
1

RECIPROCATORY 
PRAISE BETWEEN THE 

AHL AL-BAYT 
AND 

SAHABAH
By:

Mabarrat al-Āl wa al-Aṣḥāb

WWW.MAHAJJAH.COM



2

Transliteration key

’ - أ إ ḍ - ض

ā - آ ṭ - ط

b - ب ẓ - ظ

t - ت ʿ - ع

th - ث gh - غ

j - ج f - ف

ḥ - ح q - ق

kh - خ k - ك

d - د l - ل

dh - ذ m - م

r - ر n - ن

z - ز  w, ū - و

s - س h - ه

sh - ش y, ī - ي

ṣ - ص



3

Contents

Foreword 5

Chapter One: Who Are The Ahl Al-Bayt And The Ṣaḥābah? 9

Who are the Ahl al-Bayt? 9

The wives of the Messenger H are from the Ahl al-Bayt 10

The virtues and noble traits of the Ahl al-Bayt  14

The belief of the Muslims regarding the Ahl al-Bayt 16

In order to love them there are some prerequisites 17

Who Are The Ṣaḥabah? 19

The virtues of the Ṣaḥabah which have been mentioned in the ḥadīth 21

The belief of the Muslims regarding the Companions of the best of the 

Prophets H� 22

Those who had the honour of being from the Ṣaḥābah and the Ahl al-Bayt 25

Chapter Two: The praise of the Ahl al-Bayt for the Ṣaḥābah  27

Sayyidunā ʿAlī ibn Abī Ṭālib and his relationship with the Ṣaḥābah 29

The Praise of Imām ʿAbd Allāh ibn al-ʿAbbās ibn ʿAbd al-Muṭṭalib  36

The praise of Imām ʿAlī ibn Ḥusayn 39

The praise of Imām Muḥammad al-Bāqir 42

The praise of Imām Zayd ibn ʿAlī ibn al-Ḥusayn 44

The praise of Imām ʿAbd Allāh ibn Ḥasan (al-Muthannā) ibn Ḥasan ibn ʿAlī I� 46

The Praise of Imām Jaʿfar al-Ṣādiq and Imām al-Bāqir  49

The Praise of Imām Mūsā al-Kaẓim 53

The Praise of Imām ʿAlī al-Riḍā 54

The Praise of Imām Ḥasan ibn Muḥammad al-ʿAskarī 56

Chapter 3: The praise of the Companions of the Rasūl of Allah H 

regarding the Ahl al-Bayt 59

The praise of the Khalīfah of the Rasūl of Allah H, Abū Bakr al-Ṣiddīq I� 59

The praise of Amīr al-Mu’minīn ʿUmar ibn al-Khaṭṭāb I� 64

The praise of Amīr al-Mu’minīn ʿUthmān ibn ʿAffānI� 72

The praise of Ṭalḥah ibn ʿUbayd Allāh I� 73

The praise of Saʿd ibn Abī Waqqāṣ I� 74

The praise of Jābir ibn ʿAbd Allāh I� 76



4

The praise of Umm al-Mu’minīn ʿĀ’ishah J� 78

The Praise of ʿAbd Allāh ibn Masʿūd 81

The praise of ʿAbd Allāh ibn ʿUmar 82

The praise of Miswar ibn Makhramah I� 85

The praise of Abū Hurayrah I� 86

The praise of Zayd ibn Thābit I� 89

The praise which is narrated by Anas, Barrā’ ibn ʿĀzib, and Abū Saʿīd 

al-Khudrī M regarding the Ahl al-Bayt 90

The praise of ʿAbd Allāh ibn ʿAmr ibn al-ʿĀṣ L� 91

The praise of Muʿāwiyah I regarding ʿĀlī I and the Ahl al-Bayt 94

Conclusion 98



5

Foreword

All praise is due to Allah, we praise Him, seek His aid, and ask His forgiveness. We 

seek refuge in Allah from the evil of our souls and our misdeeds. The truly guided 

person is one who Allah guides and there is no guide for the person whom Allah 

has caused to go astray. I bear witness that Muḥammad H is the Servant 

and Messenger of Allah.

All praise is due to Allah who has stated in the Qur’ān:

ُه َعْنُهْم َوَرُضْوا  ِضَي اللّٰ َبُعْوُهْم بِإِْحَساٍن رَّ ِذْيَن اتَّ نَصاِر َوالَّ ُلْوَن ِمَن اْلُمَهاِجِرْيَن َواْلَ وَّ ابُِقْوَن اْلَ َوالسَّ

ْنَهاُر َخالِِدْيَن ِفْيَها َأَبًدا ٰذلَِك اْلَفْوُز اْلَعِظْيُم  َعْنُه َوَأَعدَّ َلُهْم َجنَّاٍت َتْجِرْي َتْحَتَها اْلَ

And the first forerunners [in the faith] among the Muhājirīn and the Anṣār and 

those who followed them with good conduct - Allah is pleased with them and they 

are pleased with Him, and He has prepared for them gardens beneath which rivers 

flow, wherein they will abide forever. That is the great attainment.

Is there need for any other praise or pleasure after attaining the praise and 

pleasure of Allah E? In addition, Allah has made following of the Saḥabah a 

sign of His happiness and guidance. 

From amongst the distortions which have slipped into the pages of history is 

the impression that some wish to cast of a relationship of animosity and rivalry 

existing between the Ṣaḥābah of Rasūlullāh H and the Ahl Al-Bayt. Whereas 

their reality is as described in the Qur’ān: 

اِر ُرَحَماُء َبْيَنُهْم  اُء َعَلى اْلُكفَّ َأِشدَّ

Forceful against the disbelievers, merciful among themselves.1 

and as Allah addressed them in Sūrah al-Ḥadīd:

1  Sūrah al-Fatḥ: 29
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َأْعَظُم  اْلَفْتِح َوَقاَتَل ُأوٰلئَِك  َقْبِل  َأنَفَق ِمْن  ْن  ِمْنُكْم مَّ ْرِض َل َيْسَتِوي  َماَواِت َواْلَ ِمْيَراُث السَّ ِه   َولِلّٰ

ُه اْلُحْسٰنى ِذْيَن َأنَفُقْوا ِمْنۢ َبْعُد َوَقاَتُلْوا َوُكلاًّ َوَعَد اللّٰ َن الَّ َدَرَجًة مِّ

To Allah belongs the heritage of the heavens and the earth? Not equal among you 

are those who spent before the conquest [of Makkah] and fought [and those who 

did so after it]. Those are greater in degree than they who spent afterwards and 

fought. But to all Allah has promised the best [reward].1 

Bearing in mind that Allah does not break His promise. After reading the verse:

ٍة ُأْخِرَجْت لِلنَّاس ُكنُتْم َخْيَر ُأمَّ

You are the best nation produced [as an example] for mankind.2

is there any Muslim who will deny the Words of Allah and the ḥadīth of Rasūlullāh 
H: 

The best of people are my generation, then those who are after my 

generation.3

The forerunners (who have been referred to in the verse above) refers to the 

Muhājirīn and Anṣār (as explicitly mentioned) whether they be from the Ahl al-

Bayt or the Companions of Rasūlullāh H. They are the brave conquerors 

and brothers belonging to one family. By Allah, there was only love, honour, and 

mutual praise between them. Their closeness, relationship by marriage, assisting 

each other in establishing the dīn of Allah, aiding the Rasūl of Allah H, 

and striving against the disbelievers is known to every person. Therefore all the 

Ṣaḥābah were noble and virtuous people. Any intelligent person who wishes to 

preserve his faith should refrain from abusing them or absolving himself from 

the noble Companions of the Messenger H.

1  Sūrah al-Ḥadīd: 10

2  Sūrah Āl ʿImrān: 110 

3  Ṣaḥīḥ al-Bukhārī, #3450, Chapter on the virtues of the Ṣaḥābah.
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In the following pages we present a number of narrations of the reciprocal praise 

the Ahl al-Bayt and Ṣaḥābah mentioned in each other’s favour, giving us a true 

reflection of the love and admiration they had for each other. How could this not 

be when the Ṣaḥābah had before them the bequest Rasūlullāh H made in 

Ghadīr Khum1 regarding his Ahl al-Bayt, “Remember Allah when dealing with my 

Ahl al-Bayt. Remember Allah when dealing with my Ahl al-Bayt,”2 mentioning it 

three times.

In a similar manner the Ahl al-Bayt M appreciated the assistance the Ṣaḥābah 

gave for this dīn and their emigration from their homeland and loved ones; all for 

the advancement of the dīn and to aid the Messenger H.

May Allah bless us with love for them and the ability to follow them. May Allah 

gather us with the Companions of the Messenger H in the highest stations 

of Jannah.

1  Ghadīr Khūm is the name of an oasis located approximately 250 km from Makkah on the way to 

Madīnah.

2  Ṣaḥīḥ Muslim, # 2408, chapter on the virtues of ʿAlī.
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Chapter One

Who Are The Ahl Al-Bayt And The Ṣaḥābah?

Who are the Ahl al-Bayt?

There are a number of opinions which the scholars have adopted with regards to 

who are the Ahl al-Bayt. However, the preferred opinion is that the Ahl al–Bayt 

are the progeny of Hāshim. The reason being, it is not permissible to distribute 

Zakāh amongst them.1 This is based on a ḥadīth narrated by Muslim from Zayd 

ibn Arqam I:

... Once the Rasūl of Allāh H stood amongst us in order to address us 

at an oasis called Ḥamā between Makkah and Madīnah. The Rasūl of Allāh 
H praised and glorified Allāh. He then advised us and reminded us 

and thereafter said, “O people, I am but a human. Soon a messenger of 

my Lord will come and I will accept his request. (Referring to the passing 

away of the Rasūl of Allāh H). I leave amongst you two weighty things: 

the first being the Qur’ān which is filled with guidance and light, So hold 

onto it with steadfastness. Thereafter the Rasūl of Allāh H urged us 

and emphasised concerning the Qur’ān. Then the Rasūl of Allāh H 

said, “My Ahl al-Bayt. Remember Allāh when dealing with my Ahl al-Bayt. 

Remember Allāh when dealing with my Ahl al-Bayt.” 

(One of the narrators of this ḥadīth) Ḥusayn asked Zayd I, “Who are the 

Ahl al-Bayt? Are not the wives of the Messenger H Ahl al-Bayt?”

Zayd I replied, “Yes, His wives are also from the Ahl al-Bayt. However 

the Ahl al-Bayt are those amongst whom it is not permitted to distribute 

Zakāh.” 

1  For details regarding the impermissibility of giving Zakāh to the family of the Rasūl of Allah H 

refer to Istijlāb Irtifā’i al-Ghuraf of al-Sakhāwī, pg. 127.
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Husayn asked, “Who are they?” 

Zayd I replied, “They are the progeny of ʿAlī, ʿAqīl, Jaʿfar, and ʿAbbās 

M.”1

The Rasūl H himself indicated towards the reason for this prohibition. ʿAbd 

al-Muṭṭalib ibn Rabīʿah ibn al-Ḥārith ibn ʿ Abd al-Muṭṭalib and Faḍl ibn ʿ Abbās both 

went to the Messenger H requesting him to entrust the affairs of Zakāh to 

them. They hoped to attain some wealth from the Zakāh which they could then 

use for marriage. The Messenger H replied: 

ان الصدقة ل تنبغي لل محمد انما هي اوساخ الناس

Verily Ṣadaqah (Zakāh) is not appropriate for the family of Muḥammad. It 

is the filth of the people.2

We learn that the uncles of the Messenger H and their progenies: the 

progeny of ʿAlī, ʿAqīl, Jaʿfar, ʿAbbās, those from the progeny of Abū Lahab who 

accepted Islam, the progeny of ʿAbd al-Ḥārith Ibn ʿAbd al- Muṭṭalib, and others 

too are from the family of the Messenger H.

