him for it and he refuses us, then the people would never give it to us 
afterwards. By Allah, I will not ask it from the Messenger of Allah.”2

If ʿAlī I was nominated by the Prophet H explicitly at Ghadīr Khumm, why would ʿAbbās 
I even bother to ask the Prophet H about Khilāfah since it ought to be known that ʿAlī I 
was given the directive for succession? Furthermore, why did ʿAlī I not correct ʿAbbās I and 
acknowledge that he was appointed? Why did ʿAlī I fear the Prophet H not granting him the 
Khilāfah if he was already appointed? The reaction of ʿ Alī I clearly indicates that he never considered 
himself appointed by any explicit directive.

Further emphasising the fact that ʿAlī was not nominated or appointed as Khalīfah at Ghadīr Khumm is 
the narrations reported in Tārīkh al-Dimashq from Ḥasan al-Muthannā—grandson of ʿAlī I—when a 
man said to him that the Prophet H had explicitly appointed ʿAlī I as Khalifah when he said 
“Whoever’s Mawla (friend) I am then ʿAlī is his Mawla (friend).” Ḥasan V said to the man:

بعده  الناس  على  والقيام  والسلطان  اإلمرة  بذلك  يعني  كان  إن  وسلم  عليه  الله  صلى  الله  رسول  إن  والله  أما 
ألفصح لهم بذلك كما أفصح لهم بالصالة والزكاة وصيام رمضان وحج البيت ولقال لهم إن هذا ولي أمركم 
من بعدي فاسمعوا له وأطيعوا فما كان من رواء هذا شيء فإن أنصح الناس كان للمسلمين رسول الله صلى الله 
عليه وسلم ولو كان األمر كما تقولون إن الله ورسوله اختارا عليا لهذا األمر والقيام بعد النبي عليه السالم إن كان 
ألعظم الناس في ذلك خطأة وجرما إذ ترك ما أمره به رسول الله صلى الله عليه وسلم أن يقوم فيه كما أمره  أو 

يعذر فيه إلى الناس

By Allah! If, by that statement, he intended (for ʿAlī I) a position of leadership and authority, he 
would have clearly expressed it, just as he clearly expressed (the injunctions of) ṣalāh, zakāt, fasting 
in Ramaḍān, and Ḥajj. He would have said, “O people! This (referring to ʿAlī) is your leader after me, 

1   ʿAbd Allāh ibn ʿAbbās is also the narrator of the Ḥadīth regarding the Thursday Calamity.
2   Ṣaḥīḥ al-Bukhārī, # 4447.
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so listen to him and obey him.” There would not have been any dispute after this, for indeed the 
Prophet H was the most benign and considerate of people to the Muslims. If it is like what you 
say, that ʿAlī was chosen for this after the Prophet H, then he would be the most flawed from all 
the people, because he didn’t do as the Prophet H commanded.1

ʿUmar I is lambasted by the Shīʿah for his audacity in the presence of the Prophet H on 
the Thursday prior to his demise. We have demonstrated earlier that ʿUmar I is innocent of all 
the false allegations cast against him. There is, however, another significant element to bear in mind. 
If the Prophet H nominated ʿAlī I at Ghadīr, why accuse ʿUmar I of intervening in a 
matter already decided on. On the other hand, if whatever the Prophet H was going to write 
was so significant, and the guidance of mankind depended on it, does that not call into question the 
unmistakable directive for succession at Ghadīr Khumm? The implication of either argument cannot 
be reconciled with the other. The argument against the Ṣaḥābah on the Thursday calamity is a self-
inflicting injury to the argument of nomination based on the ḥadīth of Ghadīr. Any argument in favour 
of ʿAlī I based on the ḥadīth of Ghadīr Khumm exonerates the Ṣaḥābah on the issue of the Thursday 
calamity. The two are mutually exclusive, based on Shīʿī reasoning. It takes a special kind of logic to 
reconcile these two conflicting arguments. On the other hand, the explanation and interpretation given 
by the Ahl al-Sunnah not only appears to be based on more persuasive evidence, but is free of ambiguity, 
accounts for all factors and possible objections, is in harmony with sound reasoning and aligns with the 
mutually accepted historical facts.

4. False additions 

The first addition commonly cited, “Allahummu wāli man wālāhu wa ʿādi man ʿādāhu (O Allah, befriend 
whosoever befriends him and be the enemy of whosoever is hostile to him).”

This additional wording of the ḥadīth, “O Allah, befriend whosoever befriends him and be the enemy of 
whosoever is hostile to him,” is an uncorroborated addition by the narrator, Sharīk ibn ʿAbd Allāh al-Qāḍī, 
who is weak of memory.2 As such it will be treated as an irregular addition which means that these 
additional words are not considered to be the Prophet’s H words. However, some scholars have 
accepted only this addition to be part of the Ḥadīth. 

There are other additions such as the Prophet H saying ʿAlī I is his Waṣī, Khalīfah, Imām, etc., 
these are all fabrications. The version of Ghadīr Khumm in Ṣaḥīḥ al-Bukhārī does not contain the addition 
of Mawlā. However, this addition of Mawlā can be found in this variant of the Ḥadīth reported in Musnad 
Ahmad [# 22995]; al-Nasā’ī in Sunan al-Kubrā [# 8145]; al-Ḥākim in al-Mustadrak [# 4578], Musannaf Ibn Abī 
Shaybah [6/374]); and others.

The common wording of the ḥadīth is authentic and in no uncertain terms establishes the virtue and 
lofty status of ʿ Alī I. Certainly he is our Mawlā and the Mawlā of all the believers. This narration cannot 

1  Ṭabaqāt Ibn Saʿd, 7/314-315; Tārīkh Ibn ʿ Asākir, 4/166; Al-Iʿtiqād by al-Bayhaqī, p. 499 with a ṣaḥīḥ isnad; Muḥammad ibn ʿ Āsim 
al-Aṣbahānī in his Juz’, # 126.
2   Al-Silsilah al-Ṣaḥīḥah, vol. 4, p. 338; al-Jūzajānī says in al-Shajarah wa Aḥwāl al-Rijāl, p. 150, “Sharīk ibn ʿAbd Allāh: Weak of 
memory, confused in ḥadīth.”
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be used to prove ʿAlī’s I pre-eminence for Khilāfah because the term Mawlā would be inconsistent 
with Khalīfah in this instance. We have demonstrated this in great detail above.

The addition, “and cause the truth to follow him wherever he goes,” cannot be found despite exhaustive 
attempts in all the various narrations of this ḥadīth.

5. The alleged congratulatory procession

The Shīʿah claim that a procession was laid out for ʿAlī I and at the forefront of those who congratulated 
him at this ‘magnificent’ event were Abū Bakr and ʿUmar L, at times even claiming that the wives of 
the Prophet H congratulated him too—as was done by Tījānī. This dubious narration is referenced 
to a number of sources such as Musnad Aḥmad, Tadhkirat al-Khawāṣ, al-Ḥāwī li al-Fatāwā1, Kanz al-ʿUmmāl2, 
al-Bidāyah wa al-Nihāyah3. 

If we refer to Musnad Aḥmad we will find him mentioning the ḥadīth and in it:

فلقيه عمر بعد ذلك فقال هنيئا يا بن أبي طالب أصبحت وأمسيت مولى كل مؤمن ومؤمنة

Then ʿUmar met him after that and said, “Congratulations to you, O son of Abū Ṭālib! You have 
become the Mawlā of every believer, male and female.”4

There is no mention of a procession or that Abū Bakr I or any other met him and congratulated 
him. The exact same narration is recorded in Tadhkirat al-Khawāṣ, al-Ḥāwī li al-Fatāwā, Kanz al-ʿUmmāl, al-
Bidāyah wa al-Nihāyah, Tārīkh Dimashq; all of which contain no mention whatsoever of a procession nor 
of any others congratulating him. 

The only reason the name of Abū Bakr I was added was to fool the unwary reader—who is unable to 
research these multiple sources—into thinking that Abū Bakr I usurped the khilāfah from ʿAlī I 
despite acknowledging and even “congratulating” him upon his appointment. However the truth has 
been separated from falsehood and the lies have been exposed. 