The wives of the Messenger H are from the Ahl al-Bayt

Allah E says: 

َه َو  ٰكوَة َو َاِطْعَن اللّٰ ٰلوَة َو ٰاتِْيَن الزَّ ْوٰلی َو َاِقْمَن الصَّ ِه اْلُ َج اْلَجاِهِليَّ ْجَن َتَبرُّ َوَقْرَن ِفْي ُبُيْوتُِكنَّ َوَل َتَبرَّ

َرُكْم َتْطِهْيًرا ْجَس َاْهَل اْلَبْيِت َو ُيَطهِّ ُه لُِيْذِهَب َعْنُكُم الرِّ َرُسوَلْه  اِنََّما ُيِرْيُد اللّٰ

And abide in your houses and do not display yourselves as [was] the display of the 

former times of ignorance. And establish prayer and give zakāh and obey Allah and 

1  Ṣaḥīḥ Muslim, # 2408, chapter on the virtues of ʿAlī.

2  Ṣaḥīḥ Muslim, #1072 in the Chapter of not entrusting the affairs of zakāh to the family of the Rasūl 

of Allah H.
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His Messenger. Allāh intends only to remove from you the impurity [of sin], O people 

of the [Prophet’s] household, and to purify you with [extensive] purification.1

The context of this verse clearly states that the wives too are part of the Ahl 

al-Bayt. This does not imply that anyone besides the wives is not from the Ahl 

al-Bayt. The reason being is that the general understanding of the verse is being 

taken and it is not being confined to this specific scenario. 

ʿIkrimah narrates from Ibn al-ʿAbbās I that this verse was revealed regarding 

the wives of the Messenger H. Thereafter ʿIkrimah would say: 

من شاء باهلته انها نزلت في نساء النبي صلى الله عليه و سلم

Whoever wishes to challenge me regarding this view, I am prepared to do 

Mubāhalah2 with him.3 ʿAbd Allāh ibn ʿUmar

This opinion has been cited by Ibn al-Qayyim in his book Jilā’ al-Afhām as proof for 

the scholars who maintain that the wives are part of the Ahl al-Bayt. He says: 

Any wife is part of a household. This is especially true of the wives of 

the Messenger H whose link to him resembles the permanency and 

inseverability of a blood relationship. For this reason they are not allowed 

to marry anyone after him. They are the wives of the Messenger H in 

this world and in the Hereafter. Therefore this link to the Messenger H 

is in place of a blood relationship. The Messenger H has explicitly 

stated that ṣalawāt4 be asked for them too. Therefore the correct opinion is 

that it is not permissible to distribute Zakāh amongst them too because it 

1  Ṣūrah al-Aḥzāb: 33

2  Mubāhalah: A set of supplications by opposing parties during which each party calls for the wrath of 

Allah to descend upon the deceiving party.

3  Siyar al-Aʿlām al-Nubalā’ , vol. 2 pg. 208. The researcher of the book has deemed the chain of narrators 

of this incident to be sound.

4  Grace, Honour, and Mercy.
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is the filth of the people. Allah E has protected these noble individuals 

from all types of filth. (This is the view of Imām Aḥmad V). How strange 

would it be that the wives are included in the following statements: 

The Messenger 1. H said, “O Allah, allocate for the family of the 

Messenger of Allah H an adequate amount of provisions.”1

The Messenger 2. H said regarding the Uḍḥiyah, “O Allāh, accept 

this from Muḥammad and the family of Muḥammad.”2

The statement of ʿA’ishah 3. J, “The family of the Messenger had 

not eaten a stomach full of wheat bread...”3

The Messenger 4. H said, “O Allāh, I ask you to send ṣalawāt 

upon Muḥammad and his family.”4

but then believed to be excluded in his statement, “Zakāh is not permissible 

for Muḥammad and the family of Muḥammad,”5 whereas this is the filth of 

the people. The wives of the Messenger H are more deserving to be 

protected and kept away from this wealth. 

If one objects that the impermissibility of Zakāh for them would result in it 

being impermissible for their slaves too, just as it was made impermissible 

for the slaves of  the Banū Ḥāshim. Yet we find a Ḥadīth in Ṣaḥīḥ al-Bukhārī 

which states that Barīrah J was given meat as Zakāh and she ate it.6 Yet 

1  Ṣaḥīḥ Muslim, #1055, from Abū Hurayrah I in the book of Zakāh under the chapter of 

contentment.

2  Mustadrak al-Ḥākim, #3525  Book of Tafsīr. Ḥakim said, “The chain of narrators is Ṣaḥīḥ.”

3 Ṣaḥīḥ al-Bukhārī, #5416, Book of Foods, Chapter regarding what the Rasūl of Allah H and His 

Ṣaḥābah used to eat. (similar wording) Ṣaḥīḥ Muslim, #2970, Book regarding abstinence and heart 

softening incidents.

4 Ṣaḥīḥ al-Bukhārī, #4797, Book of Tasīr, Chapter regarding Allah and His angels sending salāh upon 

the  Rasūl of Allah H

5  Ṣaḥīḥ Muslim, #1072 in the Chapter of not entrusting the affairs of zakāh to the family of the Rasūl 

of Allah H

6  Ṣaḥīḥ al-Bukhārī, #2577, Book of Gifts, Chapter on the accepting of gifts.
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the Messenger H did not forbid her from eating it whereas she was 

the slave of ʿĀ’ishah J.

This is a misconception of those who maintain that Zakāh is permissible 

for the wives of the Messenger H. The response to this misconception 

is that impermissibility of taking Zakāh for the wives of the Messenger 
H is on account of it being impermissible for the Messenger H, 

which is why we find that it was permissible for them prior to marrying the 

Messenger of Allāh H. So the prohibition upon them is a result of the 

impermissibility on the Prophet H. (Similarly) The impermissibility of 

Zakāh on the slave is a result of it being impermissible for the Master. Since 

it was impermissible upon the Banū Ḥāshim primarily it thus included 

their slaves too as a direct result. However, since the impermissibility upon 

the wives of the Messenger H was a result of the primary prohibition, 

it cannot be carried to their slaves as well. As this would be the result of the 

result (which does not apply).

Allah E says: 

َذلَِك  َوَكاَن  ِضْعَفْيِن  اْلَعَذاُب  َلَها  ُيَضاَعْف  َنٍة  ُمَبيِّ بَِفاِحَشٍة  ِمْنُكنَّ  َيْأِت  َمْن  بِيِّ  النَّ ينَِساَء 

َتْيِن  َمرَّ َأْجَرَها  ُنْؤتَِها  َصالًِحا  َوَتْعَمْل  َوَرُسولِِه  ِه  لِلّٰ ِمْنُكنَّ  َيْقُنْت  َوَمْن  َيِسيًرا  ِه  اللّٰ َعَلى 

َتْخَضْعَن  َفَل  َقْيُتنَّ  اتَّ إِِن  النَِّساِء  ِمَن  َكَأَحٍد  َلْسُتنَّ  بِيِّ  النَّ ٰينَِسٓاَء   َكِريًما   ِرْزًقا  َلَها  َوَأْعَتْدَنا 

ْجَن  َتَبرَّ َوَل  ُبُيوتُِكنَّ  َوَقْرَن ِفي  َمْعُروًفا  َقْوًل  َوُقْلَن  َمَرٌض  َقْلبِِه  الَِّذي ِفي  َفَيْطَمَع  بِاْلَقْوِل 

ُه  َه َوَرُسوَلُه إِنََّما ُيِرْيُد اللّٰ َكاَة َوَأِطْعَن اللّٰ َلَة َوٰاتِْيَن الزَّ وَلى َوَأِقْمَن الصَّ ِة اْلُ َج اْلَجاِهِليَّ َتَبرُّ

ِمْن  ُبُيوتُِكنَّ  ِفي  ُيْتَلى  َما  َواْذُكْرَن  َتْطِهْيًرا  َرُكْم  َوُيَطهِّ اْلَبْيِت  َأْهَل  ْجَس  الرِّ َعْنُكُم  لُِيْذِهَب 

ِه َواْلِحْكَمة ٰاٰيِت اللّٰ

O wives of the Prophet, whoever of you should commit a clear immorality 

– for her the punishment would be doubled two fold, and ever is that, for 

Allah, easy. And whoever of you devoutly obeys Allah and His Messenger 

and does righteousness – We will give her, her reward twice; and We have 

prepared for her a noble provision. O wives of the Prophet, you are not 

like anyone among women. If you fear Allah, then do not be soft in speech 



14

[to men], lest he in whose heart is disease should covet, but speak with 

appropriate speech. And abide in your houses and do not display yourselves 

as [was] the display of the former times of ignorance. And establish 

prayer and give zakāh and obey Allah and His Messenger. Allah intends 

only to remove from you the impurity [of sin], O people of the [Prophet’s] 

household, and to purify you with [extensive] purification. And remember 

what is recited in your houses of the verses of Allah and wisdom.1

So, the wives of the Messenger H are included in the Ahl al-Bayt 

because these verses are addressed to the wives of the Messenger H. 

Therefore, it will be impermissible to exclude them in any part of the 

address.2 

The virtues and noble traits of the Ahl al-Bayt 

Allah 1. E mentions in the Qur’ān:

َرُكْم َتْطِهْيًرا ْجَس َأْهَل اْلَبْيِت َوُيَطهِّ ُه لُِيْذِهَب َعْنُكُم الرِّ إِنََّما ُيِرْيُد اللّٰ

Allah intends only to remove from you the impurity [of sin], O people of the 

[Prophet’s] household, and to purify you with [extensive] purification.3

Imām Muslim narrates in his 2. Ṣaḥīḥ from Yazīd ibn Ḥibbān:

I, Ḥuṣayn ibn Saburah, and ʿUmar ibn Maslamah went to Zayd Ibn Arqam 
I. When we sat with him, Ḥuṣayn told him, “O Zayd, verily you have 

attained a great amount of good. You saw the Messenger of Allah H, 

heard his aḥādīth, participated in jihād with him, and performed ṣalāh 

behind him. O Zayd, verily you have attained a great amount of good. Tell 

us, O Zayd, what you heard from the Messenger of Allah H.” 

1  Ṣūrah al-Aḥzāb: 30-34

2  Jilā’ al-Afhām pg. 331-333.

3  Ṣūrah al-Aḥzāb: 33
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Zayd said, “O my nephew, by Allah I have become old and much time has 

passed since the Messenger of Allāh H. I have forgotten some of the 

things I had preserved in my memory from the teachings of the Messenger. 

Therefore, accept what I mention to you, and if I happen to leave anything 

out then do not hold me to task.” 

Thereafter he said, “Once the Messenger H stood amongst us in order 

to address us at an oasis called Ḥamā between Makkah and Madīnah. The 

Messenger H praised and glorified Allah. He then advised us and 

reminded us, and said, ‘O people, I am but a human. Soon a messenger of 

my Lord will come and I will accept his request. (Referring to the passing 

away of the Messenger H). I leave amongst you two weighty things: 

the first being the Qur’ān which is filled with guidance and light, so hold 

onto it with steadfastness.’ Thereafter the Messenger H urged us and 

emphasised concerning the Qur’ān. Then the Messenger H said, ‘My 

Ahl al-Bayt. Remember Allah when dealing with my Ahl al-Bayt. Remember 

Allah when dealing with my Ahl al-Bayt.’ 

(One of the narrators of this ḥadīth) Ḥusayn asked Zayd I, “Who are the 

Ahl al-Bayt? Are not the wives of the Messenger H Ahl al-Bayt?” 

Zayd I replied, “Yes, his wives are also from the Ahl al-Bayt. However 

the Ahl al-Bayt are those amongst whom it is not permitted to distribute 

Zakāh.” 

Ḥusayn asked, “Who are they?”

Zayd I replied, “They are the progeny of ʿAlī, ʿAqīl, Jaʿfar, and ʿAbbās 
M.” 

Ḥusayn asked, “Is Zakāh impermissible for all of the aforementioned?” 

Zayd replied, “Yes.”1

1  Ṣaḥīḥ Muslim, # 2408, chapter on the virtues of ʿAlī.
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Imām Bukhārī narrates in his 3. Ṣaḥīḥ from Abū Ḥumayd al-Sāʿidī I that 

the Ṣaḥābah asked the Messenger H:

“O Messenger H, How should we send salutations upon you?” 

The Messenger H replied, “Say, ‘O Allah, I ask you to send ṣalawāt 

upon Muḥammad, his wives, and his progeny; just as you sent ṣalawāt 

upon Ibrāhīm and I ask you to send blessings upon Muḥammad, his wives, 

and his progeny just as you sent blessings upon the family of Ibrāhīm. You 

are indeed Worthy of Praise, Full of Glory.’”1

So Allah has ordained for us as an integral part of Islam the sending of 

ṣalawāt upon the Ahl al-Bayt 

4.The ḥadīth of Amīr al-Mu’minīn ʿUmar ibn al-Khaṭṭāb 4. I:

The Messenger H said, “On the Day of Qiyāmah, all links and lineage 

will be severed except my link and lineage.”2

The belief of the Muslims regarding the Ahl al-Bayt

Undoubtedly the Hāshimiyyah family tree holds the most noble lineage and 

ancestry. The love of the Muslims for the Banū al-Hāshim is based on their love for 

the Rasūl of Allah H. It is a necessary component of belief based on which a 

person is rewarded. This is due their accepting of Islam, their virtuousness, them 

being in the forefront, and their closeness to the Rasūl of Allah H. It is also 

due to the bequest and emphasis of the Rasūl of Allah H regarding them.

1  Ṣaḥīḥ al-Bukhārī, #3999, chapter regarding the permissibility of sending ṣalawāt on anyone other 

than the Messenger of Allah H

2  Ṭabrānī Al-Muʿjam al-Awsaṭ, #5606, from the ḥadīth of ʿUmar I 

Al-’Albānī stated in his book Al-Sislah Al-Ṣaḥīḥah , vol. 5 pg. 58. #2036: This Ḥadīth has been narrated 

from ʿAbdullah Ibn ʿAbbās, ʿUmar Ibn Khaṭṭāb, Miswar Ibn Makhramah, and ʿAbdullah Ibn ʿUmar.
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There are some who exceed the bounds in their beliefs regarding the Ahl al-Bayt 

and some who abandon them totally. The correct opinion is that it is necessary to 

love them, which is based on our love for the Rasūl of Allah H, staying away 

from exceeding the bounds or abandoning them. Both forms of extremism are 

equally blameworthy. Among the Ahl al-Bayt are the wives of the Rasūl of Allah 
H. Although they all hold great merits and virtues, however, there might 

be some who will get preference in certain aspects above the others. Since there 

is none who is free from flaws after the Rasūl of Allah H.

In order to love them there are some prerequisites:

They should be steadfast on Islam. If they are not Muslim, there will be 1. 

no love or friendship with them. If it was only the family relationship that 

was the basis of love, then that would have been enough for Abū Lahab.

They should be following the teachings of the Rasūl of Allah 2. H as is 

narrated by Muslim in his Ṣaḥiḥ:  

ُه َوَصالُِح اْلُمْؤِمنِيَن َأَل إِنَّ ٰأَل َأبِي َيْعنِي ُفَلًنا َلْيُسوا لِي بَِأْولَِياَء إِنََّما َولِيَِّي اللّٰ

Verily so and so who is the family of my father is not my near and dear one. Rather 

my near and dear ones are Allah and the righteous Muslims.1

Ulamā’ have explicitly mentioned in the books of ʿAqā’id2  that it is necessary to 

love them. From amongst them are:

Al-Taḥāwī (d. 321) in his famous work on 1. ʿAqīdah

Al-Barbahārī (d. 329)2. 

Al-Ājurrī (d. 369) in his book 3. al-Sharīʿah

1  Ṣaḥīḥ Muslim, # 215, Book of ʾImān, Chapter of the friendship of Muslims.

2  Beliefs
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Al-Isfara’īnī (d. 471)4. 

Al-Qaḥṭānī (d. 387)in his book 5. al-Nūniyyah

Al-Muwaffaq ibn al-Qudāmah al-Maqdisī (d. 620) in his book 6. Lumʿat 

al-Iʿtiqād

Ibn Taymiyyah (d. 728) in 7. al-Wāsiṭiyyah

Ibn Kathīr al-Dimishqī (d. 774) in his 8. Tafsīr

Muḥammad ibn al-Wazīr al-Yamānī (d. 840) in9.  Īthār al-Ḥaq ʿAlā al-

Khalq

Ṣiddīq Ḥasan Khān (d. 1307) in 10. al-Dīn Al-Khālis

ʿAbd Al-Raḥmān ibn Nāsīr al-Saʿdī (D1376) in 11. al-Tanbīhāt al-Laṭīfah

and many others.1

1  Istijlābu irtifāʾi al-ghuraf  (with a few changes) pages.161-178
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Who Are The Ṣaḥabah?

Ibn al-Ḥajar says: 

The most correct definition which I have found regarding the Ṣaḥābah is: 

That person who met the Rasūl of Allah H in the condition of believing 

in him and had passed away as a Muslim.1

So, based on the aforementioned, the Ahl al-Bayt who accepted Islam in the time 

of the Rasūl of Allah H will also be regarded as Ṣaḥābah. This is the reason 

why many books will mention the Ṣaḥābah without distinguishing the Ahl al-

Bayt from them. 

The proofs of the virtues of the Ṣaḥābah are many:

1. 

ٍة ُأْخِرَجْت لِلنَّاِس ُكْنُتم َخْيَر ُأمَّ

You are the best nation produced [as an example] for mankind.2

If the Ṣaḥābah are not the first ones to be included in the verse then who 

else will be included?

2. 

ًة َوَسًطا َوَكٰذلَِك َجَعْلٰنُكْم ُأمَّ

And thus We have made you a median [i.e., just] community3

Wasaṭā here refers to the best of people. The Ṣaḥabah (in whom the Ahl 

al-Bayt are included) are the first people who would qualify to be from 

amongst this group.

1  Al-ʿIṣābah, pg. 8

2  Ṣūrah Āl ʿImrān: 110

3  Ṣūrah al-Baqarah: 143
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3. 

ِكْيَنَة َعَلْيِهْم  َجَرِة َفَعِلَم َما ِفْي ُقُلْوبِِهْم َفَأْنَزَل السَّ ُه َعِن اْلُمْؤِمنِْيَن إِْذ ُيَبايُِعْوَنَك َتْحَت الشَّ َلَقْد َرِضَى اللّٰ

َوَأَثاَبُهْم َفْتًحا َقِرْيًبا

Certainly was Allah pleased with the believers when they pledged allegiance to you, 

[O Muḥammad], under the tree, and He knew what was in their hearts, so He sent 

down tranquillity upon them and rewarded them with an imminent conquest.1

The pleasure of Allah is eternal. When Allah declares his pleasure for a 

particular group then it denotes that Allah is perpetually pleased with 

them, and they will never incur His wrath. 

4. 

ُه َعْنُهْم َوَرُضْوا  ِضَي اللّٰ َبُعْوُهْم بِإِْحَساٍن رَّ ِذْيَن اتَّ نَصاِر َوالَّ ُلْوَن ِمَن اْلُمَهاِجِرْيَن َواْلَ وَّ ابُِقْوَن اْلَ َوالسَّ

ْنَهاُر َخالِِدْيَن ِفْيَها َأَبًدا ٰذلَِك اْلَفْوُز اْلَعِظْيُم َعْنُه َوَأَعدَّ َلُهْم َجنَّاٍت َتْجِرْي َتْحَتَها اْلَ

And the first forerunners [in the faith] among the Muhājirīn and the Anṣār and 

those who followed them with good conduct - Allah is pleased with them and they 

are pleased with Him, and He has prepared for them gardens beneath which rivers 

flow, wherein they will abide forever. That is the great attainment.2

5. 

َبَعَك ِمَن اْلُمْؤِمنِْيَن ُه َوَمِن اتَّ بِيُّ َحْسُبَك اللّٰ َها النَّ ٰيَايُّ

O Prophet, sufficient for you is Allah and for whoever follows you of the believers.3

6. 

َيْنُصُرْوَن  ِه َوِرْضَواًنا وَّ َن اللّٰ ِذْيَن ُأْخِرُجْوا ِمْن ِدَياِرِهْم َوَأْمَوالِِهْم َيْبَتُغْوَن َفْضًل مِّ لِْلُفَقَراِء اْلُمٰهِجِرْيَن الَّ

ِدُقْوَن َه َوَرُسْوَلُه ُأوٰلئَِك ُهُم الصّٰ اللّٰ

1  Sūrah al-Fatḥ: 18 

2  Sūrah al-Tawbah:100

3  Sūrah al-Anfāl: 64
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For the poor emigrants who were expelled from their homes and their properties, 

seeking bounty from Allāh and [His] approval and supporting Allāh and His 

Messenger, [there is also a share]. Those are the truthful.1

Allah says here that they are Ṣādiqūn. Truthfulness, and more so when 

attested to by Allah, is a sign of them not being hypocrites. 

Even if it was only for their emigration, their Jihād, their sacrificing 

their lives and wealth, their parents and children being killed, their well-

wishing in dīn and strong īmān and conviction, then these would have 

been a sufficient amount of virtue.