The comment of ʿUmar I, “Congratulations to you O ʿAlī! You have become the Mawlā of every 
believing male and female,” is not authentic since it only appears in the narration of ʿAlī ibn Zayd ibn 
Judʿān who has been graded weak by the scholars. 

ʿAlī ibn Zayd ibn Judʿān

 » Al-Jūzajānī comments, “Wāhī al-ḥadīth. Ḍaʿīf.”5

1    Refer to al-Ḥāwī li al-Fatāwā by al-Sūyūṭī, Bāb (mā warada fī al-tahni’ah bi al-‘īd wa al-‘amāl al-ṣāliḥah), 1/79, Dār al-Kutub 
al-ʿIlmiyyah.
2    Kanz al-ʿUmmāl fī Sunan al-Aqwāl, Faḍā’il ʿAlī, vol. 13, ḥadīth 36340, 36341, 36342, 36343; and in vol. 11, ḥadīth 32904, 32905, 
32906, 32916.
3    Al-Bidāyah wa al-Nihāyah, 7/359-363.
4   Musnad Aḥmad, Musnad al-Barā ibn Mālik, vol. 6, Ḥadīth no. 18506.
5  Al-Shajarah fī Aḥwāl al-Rijāl, p. 194.
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 » Ḥāfiẓ made similar comments in al-Taqrīb.1

 » Ḥammād ibn Zayd comments, “He would mix the asānīd.”

 » Ibn Khuzaymah remarked, “I do not use him as proof due to his weak memory.”

 » Ibn ʿUyaynah declared him ḍaʿīf.

 » Ibn Maʿīn says, “He is worthless.”

 » Yaḥyā al-Qaṭṭān says, “His narrations should be avoided.”

 » Aḥmad ibn Ḥambal labelled him ḍaʿīf.

It appears in Tārīkh Dimashq with a different chain: 

Maṭar al-Warrāq — Shahar ibn Ḥawshab —from Abū Hurayrah.

Maṭar al-Warrāq

 » Yaḥyā ibn Maʿīn said, “Acceptable, Imām Aḥmad said that his narrations from ʿAṭā’ are Ḍaʿīf while 
al-Nasā’ī said He is not qawī (strong).

 » Abū Ḥātim al-Rāzī said, “Ḍaʿīf, Yaḥya al-Qaṭṭān compared him to Ibn Abī Laylā in the weakness of 
his memory… Muḥammad ibn Saʿd said, “He is ḍaʿīf in Ḥadīth.”2 

Shahar ibn Ḥawshab

 » Al-Nasā’ī says, “He is not qawī (strong).”3

 » Al-Bazzār comments, “A group of scholars have condemned him.”4

 » Al-Dāraquṭnī remarks, “He is not qawī (strong).”5

Ibn al-Jawzī in al-ʿIlal al-Mutanāhiyah fī al-Aḥādīth al-Wāhiyah has declared this Ḥadīth impermissible to 
cite as proof.6

6. Revelation of Verses of the Qur’ān

The Verse of Tablīgh

The Shīʿah claim that the Prophet H was afraid of how the Ṣaḥābah would react to his nomination 
of ʿAlī I and it was at Ghadīr Khumm that Allah then revealed the following verse which prompted 
him to make the announcement:

1  Al-Taqrīb, Biography: 4734.
2  Siyar Aʿlām al-Nubalā’, 6/166.
3  Al-Ḍuʿāfā’ wa al-Matrukun, Biography: 294. 
4  Kashf al-Astār, Biography: 490. 
5  Sunan al-Darāquṭnī, 1/103.
6  Al-ʿIlal al-Mutanāhiyah fī al-Aḥādīth al-Wāhiyah, 1/226
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ُه َيْعِصُمَك ِمَن النَّاِسۗ  ْغَت ِرَساَلَتُه  ۚ  َواللَّ ْغ َما ُأْنِزَل إَِلْيَك ِمْن َربَِّك ۖ      َوإِْن َلْم َتْفَعْل َفَما َبلَّ ُسوُل َبلِّ َها الرَّ َيا َأيُّ
َه اَل َيْهِدي اْلَقْوَم اْلَكاِفِريَن إِنَّ اللَّ