The virtues of the Ṣaḥabah which have been mentioned in the ḥadīth

1. 
عن عبد الله بن مغفل قال قال رسول الله صلى الله عليه وسلم الله الله في أصحابي ل تتخذوهم غرضا 
بعدي فمن أحبهم فبحبي أحبهم ومن أبغضهم فببغضي أبغضهم ومن آذاهم فقد آذاني ومن آذاني فقد آذى 

الله ومن آذى الله فيوشك أن يأخذه

It has been reported by ʿAbd Allāh ibn Mughaffal I: The Rasūl of Allah 
H said, “Fear Allah when with regards to my Companions. Fear Allah 

when with regards to my Companions. Do not make them a target of abuse 

after me. He, who loves them, loves them because he loves me. He, who 

hates them, hates them because he hates me. He who harms them has 

harmed me, and he who harms me has harmed Allah, and he who harms 

Allah, then it is very soon that Allah will take him to task.2

2. 
الله عليه وسلم ل تسبوا أصحابي ل تسبوا أصحابي فوالذي  الله صلى  قال: قال رسول  أبي هريرة  عن 

نفسي بيده لو أن أحدكم أنفق مثل أحد ذهبا ما أدرك مد أحدهم ول نصيفه

1  Sūrah al-Ḥashr: 8

2  Sunan al-Tirmidhī, #3862, Chapter regarding the person who curses the Ṣaḥābah M. Al-Tirmidhī 

has declared it as: Ḥadīth Gharīb and some prints of the Sunan have the words Ḥasan Gharīb. Gharīb 

refers to a ḥadīth which is narrated by a single narrator. This narration has also appeared in Ṣaḥīḥ Ibn 

Ḥibbān, #6256, However there is some weakness in the chain of narrators. 
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It is narrated from Abū Hurayrah I that the Rasūl of Allah H said, 

“Do not curse my Ṣaḥābah. Do not curse my Ṣaḥābah. By Allah, If anyone 

of you gives gold which is equivalent to the mountain of ‘Uḥud in charity, 

it would not equal even a mudd1 or half a mudd of the reward they have 

attained (despite not giving so much).2

It has been narrated with 3. Tawātur3 from the Rasūl of Allah H that 

He said:

خير الناس قرني ثم الذين يلونهم...

The best of people are my generation, then those who are after my 

generation…4

4. 
أخبرنا بهز عن أبيه عن جده قال سمعت نبي الله صلى الله عليه وسلم يقول أل إنكم توفون سبعين أمة.

أنتم خيرها وأكرمها على الله

The Rasūl of Allah H said, “Verily you complete seventy Ummahs and 

you are the best and most honoured in the eyes of Allah.5

The belief of the Muslims regarding the Companions of the best of the 
Prophets H

Based on the aforementioned verses and aḥādīth—and those note mentioned—

the belief of the Muslims regarding the Companions of the Rasūl of Allah H 

is that they are the best of people after the Ambiyā’.

1  Mudd: A measurement of volume equivalent to approximately 750ml.

2  Ṣaḥīḥ Muslim, # 2540, Book on the virtues of the Ṣaḥābah M, Chapter regarding the impermissibility 

of verbally abusing the Ṣaḥābah M.

3  Tawātur refers to a report so authentically and abundantly narrated that it is impossible to deny.

4  Ṣaḥīḥ al-Bukhārī, #3450, Chapter on the virtues of the Ṣaḥābah; Ṣaḥīḥ Muslim, # 2533, Book on the 

virtues of the Ṣaḥābah M, Chapter regarding virtues of the Ṣaḥābah M and then those after 

their generation.

5 Musnad Aḥmad, #20041 Shuʿayb al-ʾArnaʾūṭ said, “The chain of narrators are Ḥasan (sound).” 
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Muslims also believe in the validity of the Khilāfah of Abū Bakr I after the 

demise of Rasūl Allāh H who was chosen by the Ṣaḥābah and thereafter 

in the Khilāfah of ʿUmar I, who was appointed by Abū Bakr I. Thereafter 

in the Khilāfah of ʿUthmān I who was elected by the consensus of the Shura1 

and the entire Muslim community, as was advised by ʿUmar I. Thereafter 

in the Khilāfah of ʿAlī Ibn ʿAbī Ṭālib I unto whom the participants of Badr 

had pledged allegiance, viz. ʿAmmār ibn Yāsir, Sahal ibn Ḥunayf, and the other 

Ṣaḥābah who followed suit.  

Muslims also believe in the superiority of the Ṣaḥābah which is based on the 

following verses and others: 

َجَرِة  ُه َعِن اْلُمْؤِمنِيَن إِْذ ُيَبايُِعوَنَك َتْحَت الشَّ َلَقْد َرِضَي اللّٰ

Certainly was Allah pleased with the believers when they pledged allegiance to you, 

[O Muḥammad], under the tree.2

ُه َعْنُهْم َوَرُضْوا  ِضَي اللّٰ َبُعْوُهْم بِإِْحَساٍن رَّ ِذْيَن اتَّ نَصاِر َوالَّ ُلْوَن ِمَن اْلُمَهاِجِرْيَن َواْلَ وَّ ابُِقْوَن اْلَ َوالسَّ

َعْنُه

And the first forerunners [in the faith] among the Muhājirīn and the Anṣār and 

those who followed them with good conduct - Allah is pleased with them and they 

are pleased with Him.3

Therefore it is not possible for a person who Allah has declared his love for, to do 

any action thereafter which will draw the anger of Allah. Allah did not declare 

His love for those after the Ṣaḥābah except if they follow the Ṣaḥābah with Iḥsān4. 

1  A consultative committee appointed by ʿUmar I comprising of six Ṣaḥābah to appoint the 

Khalīfah from amongst themselves.

2 Ṣūrah al-Fatḥ: 18  

3 Ṣūrah al-Tawbah: 100

4  Iḥsān means the pursuit of excellence in worshiping Allah E
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So, if any of the Tābiʿīn (those who succeeded the Ṣaḥābah) look down upon the 

Ṣaḥābah in any way, he will not be regarded as one who follows the Ṣaḥābah 

with Iḥsān. So this particular person will not be part of the love which Allah has 

declared for this group.1

There is an excellent answer given by Ḥasan al-Baṣrī when he was asked regarding 

the battles that took place between some of the Ṣaḥābah. He replied, “These 

were battles which the Ṣaḥābah took part in and we were not present therein, 

they understood the events that unfolded and we have not understood, they 

got together and we followed and they differed so we held back (our views and 

opinions).”

The pious predecessors have chosen not to delve into these discussions. They 

would say, “Allah has kept our hands pure from their blood therefore we will not 

stain our tongues by discussing it.”2

We look at them as role models.  

َنا إِنََّك َرُؤْوٌف َرِحْيٌم ِذْيَن ٰأَمُنْوا َربَّ َوَل َتْجَعْل ِفْي ُقُلْوبَِنا ِغلاًّ لِلَّ

And put not in our hearts [any] resentment toward those who have believed. Our 

Lord, indeed You are Kind and Merciful.3

1  Iʿtiqād al-A’immah al-Ḥadīth of Abū Bakar al-ʾIsmaʿīlī, vol.1 pg.71; Lumʿat al-Iʿtiqād of Ibn Qudamah, 

vol.1 pg.171; Sharḥ al-ʿAqīdah al-Taḥāwiyyah of Ibn Abī al-ʿIzz, vol.1 pg.485 (There are many other 

sources too).

2 ʿAwn al-Maʿbūd, vol.12 pg.274

3  Ṣūrah al-Ḥashr: 10
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Those who had the honour of being from the Ṣaḥābah and the Ahl 
al-Bayt

Among the men: ʿ Abbās, Ḥamzah, Jaʿfar, ʿ Alī, Ḥasan, Ḥusayn, ʿ Abd Allāh ibn Jaʿfar, 

Muḥammad ibn Jaʿfar, Abū Sufyān ibn Ḥārith, Nawfal, Rabīʿah, ʿUbaydah from 

the tribe of Banū Ḥārith ibn Abd al-Muṭṭalib, the children of ʿAbbās ibn Abd al-

Muṭṭalib, and ʿAqīl ibn Abī Ṭālib M.

Among the women: The daughters of Rasūl Allāh H: Fāṭimah, Ruqayyah, 

Umm al-Kulthūm, Zaynab. The grand daughters of Rasūl Allāh H: Umm 

al-Kulthūm and Zaynab who are the daughters of ʿAlī ibn Abī Ṭālib. The wives of 

Rasūl Allāh H: Khadījah, Sawdah, ʿ Ā’ishah, Ḥafṣah, Zaynab bint Khuzaymah, 

Umm Salamah Hind bint Abī Umayyah, Zaynab bint Jaḥsh, Juwayriyyah al-

Muṣṭalaqiyyah, Umm Ḥabībah Ramlah bint Abī Sufyān, Ṣafiyyah bint Ḥuyay ibn 

Akhṭab, and Maymūnah bint al-Ḥārith. The aunts of Rasūl Allāh H: Ṣafiyyah, 

Arwā, Ātikah. The daughters of his uncles: Umm Hāni’ bint Abī Ṭālib, Durrah bint 

Abī Lahab, among others K.1

1  For further reading one may refer to Maʿālī al-Rutab Li man Jamaʿa Bayn Sharafay al-Ṣuḥbah wa al-Nasab 

of Musaʿid Sālim ʿ al-Ābd al-Jādar V

Al-Asmā’ al-Muṣāharāt of Abū Muʿādh al-Ismāʿīlī
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Chapter Two

The praise of the Ahl al-Bayt for the Ṣaḥābah 

العباد فاصطفاه لنفسه  الله عليه وسلم خير قلوب  العباد فوجد قلب محمد صلى  الله نظر في قلوب  إن 
فابتعثه برسالته ثم نظر في قلوب العباد بعد قلب محمد فوجد قلوب أصحابه خير قلوب العباد فجعلهم 

وزراء نبيه يقاتلون على دينه

Allah E looked into the hearts of his servants and He found the 

heart of Muḥammad H to be the best from His servants. So he chose 

Muḥammad H for Himself and sent him with His message. Thereafter 

Allah looked once again to the hearts of His servants. He found the hearts 

of the Ṣaḥābah to be the best of hearts. So He made them the vicegerents 

of His Messenger H in striving for His Dīn.1

Allah has declared their innocence from above the seven heavens. He says: 

ُه َعْنُهْم َوَرُضْوا  ِضَي اللّٰ َبُعْوُهْم بِإِْحَساٍن رَّ ِذْيَن اتَّ نَصاِر َوالَّ ُلْوَن ِمَن اْلُمَهاِجِرْيَن َواْلَ وَّ ابُِقْوَن اْلَ َوالسَّ

ْنَهاُر َخالِِدْيَن ِفْيَها َأَبًدا ٰذلَِك اْلَفْوُز اْلَعِظْيُم  َعْنُه َوَأَعدَّ َلُهْم َجنَّاٍت َتْجِرْي َتْحَتَها اْلَ

And the first forerunners [in the faith] among the Muhājirīn and the Anṣār and 

those who followed them with good conduct - Allah is pleased with them and they 

are pleased with Him, and He has prepared for them gardens beneath which rivers 

flow, wherein they will abide forever. That is the great attainment. 2

The verse is explicit in declaring the happiness of Allah with the Muhajirūn, 

Ansār and those who follow them in virtue. The verse also gives glad tidings 

about success and entry into an Everlasting Garden of Bliss.

1 This is a famous saying of ʿAbd Allāh ibn Masʿūd. Some scholars regard it to be a saying of the Rasūl 

of Allah H. It has been narrated in Musnad Aḥmad #3600. Al-ʿAjlūnī in Kashf al-Khifā’ and al-

Albānī in Sharḥ al-ʿAqīdah al-Ṭaḥāwiyyah have declared  the saying of ʿAbd Allāh ibn Masʿūd to be Ḥasan 

(sound). 

2  Sūrah al-Tawbah: 100
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How can a person curse or disparage them after they have attained these glad 

tidings? Which heart is able to harbour malice about them? How can derisive 

literature be penned about them? How can they be mocked at? When Allah 

has promised them (and Allah does not go against His promise) that they will 

leave this world for Gardens beneath which rivers flow and they will live therein 

forever, and they are from the successful ones.

Verily it has been correctly stated: 

Virtue can only be recognised by the virtuous.

This is why the Ahl la-Bayt recognised the virtue and worth of the Ṣaḥābah, and 

their status in the eyes of Allah and His Rasūl H.



29

Sayyidunā ʿAlī ibn Abī Ṭālib and his relationship with the Ṣaḥābah

ʿAlī I when reprimanding his own companions described the Ṣaḥābah 

saying: 

لقد رأيت أصحاب محمد صلى الله عليه وآله وسلم  فما أرى أحدا يشبههم منكم لقد كانوا يصبحون شعثا 
غبرا وقد باتوا سجدا وقياما يراوحون بين جباههم ويقفون على مثل الجمر من ذكر معادهم كأن بين أعينهم 
ركب المعزى من طول سجودهم إذا ذكر الله هملت أعينهم حتى تبل جيوبهم ومادوا كما يميد الشجر يوم 

الريح العاصف خوفا من العقاب ورجاء للثواب

Indeed, I have seen the Ṣaḥābah of Muhammad H and I do not 

see anyone amongst you who resembles them. They would rise in the 

morning, unkempt and covered with dust, because they had spent the 

night in prostration and standing. They would alternate between their 

foreheads and their cheeks, while it felt as if they were standing on coals, 

when thinking of their return to the Hereafter. It is as if between their 

eyes there were marks like knees of goats1 due to the length of their 

prostration. When they would remember Allah, their eyes would drip until 

their bosoms would become wet. They would shake as a tree shakes on a 

terribly windy day, fearing punishment and hoping for reward.2

It has been narrated from ʿAlī I that the Rasūl of Allah H said: 

طوبى لمن رآني ولمن رأى من رآني ولمن رأى من رأى من رآني

Glad tidings to the person who saw me, or has seen a person who saw me, 

or has seen a person who saw a person who saw me.3 

1  The reason of using an analogy of a goats-knee is because of its dryness and constant movements. 

The long time spent in prostration caused their nights to be long. There was a rough formation 

between their eyes upon which they rested. This prevented them from sleep and rest. 

2  Nahj al-Balāghah, pg. 143 ( The chapter about the  description of ʿAlī I regarding the Banū 

Umayyah and the condition of the people under their rule)

3 Biḥār al-Anwār of al-Majlisī, vol. 22 pg. 313. Also refer to Amālī ibn al-Shaykh, pg. 281-281
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So if merely looking at the Rasūl of Allah H (which is the least required 

amount of being a Ṣaḥābī), or merely looking at the one who saw the Rasūl of 

Allah H, or merely looking at the one who saw a person who saw the Rasūl 

of Allah H is worthy of such a great honour, then how can we have the 

audacity to dishonour this great generation whose purity has been declared by 

Allah and his Messenger H.

ʿAlī I says describing the relationship between him and the Ṣaḥābah and their 

keenness to go head long into war together against the enemies: 

ولقد كنا مع رسول الله صلى الله عليه وسلم نقتل آباءنا وأبناءنا وإخواننا وأعمامنا ما يزيدنا ذلك إل إيمانا 
وتسليما ومضيا على اللقم وصبرا على مضض اللم وجدا في جهاد العدو.ولقد كان الرجل منا والخر 
لنا من  المنون فمرة  أيهما يسقى صاحبه كأس  أنفسهما  يتخالسان  الفحلين  يتصاولن تصاول  من عدونا 
عدونا ومرة لعدونا منا فلما رأى الله صدقنا أنزل بعدونا الكبت وأنزل علينا النصر حتى استقر السلم 
ملقيا جرانه ومتبوئا أوطانه ولعمري لو كنا نأتى ما أتيتم ما قام للدين عمود ول اخضر لليمان عود وايم 

الله لتحتلبنها دما ولتتبعنها ندما

We (the Ṣaḥābah) were with the Prophet H fighting our fathers, sons, 

brothers, and uncles; that did not increase us save in faith and submission. 

We passed (many days during this time) upon morsels, and in patience 

upon the anguish of pain, and in determination in fighting the enemy. A 

man amongst us and one from our enemy would compete with one another 

the way two studs competed glancing at one another stealthily which one 

would quench the other with the cup of death. At times it went our way 

and other times it went the way of our enemy. Then, when Allah saw our 

truthfulness he sent upon our enemy subjugation and upon us victory to 

the extent that Islam was settled, firmly established, and its lands settled. 

By my life, if we had done what you did there would be no pillars for the 

religion and there be no revival of faith. By my life, if we had also behaved 

like you, no pillar of (our) religion could have been raised, nor could the 

tree of faith have borne leaves. By Allah, certainly you will now milk our 

blood (instead of milk) and eventually you will face shame.1

1  Nahj al-Balāghah, pg. 105 (Chapter regarding the  description of ʿAlī I about the wars in the time 

of the Rasūl of Allah H).
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Once, addressing ʿUmar I, after ʿUmar I asked him for his opinion about 

going to war with the Romans, He said: 

إنك متى سرت إلى هذا العدو بنفسك فتلقهم فتنكب ل يكن للمسلمين كانفة دون أقصى بلدهم .ليس 
بعدك مرجع يرجعون إليه فابعث إليهم رجل محربا واحفز معه أهل البلء والنصيحة فإن أظهر الله فذاك 

ما تحب وإن تكن الخرى كنت ردءا للناس ومثابة للمسلمين .

Indeed, if you travel to the enemy and you meet them personally and you 

are afflicted with disaster then the Muslims will not have a place to resort 

to besides the furthest of their lands. There is no point of reference after 

you which people may resort to. Therefore, send to them an experienced 

man and incite to go with him some men with ability and goodwill. If Allah 

grants you victory then that is what you wanted. If it is the other (i.e. 

defeat) you will be a support for the people and a refuge for the Muslims.1

During another instance He told ʿUmar I: 

فكن قطبا واستدر الرحى بالعرب وأصلهم دونك نار الحرب فإنك إن شخصت من هذهالرض انتقضت 
عليك العرب من أطرافها وأقطارها حتى يكون ما تدع وراءك من العورات أهم إليك مما بين يديك.إن 
العاجم إن ينظروا إليك غدا يقولوا هذا أصل العرب فإذا اقتطعتموه استرحتم فيكون ذلك أشد لكلبهم 

عليك وطمعهم فيك.

Be the pivot and rotate the ‘mill’ (of government) with (the assistance of) 

the Arabs, and be their foundation. Avoid (direct) battle; for the Persians, 

if they see you tomorrow they will say, “This is the chief of Arabs. If we do 

away with him (today) we will be in peace.” In doing so, this will provoke 

them and they will be even more eager to attack you.2

ʿAlī I, in praise of ʿUmar I after he passed away, said: 

1  Nahj al-Balāghah, Sermon number: 134 (The chapter regarding the discussion with ʿUmar I in 

going to war with in Badr.

2  Nahj al-Balāghah, pg.203 Sermon no.146 (The chapter regarding the instance when ʿ Umar I asked 

him for advice regarding going out himself to fight the Romans.)
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لله بلد فلن فلقد قوم الود وداوى العمد واقام السنة وخلف الفتنة ذهب نقى الثوب وقليل العيب اصاب 
خيرها وسبق شرها.ادى الى الله طاعته واتقاه بحقه.رحل وتركهم في طرق متشعبة ل يهتدى بها الضال 

ول يستيقن المهتدى

For Allah is the effort of fulān (referring to ʿUmar). He straightened the 

curve, remedied the sickness, subdued mischief and established the 

Sunnah. He left with a clean slate and few faults. He attained the good 

of this world and escaped its evil. He fulfilled his obedience to Allah and 

feared Him as He deserved. He departed from this world leaving the people 

in varying paths, wherein the deviant is unable to attain guidance and the 

guided uncertain of his fate.1

Ibn Abī al-Ḥadīd2 says commenting on this text in his commentary on Nahj al-

Balāghah: 

و يروى لله بلء فلن أي لله ما صنع و فلن المكنى عنه عمر بن الخطاب و قد وجدت النسخة التي بخط 
الرضي أبي الحسن جامع نهج البلغة و تحت فلن عمر حدثني بذلك فخار بن معد الموسوي الودي 

الشاعر

It has also been narrated with a different wording, “Līllāhi Balā’ Fulān”, which 

means, “How wonderful were his actions.” The person who was referred to 

when saying so and so is ʿUmar. I have seen the copy handwritten by al-

Raḍī Abī al-Ḥasan,3 the compiler of Nahj al-Balāghah, and beneath the word 

1  Nahj al-Balāghah, pg.222 (The chapter regarding the praise of Alī I on ʿUmar ibn al-Khaṭṭāb I 

2  Ibn Abī al-Ḥadīd: ʿIzz al-Dīn ʿAbd al-Ḥamīd ibn Muḥammad ibn Muḥammad ibn Ḥusayn ibn Abī al-

Ḥadīd al-Madā’īnī. He was an author and a poet. He has written the most voluminous commentary 

on Nahj al-Balāghah. He also has another work called al-Sabʿ al-Aʿlawiyyāt. He was born during the year 

586 A.H. He died in Baghdad during the year 655 A.H. Shaykh ʿAbbās al-Qummī has mentioned his 

biography in his book al-Kunā wa al-Alqāb, vol.1 pg.192. 

3  Al-Raḍī Abī al-Ḥasan: Muḥammad ibn al-Ḥusayn ibn Mūsā ibn Ibrāhīm ibn Mūsā al-Kāẓim. He was 

a scholar and an author. He was born during the year 309 A.H. He died during the year 456 A.H. 

Shaykh ʿAbbās al-Qummī has mentioned his biography in his book al-Kunā wa al-Alqāb, vol. 2 pg. 272. 

He praised him and proved that he was the compiler of Nahj al-Balāghah and refuted those that have 

rejected this.
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Fulān (so and so) ʿUmar is written. This was related to me by Fakhār ibn 

Maʿd al-Mūsawī al-Awdī al-Shāʿir.1

ʿAlī ibn Abī Ṭālib I also praised ʿUmar I saying: 

ووليهم وال فاقام واستقام حتى ضرب الدين بجيرانه

A ruler governed them who was just and steadfast, until religion reached 

the point of ultimate satiation.