O Messenger, announce that which has been revealed to you from your Lord, and if you do not, then you have not 
conveyed His message. And Allah will protect you from the people. Indeed, Allah does not guide the disbelieving 

people.1

This verse has no relation to the nomination of ʿAlī I and was directed towards the People of the 
Book (i.e. Jews and Christians). The verses that come before and after it clarifies any misgivings:

َأْرُجِلِهْم  َفْوِقِهْم َوِمْن َتْحِت  َكُلوا ِمْن  إَِلْيِهْم ِمْن َربِِّهْم أَلَ ُأْنِزَل  ْوَراَة َواإْلِْنِجيَل َوَما  َأَقاُموا التَّ ُهْم  َأنَّ َوَلْو 
َوإِْن       ۖ َربَِّك  إَِلْيَك ِمْن  ُأْنِزَل  َما  ْغ  َبلِّ ُسوُل  َها الرَّ َأيُّ َيا  َيْعَمُلوَن  ِمْنُهْم َساَء َما  َوَكثِيٌر  ُمْقَتِصَدٌة  ۖ   ٌة  ُأمَّ ِمْنُهْم   ۚ
َه اَل َيْهِدي اْلَقْوَم اْلَكاِفِريَن ُقْل َيا َأْهَل  ُه َيْعِصُمَك ِمَن النَّاِس ۗ     إِنَّ اللَّ ْغَت ِرَساَلَتُه   ۚ َواللَّ َلْم َتْفَعْل َفَما َبلَّ
ْوَراَة َواإْلِْنِجيَل َوَما ُأْنِزَل إَِلْيُكْم ِمْن َربُِّكْم ۗ     َوَلَيِزيَدنَّ َكثِيًرا  ٰى ُتِقيُموا التَّ اْلِكَتاِب َلْسُتْم َعَلٰى َشْيٍء َحتَّ

ِمْنُهْم َما ُأْنِزَل إَِلْيَك ِمْن َربَِّك ُطْغَياًنا َوُكْفًراۖ        َفاَل َتْأَس َعَلى اْلَقْوِم اْلَكاِفِريَن

And if only they upheld [the law of] the Torah, the Gospel, and what has been revealed to them from their 
Lord, they would have consumed [provision] from above them and from beneath their feet. Among them are 
a moderate community, but many of them - evil is that which they do. O Messenger, announce that which has 
been revealed to you from your Lord, and if you do not, then you have not conveyed His message. And Allah will 
protect you from the people. Indeed, Allah does not guide the disbelieving people. Say, “O People of the Scripture, 
you are [standing] on nothing until you uphold [the law of] the Torah, the Gospel, and what has been revealed to 
you from your Lord.” And that which has been revealed to you from your Lord will surely increase many of them 

in transgression and disbelief. So do not grieve over the disbelieving people.2

It was in this context that the verse was revealed, reassuring the Prophet H that he should not 
fear the Jews or the Christians and that he H should clearly deliver the Message of Islam which 
will be made supreme over Judaism and Christianity. The Prophet H is told in verse 5:67 that he 
should not fear these men who mean mischief, and in the very next verse (5:68) Allah says that the 
Message of Islam will only “increase them in inordinacy and disbelief.” It is exceedingly clear that we 
are talking about the same group of people, namely the disbelievers from amongst the People of the 
Book who mean to make mischief and who become obstinate in inordinacy and disbelief. In fact, that 
entire section of the Quran is referring to the People of the Book, starting from verse 5:59 and going all 
the way to 5:86. 

The following references are often cited to prove that the above verse of Quran was indeed revealed 
right before the speech of the Prophet H in Ghadīr Khumm:

1  Sūrah al-Mā’idah: 67.
2  Sūrah al-Mā’idah: 66-68.
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1. Tafsīr al-Kabīr by Fakhr al-Rāzī.