Ibn Abī al-Ḥadīd says, “The governor is ʿUmar ibn al-Khaṭṭāb.”2

Imām Aḥmad reports:

ا اْلُحْسٰنى منهم عثمان. نَّ ِذْيَن َسَبَقْت َلُهم مِّ عن محمد بن حاطب قال سمعت عليا يقول يعني إِنَّ الَّ

Muḥammad ibn Ḥāṭib narrates, “I heard ʿAlī saying: 

ا اْلُحْسٰنى ِذْيَن َسَبَقْت َلُهْم ِمنَّ إِنَّ الَّ

Indeed, those for whom the best [reward] has preceded from Us.3

Amongst them is ʿUthmān.4 

It has been narrated from Muḥammad ibn al-Ḥanafiyyah:

بلغ عليا أن عائشة تلعن قتلة عثمان في المربد فرفع يديه حتى بلغ بهما وجهه فقال: وأنا ألعن قتلة عثمان، 
لعنهم الله في السهل والجبل، قال مرتين أو ثلثا

1  Sharḥ Nahj al-Balāghah of Ibn Abī al-Ḥadīd, vol. 3 pg. 12.

2  Sharḥ Nahj al-Balāghah of Ibn Abī al-Ḥadīd, vol. 20 pg. 218.

3  Ṣūrah al-Ḥaj: 101

4  Faḍā’il al-Ṣaḥābah, Ḥadīth: 771, the researcher of the book has declared the chain of narrators to be 

Ṣaḥīḥ.
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The news reached ʿAlī that ʿĀ’ishah was cursing the killers of ʿUthmān I 

in Marbad1. So ʿAlī raised his hands until they reached his face and said, “‘I 

too curse the killers of ʿUthmān on the land and on the mountains. O Allah; 

curse the killers of ʿUthmān! O Allah; curse the killers of ʿUthmān on the 

land and on the mountain!”2

The clearest indication of the amiable relations between ʿUmar and ʿAlī L 

is the fact that ʿAlī I wed his beloved daughter—the daughter of Fāṭimah 
J—to ʿUmar I; as has been recorded in the books of history, genealogy, 

biographies, ḥadīth, and fiqh.3

Mālik al-Ashtar al-Nakhaʿī4 who was a close companion of ʿAlī I (as has been 

recorded in the books of history) greatly praised Abū Bakr and ʿUmar L: 

كلمتها  فجمع  وسلم  وآله  عليه  الله  صلي  محمد  برسوله  المة  هذه  اكرم  وتعالى  تبارك  الله  فإن  بعد  اما 
واظهرها على الناس، فلبث بذلك ما شاء  الله ان يلبث ثم قبضه الله عز وجل الى رضوانه ومحل جنانه ثم 
ولي من بعد قوم صالحون عملوا بكتاب الله وسنة نبيه محمد صلى الله عليه وآله وسلم وجزاهم بأحسن 

ما اسلفوا من الصلحات.

Verily Allah has honoured this nation with his Messenger H. He 
H brought them together and presented them to the people. He lived 

1  Name of a place in Iraq.

2  Faḍā’il al-Ṣaḥābah Ḥadīth: 732, The researcher of the book has declared the chain of narrators to be 

Ṣaḥīḥ.

3  This marriage renders all other false narrations baseless. For example, the narration that states: 

ʿUmar I attacked Fāṭimah J which led to her miscarriage. Who would consider giving their 

daughter to a man who had attacked, injured and ultimately was the cause of the death of your 

wife (and the mother of your daughter)! Would you consent to having such a man as your son-in-

law? Furthermore, would you then proceed to name your children after him? For further reading 

regarding this incident you may refer to the book Ziwāj ʿUmar ibn al-Khaṭṭāb min Umm Kulthūm bint ʿAlī 

ibn Abī Ṭālib - Ḥaqīqah Lā Iftirā’ by Sayyid Aḥmad Ibrāhīm Abū Muʿādh al-Ismāʿīlī.

4  Mālik al-Ashtar al-Nakhaʿī: Nakhaʿ is a large tribe from Madh-ḥaj in Yemen. The name of Nakhaʿ 

is Jisr ibn ʿAmr ibn ʿIllah ibn Jild ibn Mālik ibn Adad. Al-Kunā wal al-Alqāb of Shaykh ʿAbbās al-Qummī 

vol. 3 pg. 244.
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for his decreed time, thereafter he passed away and such a person took 

over who was pious and who followed the Book of Allah and the Sunnah 

of the Rasūl of Allah H. May Allah reward him his due for the best of 

his good deeds.1

In another instance he said:

ايها الناس إن الله تبارك وتعالى بعث فيكم رسوله محمدا صلى الله عليه وآله وسلم بشيرا ونذيرا وانزل 
عليه الكتاب فيه الحلل والحرام والفرائض والسنن ثم قبضه اليه وقد ادى ما كان عليه ثم استخلف على 

الناس ابا بكر فسار بسيرته واستن بسنته واستخلف ابو بكر عمر فاستن بمثل تلك السنة.

O people! Verily Allah has sent Muḥammad H to you as a giver of 

glad tidings and as a warner. Allah revealed His book in which the lawful, 

unlawful, compulsory, and meritorious have been mentioned. Thereafter 

the Rasūl of Allah H passed away and he had fulfilled that which had 

been entrusted to him by Allah. Then Abū Bakr became the leader of the 

people and he followed the way of the Rasūl of Allah. Then ʿUmar became 

the leader and followed suit.2

1  Al-Futūḥ of Ibn al-Aʿtham, vol. 1 pg. 385

2  Al-Futūḥ of Ibn al-Aʿtham, vol. 1 pg. 396
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The Praise of Imām ʿAbd Allāh ibn al-ʿAbbās ibn ʿAbd al-Muṭṭalib 

The scholar of the Muslims and the exegete of the Qur’ān ʿAbd Allāh ibn al-ʿAbbās 
L says about the Ṣaḥābah M: 

إن الله جل ثناؤه وتقدست أسماؤه خص نبيه محمدًا صلى الله عليه وسلم بصحابة آثروه على النفس 
والموال وبذلوا النفوس دونه في كل حال ووصفهم الله في كتابه فقال 

ِه َوِرْضَواًنا ِسْيَماُهْم ِفي ُوُجْوِهِهْم  ْبَتُغْوَن َفْضًل ِمَن اللّٰ ًدا يَّ ًعا ُسجَّ  ُرَحَماُء َبْيَنُهْم َتٰريُهْم ُركَّ

ْوٰريِة َوَمَثُلُهْم ِفي اْلِْنِجْيِل َكَزْرٍع َأْخَرَج َشْطَئه� َفٰاَزَره�  ُجْوِد ٰذلَِك َمَثُلُهْم ِفي التَّ ِمْن َأَثِر السُّ

ٰاَمُنْوا  ِذْيَن  الَّ ُه  اللّٰ َوَعَد  اَر  اْلُكفَّ بِِهُم  لَِيِغْيَظ  اَع  رَّ الزُّ ُيْعِجُب  َعَلى ُسوِقهٖ  َفاْسَتٰوى  َفاْسَتْغَلَظ 
َأْجًرا َعِظْيًما1 ِلٰحِت ِمْنُهْم َمْغِفَرًة وَّ َوَعِمُلوا الصّٰ

 قاموا بمعالم الدين، وناصحوا الجتهاد للمسلمين، حتى تهذبت طرقه، وقويت أسبابه وظهرت آلء الله، 
واستقر دينه، ووضحت أعلمه، وأذل الله بهم الشرك، وأزال رؤوسه ومحا دعائمه، وصارت كلمة الله 
العليا، وكلمة الذين كفروا السفلى، فصلوات الله ورحمته وبركاته على تلك النفوس الزاكية، والرواح 
الطاهرة العالية، فقد كانوا في الحياة لله أولياء، وكانوا بعد الموت أحياء، وكانوا لعباد الله نصحاء، رحلوا 

الى اآلخرة قبل أن يصلوا إليها، وخرجوا من الدنيا وهم بعد فيها.

Verily Allah E selected for His Messenger Muḥammad H such 

Companions who gave preference to Him over themselves and their 

wealth. They were ready to sacrifice their lives in order to protect him in 

every condition. Allah E mentioned them in the Qur’ān:

(Those with him are) Merciful among themselves. You see them bowing 

and prostrating [in prayer], seeking bounty from Allah and [His] pleasure. 

Their mark [i.e., sign] is on their faces [i.e., foreheads] from the trace of 

prostration. That is their description in the Torah. And their description 

in the Gospel is as a plant which produces its offshoots and strengthens 

them so they grow firm and stand upon their stalks, delighting the sowers 

– so that He [i.e., Allah] may enrage by them the disbelievers. Allah 

1 Ṣūrah al-Fatḥ: 29
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has promised those who believe and do righteous deeds among them 

forgiveness and a great reward.1

They established the characteristics of this Dīn and sincerely strived 

for the good of the Muslims until the ways of this Dīn were refined, its 

resources were made strong, the favours of Allah became apparent, the Dīn 

was established, its luminaries became apparent, and until polytheism was 

disgraced, its main figures diminished, its support was erased, and until 

the word of Allah became dominant, and the word of the non believers was 

subjugated. May the grace, mercy, and blessing of Allah descend upon those 

pure and lofty souls. They were the friends of Allah whilst they lived and 

when they passed away it was as though they were alive. They were well 

wishes for the servants of Allah. They emigrated to the Hereafter before 

reaching there and had left this world whilst they were still present here.2

The qualities which ʿAbd Allāh ibn al-ʿAbbās L used to describe them are 

noble traits and good qualities which they are remembered by. They were exactly 

as he described. Allah had chosen and honoured them with the companionship 

of his Messenger H. They preferred him above their own lives and wealth. 

They established the characteristics of the true Dīn. They strived sincerely for 

the good of the Muslims. They worked hard in spreading Islam and setting up its 

support until it was firmly established, and until polytheism was disgraced, its 

main figures diminished, and its support was erased, and until the word of Allah 

was made dominant and the word of the non believers was subjugated. It was 

because of these qualities that their souls were pure. They were the friends of 

Allah in this world. May Allah be pleased with them.

He also said in praise of ʿUthmān ibn ʿAffān I: 

رحم الله أبا عمرو، كان والله أكرم الحفدة، وأفضل البررة  هّجادا بالسحار، كثير الدموع عند ذكر النار، 
نّهاضا عند كل مكرمة، سّباقا إلى كل منحة، حييا أبيا وفيا، صاحب جيش العسرة، ختن رسول الله صلى 

الله عليه وسلم وآله

1 Ṣūrah al-Fatḥ: 29

2  Murūj al-Dhahab wa Maʿādin al-Jawhar vol. 3 pg. 75
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May Allah have mercy on Abū ʿAmr! His relationship which was attained 

by marriage was one of the best. He was punctual in spending the early 

morning in prayer. He would weep whenever Jahannam was mentioned. He 

always promoted noble traits and was always in the forefront of carrying 

out acts of kindness. He was lovable, respectable, and trustworthy. He 

was the one who prepared the Jaysh al-Usrah1 and was the son-in-law of 

Rasulullah H.2

Upon the death of Zayd ibn Thābit, Ibn Abbās L said: 

والله لقد دفن به علم كثير

By Allah, abundant knowledge has been buried with him.3

1  Jaysh al-Usrah: The army that went out with Rasulullah H in the expedition of Tabūk.

2  Murūj al-Dhahab wa Maʿādin al-Jawhar vol. 3 pg. 64

3  Faḍā’il al-Ṣaḥābah of Imām Aḥmad ibn Ḥanbal No.1873 The researcher of the book has declared the 

chain of narrators to be Ḥasan. There are other chains of narrators for this Ḥadīth.
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The praise of Imām ʿAlī ibn Ḥusayn

Imām ʿAlī ibn Ḥusayn used to mention the Ṣaḥābah of the Messenger of Allah 
H and ask Allah in his ṣalāh to shower His mercy and forgiveness on them 

due to the help they offered to the Rasūl of Allah H in spreading the call to 

the oneness of Allah and in spreading the Message of Allah to the masses. He says:

فاذكرهم منك بمغفرة ورضوان اللهم وأصحاب محمد صلى الله عليه وآله وسلم خاصة الذين أحسنوا 
الصحبة والذين أبلوا البلء الحسن في نصره وكانفوه وأسرعوا إلى وفادته وسابقوا إلى دعوته واستجابوا 
له حيث أسمعهم حجة رسالته وفارقوا الزواج والولد في اظهار كلمته وقاتلوا اآلباء والبناء في تثبيت 
نبوته وانتصروا به ومن كانوا منطوين على محبته يرجون تجارة لن تبور في مودته والذين هجرتهم العشائر 
اللهم ما تركوا لك وفيك وارضهم من  القرابات إذ سكنوا في ظل قرابته  إذ تعلقوا بعروته وانتفت منهم 
ديارهم  فيك  وإليك، واشكرهم على هجرهم  لك  ذلك  من  وكانوا  الخلق عليك  وبما حاشوا  رضوانك 
وخروجهم من سعة المعاش إلى ضيقه ومن كثرة في اعزاز دينك من إلى أقله، اللهم وأوصل إلى التابعين 
لهم باحسان الذين يقولون ربنا اغفر لنا ولخواننا الذين سبقونا باليمان خير جزائك الذين قصدوا سمتهم 
آثارهم  يثنهم ريب في بصيرتهم ولم يختلجهم شك في قفو  إلى شاكلتهم لم  وتحروا وجهتهم لومضوا 
ول  عليهم  يتفقون  بهديهم  ويهتدون  بدينهم  يدينون  لهم  ومؤازرين  مكانفين  منارهم  بهداية  والئتمام 

يتهمونهم فيما أدوا إليهم

… And include them in Your forgiveness and pleasure. O Allah, especially 

the Ṣaḥābah of Muhammad H who were excellent companions, 

who endured great hardships in supporting him, who stood by his side 

and welcomed him eagerly. They hastened to his call, and surrendered to 

him when he conveyed the proof of his message. They endured the pain 

of separation from their wives and children in promoting his message, 

and fought their fathers and sons to affirm his Prophethood and through 

him were victorious. Their love for him was pure and intense and they 

anticipated great reward on account of it. They are the ones whose families 

ostracised them when they held firm onto his rope and whose relationships 

were annulled when they remained in the shadow of his relationship. Do 

not forget, O Allah, what they sacrificed for Your sake. Grant them Your 

divine pleasure because they were with Your Messenger H. They 

were callers towards You. Compensate them for abandoning the homes 

of their people for Your sake, and for forsaking prosperity for narrowness 
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of life. Grant them this because of the many who were oppressed for the 

establishment of your religion. O Allah, grant the greatest of Your rewards 

to those who followed in their way; those who say, “O Allah, forgive us and 

our brothers who preceded us in faith;” those who pursued their example 

and strove to tread their path, following in their footsteps; not doubting, 

being steered by the light of their guidance, accepting their teachings as 

religion, and being led by their guidance. Send your rewards to those who 

do not dispute about them and do not accuse them falsely.1 

ويروى عنه رضي الله عنه انه لما وقع بعضهم في أبي بكر وعمر وعثمان فلما فرغوا قال لهم أل تخبروني.
ِه َوِرْضَواًنا َوَيْنُصُرْوَن الله َوَرُسْوَلُه  ِذْيَن ُأْخِرُجْوا ِمْن ِدَياِرِهْم َوَأْمَوالِِهْم َيْبَتُغْوَن َفْضًل ِمَن اللَّ أنتم اْلُمٰهِجِرْيَن الَّ
ْوَن َمْن َهاَجَر إَِلْيِهْم َوَل  اَر َواْلِْيَماَن ِمْن َقْبِلِهْم ُيِحبُّ ُؤا الدَّ ِذْيَن َتَبوَّ اِدُقْوَن؟ قالوا ل قال فأنتم الَّ ُاوٰلئَِك ُهُم الصَّ
ا ُأْوُتْوا َوُيْؤثُِرْوَن َعَلى َأْنُفِسِهْم َوَلْو َكاَن بِِهْم َخَصاَصٌة َوَمْن ُيوَق ُشحَّ َنْفِسِه  َيِجُدْوَن ِفي ُصُدْوِرِهْم َحاَجًة ِممَّ
ِذْيَن َجٓاُءْو ِمْن  َفُاوٰلئَِك ُهُم اْلُمْفِلُحْوَن؟ قالوا ل قال أشهد أنكم لستم من الذين قال الله عز وجل فيهم َوالَّ
َنا إِنََّك  ِذيَن ٰاَمُنْوا َربَّ ِذْيَن َسَبُقْوَنا بِاْلِْيَماِن َوَل َتْجَعْل ِفي ُقُلْوبَِنا ِغلاًّ لِلَّ َنا اْغِفْر َلَنا َوِلِْخَوانَِنا الَّ َبْعِدِهْم َيُقْوُلْوَن َربَّ

َرُءْوٌف َرِحْيٌم اخرجوا.فعل الله بكم!”

It is also narrated from him that once some people were criticizing Abū 

Bakr, ʿUmar, and ʿUthmān M. After they had completed, he said, “Tell 

me, are you from the emigrants who were expelled from their homes and their 

properties, seeking bounty from Allah and [His] approval and supporting Allah and 

His Messenger. Those are the truthful.2?”

They said, “No” 

He asked: “Are you then from those who were settled in the Home [i.e., al-Madīnah] 

and [adopted] the faith before them. They love those who emigrated to them and 

find not any want in their breasts of what they [i.e., the emigrants] were given but 

give [them] preference over themselves, even though they are in privation. And 

whoever is protected from the stinginess of his soul – it is those who will be the 

successful.3?” 

1  Al-Ṣaḥīfah al-Sajjādiyyah al-Kāmilah of Zayn al-ʿĀbidīn pg. 13

2  Sūrah al-Ḥashr: 8

3  Sūrah al-Ḥashr: 9
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They replied, “No” 

He then said, “Then I bear witness that you are not from those (described 

as) And those who came after them, saying, ‘Our Lord, forgive us and our brothers 

who preceded us in faith and put not in our hearts [any] resentment toward those 

who have believed. Our Lord, indeed You are Kind and Merciful.’1 Go away. May 

Allah deal with you.”

Abū Ḥāzim al-Madanī says:

ما رأيت هاشميا أفقه من علي بن الحسين، سمعته وقد سئل: كيف كانت منزلة أبي بكر وعمر عند رسول 
الله - صلى الله عليه ووآله سلم -؟ فأشار بيده إلى القبر، ثم قال: بمنزلتهما منه الساعة

I have not seen any Hāshimī who was more understanding than ʿAlī ibn 

Ḥusayn. Once he was asked, “What was the status of Abū Bakr and ʿUmar 

L in the eyes of the Rasūl of Allah H?”

He gestured towards their graves and said, “Just as their relationship is with him 

right now.”2

1  Sūrah al-Ḥashr: 10

2  Siyar Aʿlām al-Nubalā’, vol. 4 pg. 394 
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The praise of Imām Muḥammad al-Bāqir

Ibn Saʿd narrates from Bassam al-Ṣayrafī who says: 

سألت أبا جعفر عن ابي بكر وعمر فقال والله لتولهما وأستغفرلهما وما أدركت أحد من اهل بيتي إل 
وهو يتولهما.

“I asked Abū Jaʿfar about Abū Bakr and ʿUmar L” 

He replied, “By Allah, I associate myself to them and I seek forgiveness 

for them. I have not met anyone from my household who dissociates 

themselves from them.”1

He used to say:

أجمع بنو فاطمة على أن يقولوا في أبي بكر وعمر أحسن ما يكون من القول

The children of Fāṭimah unanimously agreed to say the best about Abū 

Bakr and ʿUmar L.2

ʿUrwah ibn ʿAbd Allāh asked Muḥammad al-Bāqir regarding decorating a sword:

القبلة ثم قال نعم  ل بأس به قد حلى أبو بكر الصديق سيفه.قلت وتقول الصديق؟ فوثب وثبة واستقبل 
الصديق نعم الصديق فمن لم يقل الصديق فل صدق الله له قول في الدنيا واآلخرة

He replied, “It is fine, Abū Bakr al-Ṣiddīq decorated his sword.” 

I then said, “Do you say, ‘Al-Ṣiddīq’?” 

He jumped up and faced the Qiblah, saying, “Yes, al-Ṣiddīq!3 Yes, al-Ṣiddīq! 

The person who does not say al-Ṣiddīq, may Allah never let any of his 

statements be deemed credible in this world or in the hereafter.”4

1 Ṭabaqāt, vol. 5 pg. 321 

2 Siyar Aʿlām al-Nubalā’, vol. 4 pg. 406 

3  The Truthful

4  Siyar Aʿlām al-Nubalā’, vol. 4 pg. 408
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It is also narrated from him that he said: 

ِذْيَن ٰاَمُنْوا  َها الَّ ما سلت السيوف ول أقيمت الصفوف في صلة ول زحوف ولجهر بأذان ول انزل الله َيَايُّ
حتى اسلم ابناء القبيلة الوس والخزرج.

No sword was drawn, no lines were formed in ṣalāh nor in in an army, 

neither was Adhān given, and nor was “O you who have believed”1 revealed 

until the tribes of Aws and Khazraj embraced Islam.2 

Jābir al-Juʾfī says:

يا جابر بلغني أن قوما بالعراق يزعمون أنهم يحبونا ويتناولون أبا بكر وعمر ويزعمون أنى أمرتهم بذلك 
فأبلغهم عنى أنى إلى الله منهم بريء واّلذي نفس محمد بيده يعنى نفسه لو وليت لتقربت إلى الله بدمائهم 
ل نالتني شفاعة محمد صلى الله عليه وآله سلم إن لم أكن أستغفر لهما وأترحم عليهما وقال من لم يعرف 

فضل أبى بكر وعمر فقد جهل السنة.

Muḥammad ibn Alī (al-Bāqir) said to me, “O Jābir, news has reached me 

that certain people in Iraq claim to love us and they disrespect Abū Bakr 

and ʿUmar, claiming that I have ordered them to do that. So tell them that 

I am free from what they claim. By the being in whose control is the life of 

Muḥammad (i.e. al-Bāqir), if you associate with them you will gain closeness 

to Allah. May I not be blessed with the intercession of Muḥammad H if 

I do seek forgiveness for them and invoke mercy on them.” 