2. Asbāb al-Nuzūl, by al-Wāḥidī. 

3. Nuzul al-Qur’ān by al-Ḥafiẓ Abū Nuʿaym.

4. Durr al-Manthūr by al-Sūyūṭī.

5. Fatḥ al-Qadīr by al-Shawkānī.

6. Umdat al-Qārī by al-ʿAynī.

Tafsīr al-Kabīr

Imam al-Rāzī mentions that various people have claimed that the verse was revealed on different 
occasions. He lists ten possibilities of when the verse could have been revealed. It is well-known that the 
style of the scholars was to list the most important view first and the least important view last. Imam 
al-Rāzī did mention Ghadīr Khumm but as the absolute last one, meaning in his eyes it was the weakest 
possible view.

Scholars of Tafsīr have mentioned many causes of revelation:

First: This verse was revealed in the instance of stoning and retaliation as was previously mentioned 
in the story of the Jews.

Second: It has been revealed because of the Jews’ criticism and making fun of the religion, and the 
Prophet had remained silent about them, thus this verse was revealed.

Third: When the verse of choice was revealed, which is “O Prophet! say to thy wives:” (i.e. 33:28), the 
Prophet did not deliver this verse to them out of fear that they may choose this world, and thus it 
(i.e. 5:67) was revealed.

Fourth: It was revealed with regards to Zayd and Zaynab bint Jahsh. ʿĀ’ishah said, “Whoever claims 
that the Messenger of Allah concealed part of what was revealed to him, then he has committed a 
great lie against Allah, for Allah has said, “O Apostle (Muhammad)! Proclaim (the Message),” and was the 
Messenger of Allah to conceal part of what was revealed to him he would have concealed His saying, 
“And you hide in your mind that which Allah was to bring to light.” [33:37]

Fifth: It was revealed with regards to Jihad, for the hypocrites hated it, so he used to withhold from 
urging them for Jihad.

Sixth: When the saying of Allah has been revealed, “Revile not those whom they call upon besides Allah, 
lest they out of spite revile Allah in their ignorance.” [6:108], the Messenger withheld from reviling their 
gods, so this verse was revealed, and He said, “Proclaim” i.e. the faults/criticism about their gods and 
do not hide it, and Allah will protect you against them.”

Seventh: It was revealed with regards to the rights of Muslims, because in the Last Pilgrimage after 
he had declared the rulings and rituals of Hajj, he said, “Have I not declared (it to you)?” They said, 
“Yes.” He said, “O Allah be my witness.”
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Eighth: It has been narrated that he rested under a tree in one of his journeys and hung his sword 
on it, when a Bedouin came while he was sleeping and snatched the sword saying, “O Muhammad, 
who will protect you against me?” He said: “Allah”, so the hand of the Bedouin trembled, the sword 
fell from his hand, and he banged his head against the tree until his brains burst, so Allah revealed 
this verse and explained that He will protect him against people.

Ninth: He used to fear Quraysh, the Jews, and the Christians, so Allah removed this fear from his 
heart with this verse.

Tenth: This verse has been revealed to stress ʿAlī’s excellence, and when the verse was revealed, the 
Prophet caught hold of ʿAlī’s hand and said, “One who has me as his mawla has ʿAlī as his mawla. O 
Allah, Be his friend who befriends him, and be his enemy who is his enemy.” (Soon) after this, ʿUmar 
met him (ʿAlī) and said, “O Ibn Abī Ṭālib! I congratulate you, now you are my mawla and the mawla 
of every male and female believer.” This is the saying narrated from ʿAbd Allāh ibn ʿAbbās, Barā’ ibn 
ʿĀazib and Muḥammad ibn ʿAlī.

You should know that even with these narrations being numerous, it is more fit to explain the 
verse as Allah assuring him (the Prophet) of protection against the cunning schemes of the Jews 
and Christians and ordered him to announce the proclamation without having fear of them. This is 
because the context before this verse and after this verse is addressing the Jews and Christians; it 
would not be possible to throw a verse in the middle (of other verses) making it foreign to what is 

before it and after it.1

In other words, Imam al-Rāzī did mention ten possibilities but he stated that the only strong opinion was 
that the verse was revealed about the Jews and Christians and this is why he mentioned this possibility 
first.

It is authentically established that the verse was revealed to Rasūlullāh H in Madīnah. The ṣaḥīḥ 
narration reads:

الحسين بن الحسن  أبو بكر محمد بن  الله قال أخبرنا  الله بن يوسف األصبهاني رحمه  أبو محمد عبد  حدثنا 
القطان قال حدثنا علي بن الحسن الهاللي قال حدثنا مسلم بن إبراهيم قال حدثنا الحارث بن عبيد قال حدثنا 
ُه َيْعِصُمَك ِمَن  سعيد الجريري عن عبد الله بن شقيق عن عائشة قالت كان النبي يحرس حتى نزلت هذه اآلية َواللَّ

النَّاِس فأخرج رأسه من القبة فقال لهم أيها الناس انصرفوا فقد عصمني الله تعالى

Abū Muḥammad ʿAbd Allah ibn Yūsuf al-Aṣbahānī V narrated to us―Abū Bakr Muḥammad ibn 
al-Ḥusayn ibn al-Ḥasan al-Qaṭṭān informed us saying―ʿAlī ibn al-Ḥasan al-Hilālī narrated to us 
saying―Muslim ibn Ibrāhīm narrated to us saying―al-Ḥārith ibn ʿUbayd narrated to us saying―
Saʿīd al-Jarīrī narrated to us from―ʿAbd Allah ibn Shaqīq from―ʿĀ’ishah who reports:

Rasūlullāh H would be guarded until the verse was revealed: And Allah will protect you from the 
people.2 Where after he put his head out of the tent and told them, “O people, you may leave for Allah 
E has guaranteed me protection.”

1  Tafsīr al-Kabīr, under the commentary of the verse 5:67, 12/49-50.
2  Sūrah al-Mā’idah: 67.
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Ibn Mardawayh also reports as appears in Ibn Kathīr1 from two chains from Ḥammād ibn Salamah―
Muḥammad ibn ʿAmr narrated to us from―Abū Salamah from him. This isnād is ḥasan. 

It is mentioned under this narration in Silsilat al-Aḥādīth al-Ṣaḥīḥah:

Know that the Shīʿah believe―in opposition to the previous aḥādīth―that the above mentioned 
verse was revealed on the day of Ghadīr Khumm regarding ʿAlī I. They list many narrations, 
majority of which are mursal or muʿḍal. One of the narrations is from Abū Saʿīd al-Khudrī. However, 
it is not ṣaḥīḥ from him. Other narrations which ʿAbd al-Ḥusayn points to in his al-Murājaʿāt2 without 
any examination of their isnāds, as is his habit in all the aḥadīth in his book… 

Rather, he deceives if I do not say he lies. He says after documenting this munkar ḥadīth from Abū 
Saʿīd al-Khudrī, “More than one of the authors of al-Sunan like al-Waḥidī have documented it.” 

The face of his lie that novices will grasp is that al-Waḥidī is not from the authors of the four Sunan. 
He is only a mufassir who narrates both ṣaḥīḥ and not ṣaḥīḥ narrations. This ḥadīth of Abū Saʿīd is 
among those that are not ṣaḥīḥ. He documents it from the chain of a narrator who is matrūk and 
extremely ḍaʿīf.3 

Continuing, he states:

Al-Suyūṭī despite him being the mufassir who has gathered the most transmissions reported in tafsīr 
without distinguishing ṣaḥīḥ from ḍaʿīf, he did not mention under this verse except this ḥadīth of Abū 
Saʿīd al-Khudrī, the weakness of which you have become familiar with and another similar ḥadīth from 
Ibn Mardawayh from Ibn Masʿūd. Al-Suyūṭī did not comment on it according to his habit. It is evident 
that it is from the fabrications of the Shīʿah. Al-Suyūṭī thereafter lists a number of aḥādīth mawṣūl 
and mursal; the sum of them point to the falseness of ʿAlī and Ghadīr Khum featuring anywhere in the 

revelation of the verse. They are general, without any connection whatsoever to ʿAlī I.

The other books cited by the Shīʿah contain this same chain. In the book Asbāb Nuzul al-Qur’ān we find 
that this statement, which is ascribed to Abū Saʿīd al-Khudrī I, is narrated via a chain of narration 
which runs as follows:

ʿAlī ibn ʿĀbis — al-Aʿmash and Abu al-Jahhaf — ʿAtiyyah (ibn Saʿd al-ʿAwfī)— Abu Saʿid al-Khudrī...

ʿAlī ibn ʿĀbis

 » This narrator lived in Kufah during the latter half of the second century A.H. There is consensus 
amongst the rijal critics that he was an unreliable transmitter.4 

 » Ibn Ḥibbān says, “Mistakes of his in transmitting hadith were so serious that he deserved to be 
abandoned (as a narrator).” 

1  Tafsīr Ibn Kathīr, 6/198.
2  Al-Murājaʿāt, p. 38.
3  Silsilat al-Aḥādīth al-Ṣaḥīḥah, Ḥadīth: 2489.
4  Tahdhib al-Kamal, 2/502-504.
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 » Abu Zurʿah al-Rāzī states, “He is Munkar al-Ḥadīth; he transmits uncorroborated aḥādīth on the 
authority of reliable narrators.”1 

ʿAtiyyah al-ʿAwfī

 » Ibn Ḥajar writes, ʿAṭiyyah ibn Saʿd al-ʿAwfī al-Jadalī al-Kūfī Abū al-Ḥasan: He was a Shīʿī who would 
commit many errors in his narrations and would conceal the name of the person from whom he 
narrated.”2

 » Ibn al-Ḥajar writes in al-Tahdhīb, “Muslim ibn al Ḥajjāj mentioned ʿAṭiyyah al-ʿAuwfī by saying, 
“His narrations are unreliable.” Thereafter he said, “It has reached me that ʿAṭiyyah would visit 
al-Kalbī and he would ask him regarding tafsīr. He had given him the agnomen Abū Saʿīd from his 
own side. Thereafter, he would narrate to people saying, ‘Abū Saʿīd said’. Hushaym would consider 
his narrations to be ḍaʿīf (weak). Al-Jūzajānī said, “He was inclined towards Shīʿism.” Al-Nasā’ī 
said, “He is ḍaʿīf.” Ibn ʿAdī would count him amongst the Shīʿah of Kūfah. Ibn Ḥibban says that he 
had given him (al-Kalbī) the agnomen Abū Saʿīd. Thereafter, if anyone asked him, “Who narrated 
this to you?” He would reply, “Abū Saʿīd.” This would mislead people into thinking that he was 
narrating from Abū Saʿīd I, the Companion, whereas he was actually referring to al-Kalbī. It 
is not permissible to write his narrations except with the purpose of noting it down as something 
really peculiar. He further says, Abū Bakr al-Bazzār would count him amongst the Shīʿah. Al-Sājī 
said, “He is not a reliable narrator and he used to believe that ʿAlī had the greatest rank.”3

 » Al-Dhahabī states, “ʿAṭiyyah ibn Saʿd al-ʿAwfī al-Kūfī—a famous Tabiʿī4 who is ḍaʿīf… Sālim al-Murādī 
said, “ʿAṭiyyah was a Shīʿī. He gave his teacher the agnomen Abū Saʿīd and he would narrate from 
him saying, ‘Abū Saʿīd said’, thus creating the impression that he is narrating from Abū Saʿīd al-
Khudrī.” Al-Nasā’ī and a group of others have stated that he is ḍaʿīf.5

Muḥammad ibn Sā’ib al-Kalbī

 » Al-Bukhārī said, “Abū Naḍr al-Kalbī was suspected of forgery by Yaḥyā and (ʿAbd al-Raḥmān) ibn 
Mahdī.” Then al-Bukhārī said, “ʿAlī said — Yaḥyā narrated — from Sufyān, ‘Al-Kalbī said to me: 
“Everything what I have narrated to you from Abū Ṣāliḥ is lie.”

 » Yazīd ibn Zurayʿ said, “Al-Kalbī narrated to us, and he was Sabā’ī.”

 » Aḥmad ibn Zuhayr said that he  asked Aḥmad ibn Ḥambal, “Is it permitted to look into the 
commentary of al-Kalbī?” He said, “No.”

 » Abū Awānah said, “I heard Al-Kalbī saying, ‘Jibrīl use to dictate revelation to Messenger H, 
and when he went to relieve himself, Jibrīl started dictating it to ʿAlī.’”.

 » Ibn Hibban said, “Al-Kalbī was a Sabā’ī, from those who said that ʿAlī did not die, and he would 
come back to this world.”

1   Kitāb al-Majruhīn, 2/176.
2   Taqrīb al-Tahdhīb, p. 363, Printed in Lucknow.
3   Tahdhīb al-Tahdhīb, 6/225-226, Printed in Dakkan; Kitāb al-Majrūḥīn, 2/166.
4   This refers to the generation after the Ṣaḥābah.
5   Mīzān al-Iʿtidāl, 2/201, Egyptian print. 
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 » Al-Jūzajānī said, “Al-Kalbī was a liar.”

 » Al-Dāraquṭnī said, “He was suspected of forgery.”1

Verse of Ikmāl al-Dīn

The Shīʿah claim that immediately after the Prophet H finished his speech, the verse of Takmīl 
was revealed:

اْلَيْوَم َأْكَمْلُت َلُكْم ِديَنُكْم َوَأْتَمْمُت َعَلْيُكْم نِْعَمتِي َوَرِضيُت َلُكُم اإْلِْسالَم ِديًنا

Today I have perfected your religion and completed my favour upon you, and I was satisfied that Islam be your 
religion.2

Which they allege indicates that Islam was not complete without clearing up the matter of leadership 
after Prophet H, and completion of religion was due to announcement of the Prophet’s immediate 
successor.

This is another Shīʿah fabrication. The verse of Takmīl was revealed at the end of the Farewell Sermon 
on top of Mount Arafat. This fact is reported in Ḥadīth narrated in Ṣaḥīḥ al-Bukhārī, Ṣaḥīḥ Muslim, the 
Sunan, and others:

عن عمر بن الخطاب، أن رجال، من اليهود قال له يا أمير المؤمنين، آية في كتابكم تقرءونها لو علينا معشر اليهود 
نزلت التخذنا ذلك اليوم عيدا .  قال أى آية قال  } اليوم أكملت لكم دينكم وأتممت عليكم نعمتي ورضيت لكم 

اإلسالم دينا {  .  قال عمر قد عرفنا ذلك الي

Narrated from ʿUmar ibn al-Khaṭṭāb: Once a Jew said to me, “O the chief of believers! There is a verse 
in your Holy Book Which is read by all of you (Muslims), and had it been revealed to us, we would 
have taken that day (on which it was revealed as a day of celebration.” ʿUmar ibn al-Khaṭṭāb asked, 
“Which is that verse?” The Jew replied, “This day I have perfected your religion For you, completed 
My favour upon you, And have chosen for you Islam as your religion.” ʿUmar replied, “No doubt, we 
know when and where this verse was revealed to the Prophet. It was Friday and the Prophet H 
was standing at ʿArafah (i.e. the Day of Hajj).”3

The narration which mentions that it was revealed at Ghadīr Khumm was reported by Maṭar al-Warrāq 
from Shahar ibn Ḥawshab, which in addition to both of them being weak also contradicts the Ṣaḥīḥ 
narration above which is the opinion of ʿUmar, Muʿawiyah, Samurah ibn Jundub, Ibn ʿAbbās, and ʿAlī 
I; and is the opinion of Shaʿbī, Qatādah, and the a number of scholars and ʿulamā’. It is also the 
preferred opinion of Ibn Jarīr al-Ṭabarī.4  

We ask Allah to protect us from deviation and ever straying from the Straight Path.

All praise belongs to Allah in the beginning and the end. May Allah bless and send peace on our leader 
Muḥammad, his family, and his Companions.

1  Mizān al-Iʿtidāl, 3/556.
2  Sūrah al-Mā’idah: 3.
3  Ṣaḥīḥ al-Bukhārī, # 45; Ṣaḥīḥ al-Muslim, # 3017 b; Sunan al-Tirmidhī, # 3043.
4  Tafsīr ibn Kathīr, 3/29.