He also said, “The person who does not acknowledge the virtue of Abū 

Bakr and ʿUmar is ignorant of the Sunnah.”3

1  Verse of the Qur’an

2  Biḥār al-Anwār, vol.22 pg. 312

3  Al-Bidāyah wa al-Nihāyah vol. 9 pg. 211
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The praise of Imām Zayd ibn ʿAlī ibn al-Ḥusayn

Hāshim ibn al-Barīd narrates from Zayd ibn ʿAlī that he said: 

ِكِرْيَن ثم قال البراءة من ابي بكر هي  كان ابو بكر رضي الله عنه إمام الشاكرين ثم تل َوَسَيْجِزى اللُه الشّٰ
البراءة من علي

Abū Bakr I was the leader of the Shākirīn1. Thereafter he recited the 

verse, “Allah will reward the Shakirīn.”2 He then said, “To disassociate oneself 

form Abū Bakr is to disassociate oneself from ʿAlī.”3

He used to say regarding Abū bakr and ʿUmar L:

ما سمعت احدا من اهل بيتي يذكرهما ال بخير

I have not heard anyone of my household mention them except in praise.4

Yaḥyā ibn Abī Bakr al-ʿAmirī has mentioned in his book al-Riyāḍ al-Mustaṭābah 

that he came across a statement of Imām Mansūr Billāh ʿAbd Allāh ibn Ḥamzah 

(who is one of the great scholars of the Zaydiyyah5) in his book called Jawāb al-

Masāʾil al-Tihāmiyyah in which he explains the view of Imām Zayd regarding the 

Ṣaḥābah. He says:

فإنه عليه السلم أثنى عليهم على الجمال وعدد مزاياهم علي غيرهم ثم قال فهم خير الناس على عهد 
رسول الله صلى الله عليه وسلم وبعده فرضي الله عنهم وجزاهم عن السلم خيرًا ثم قال فهذا مذهبنا 
لم نخرجه غلظة ولم نكتم سواه تقية ومن هو دوننا مكانًا وقدرة يسب ويلعن ويذم ويطعن ونحن إلى الله 
سبحانه من فعله براء وهذا ما يقضي به علم آبائنا منا إلى علي عليه السلم.الى قوله وفى هذه الجهة من 

1  The grateful

2  Sūrah Āl ʿImrān: 144 

3  Siyar Aʿlām al-Nubalā’, vol. 5 pg. 390

4  Tārīkh al-Umam wa l- Mulūk of al-Ṭabarī vol. 7 pg. 180

5  The Zaydiyyah are a sect of the Shia who emerged in the second century and are followers of Zayd 

ibn ʿAlī (the grandson of Ḥusayn ibn ʿAlī).
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يرى محض الولء سب الصحابة رضي الله عنهم والبراء منهم، فيبرأ من محمد صلى الله عليه وآله وسلم 
من حيث ل يعلم 

Verily Imām Zayd praised them collectively and mentioned their virtues 

over others. 

He then said, “They are the best of people during the lifetime of the Rasūl 

of Allah H and after him. May Allah be pleased with them and grant 

them the best of rewards. This is our doctrine, we do not shun it with 

vulgarity and we do not conceal anything other than this on account of 

Taqiyyah (dissimulation). Those who are lesser than us disparage, curse, 

belittle, and malign (the Ṣaḥābah). We make Allah our witness that we 

absolve ourselves from their actions. This is where the knowledge of our 

forefathers until ʿAlī S leads us...”

He then mentioned, “In the same light are those who feel that loving the 

Ahl al-Bayt means that one should disparage the Ṣaḥābah and disassociate 

from them, ultimately resulting in them disassociating from Muḥammad 

H unknowingly.” 

He thereafter recited a poem, 

وإن كنت ل أرمي وترمي كنانتي تصب جائحات النبل كشحي ومنكبي

Even though I am not hit by the arrows and my shield is hit, the calamity of the 

arrows manages to affect my shoulder and hip.1

1  For the entire text please refer to Al-Riyāḍ al-Mustaṭābah pg. 300
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The praise of Imām ʿAbd Allāh ibn Ḥasan (al-Muthannā) ibn Ḥasan 
ibn ʿAlī I

The rightly guided Khulafā’ and the Ṣaḥābah M held a great position in the 

eyes of ʿAbd Allāh ibn Ḥasan just like the other Ahl al-Bayt M.

Ibn ʿAsākir reports from Abū Khālid al-Aḥmar that he said: 

سألت عبد الله بن الحسن عن أبي بكر وعمر فقال صلى الله عليهما ول صلى على من لم يصل عليهما

I asked ʿAbd Allāh ibn Ḥasan about Abū Bakr and ʿUmar and he replied, 

“May Allah bless them and may Allah not bless those who do not seek 

blessings for them.”1

He also said: 

1  Tārīkh Dimashq vol. 29 pg. 255-256. The meaning of the verse:

ْم َوَصلِّ َعَلْيِهْم إِنَّ َصلٰوَتَك َسَكٌن َلُ

and invoke Allah’s blessings upon them. Indeed, your invocations are reassurance for them. i.e. 

Supplicate to Allah for them. (Ṣūrah al-Tawbah: 103)

Similarly the Ḥadīth of Messenger H states: 

اللهم صل عىل آل ايب اوىف

O Allah, I invoke your blessings for the family of Ibn Abī Awfā. (Narrated in Ṣaḥīḥ al-Bukhārī 

in the book regarding Zakāh under the chapter concerning the Imāms supplicating for the 

person who gives Ṣadaqah)

It is also narrated from Jābir ibn ʿAbd Allāh that a woman said to the Rasūl of Allah H:

صل عيل وعيل زوجي فقال صىل اهلل عليه وآله وسلم صيل اهلل عليك وعيل زوجك

“Supplicate for me and my husband.” So the Rasūl of Allah H said, “I invoke the blessings 

of Allah upon you and your husband. (Narrated by Abū Dāwūd in the book discussing the 

Sūjūd found in the Qur’ān under the chapter regarding sending salutations on anyone 

besides the Rasūl of Allah H with a Saḥīḥ chain of transmission.)

These texts show us that the meaning of the Arabic word Ṣalāh is supplication. This is the meaning 

that Imām ʿAbd Allāh ibn Ḥasan V intended.
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وإنهما ليعرضان على قلبي فأدعو الله لهما أتقرب به إلى الله عز وجل

I think of them and supplicate to Allah for them. I seek the closeness of 

Allah by doing this.1

It has also been narrated from Ḥafṣ ibn ʿUmar, the freed slave of ʿAbd Allāh ibn 

ʿAbd Allāh ibn Ḥasan, that he said:

رأيت عبد الله بن حسن توضأ ومسح على خفيه قال فقلت له تمسح فقال نعم قد مسح عمر بن الخطاب 
ومن جعل عمر بينه وبين الله فقد استوثق

I saw ʿAbd Allāh ibn Ḥasan performing ablution and he made masaḥ2 on his 

socks. I asked him, “Do you make masaḥ?” 

He replied, “Yes, because ʿUmar I made masaḥ and the person who 

trusts ʿUmar I regarding matters between him and Allah, he has indeed 

found a great trust.”3 

In other words ʿUmar I is sound with regards to his transmission of the 

Sharīʿah.

It has also been recorded in Tārīkh Dimashq that Ḥafṣ ibn Qays asked ʿAbd Allāh 

ibn Ḥasan regarding making masaḥ: 

امسح فقد مسح عمر بن الخطاب فقال إنما أسألك أنت أتمسح؟ فقال ذلك أعجز لك حين أخبرك عن 
عمر وتسألني عن رأيي فعمر كان خيرا مني ومن ملء الرض مثلي قلت يا أبا محمد إن ناسا يقولون إن 
هذا منكم تقية  فقال لي ونحن بين القبر والمنبر اللهم إن هذا قولي في السر والعلنية فل تسمعنا قول أحد 
بعدي ثم قال هذا الذي يزعم أن عليا كان مقهورا وأن رسول الله صلى الله عليه وآله وسلم أمره بأمور 
فلم ينفذه فكفى بهذا إزراء على علي ومنقصة أن يزعم قوم أن رسول الله صلى الله عليه وآله وسلم أمره 

بأمر فلم ينفذه

1  Tārīkh Dimashq vol. 29 pg. 255

2  passed wet hands over his socks

3  Tārīkh Dimashq vol. 29 pg. 255
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He replied,  “Make masaḥ, as ʿUmar ibn Khaṭṭāb made masaḥ.”

Ḥafṣ ibn Qays said, “I am asking if you make masaḥ.” 

He replied, “You would have understood that when I informed you that 

ʿUmar ibn Khaṭṭāb made masaḥ and you still ask for my opinion. ʿUmar 

alone was better than me and a world filled with the likes of me.”

I said, “O Abū Muḥammad, people will say that you only say this out of 

Taqiyyah.” 

He replied, and we were between the grave of the Rasūl of Allah H 

and the pulpit of the Rasūl of Allah H, “O Allah, this is my opinion be 

it in secret or in public. So do not bring forth any other person’s opinion 

after this.” 

He then said, “They think that ʿAlī was powerless and that the Rasūl of 

Allah H ordered him to do certain things and he did not do it. This is a 

great insult to ʿAlī. It is degrading to assume that the Rasūl of Allah H 

ordered him to do a certain thing and thereafter he did not do it.”1

It has also been recorded in Tārīkh Dimashq from Muḥammad ibn Qāsim al-Asadī 

Abū Ibrāhīm that he said:

رأيت عبد الله بن الحسن بن الحسن بن علي ذكر قتل عثمان فبكى حتى بل لحيته وثوبه

I saw ʿAbd Allāh ibn ʿAbd Allāh ibn Ḥasan ibn ʿAlī mentioning the killing of 

ʿUthmān and he broke into tears which made his beard and clothes wet.2

1  Tārīkh Dimashq vol. 29 pg. 256

2  Tārīkh Dimashq vol. 29 pg. 256
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The Praise of Imām Jaʿfar al-Ṣādiq and Imām al-Bāqir 

Once Imām Jaʿfar al-Ṣādiq praised the Ṣaḥābah saying:

كان أصحاب رسول الله صلى الله عليه وآله اثني عشر ألفا ثمانية آلف من المدينة و ألفان من مكة وألفان 
من الطلقاء ولم ير فيهم قدري ول مرجي ول حروري ول معتزلي ول صاحب رأي كانوا يبكون الليل 

والنهار ويقولون اقبض أرواحنا من قبل أن نأكل خبز الخمير

The Ṣaḥābah of the Rasūl of Allah were twelve thousand. Eight thousand 

from Madīnah, two thousand from Makkah, and two thousand from the 

Ṭulaqā’1. Not a single Qadarī2, Murjiʾī3, Ḥarūrī (Khārijī4), or Muʿtazilī5, or person 

of vain desire, was seen amongst them. They cried during the night and 

day; and would say, “Take our souls before we eat the leavened bread.”6

So if the Ṣaḥābah did not have any Qadarī, Murji’ī, Ḥarūrī, Muʿtazilī, or a person 

of vain desire in their midst, then how can they have a person who is worse than 

all of the aforementioned (i.e. a munāfiq) in their midst; as is the claim of people 

who follow their desires?

The very same point which Imām Jaʿfar al-Ṣādiq has mentioned here attesting to 

the honourable record of the Ṣaḥābah has been mentioned in the Qur’ān which 

praises the Ṣaḥābah and gives them glad tidings of the Pleasure of Allah and 

1  Those Ṣaḥābah who accepted Islam after the Conquest of Makkah.

2  A sect that broke away from the Ahl al-Sunnah who believe that all humans possess free will 

justifying divine punishment.

3  A sect that broke away from the Ahl al-Sunnah who believe that Islam is only about attesting to the 

faith and actions will not have any consequences. 

4  A sect that broke away from the Ahl al-Sunnah who believe that a person who commits a major sin 

leaves the fold of Islam.

5  A sect that broke away from the Ahl al-Sunnah who negated anything that conflicted their 

reasoning. 

6  Al-Khiṣāl, pg. 638 Ḥadīth no. 15 (The Ṣaḥābah were twelve thousand) and Bihār al-Anwār, vol. 22 pg. 

305
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everlasting Gardens of Paradise. What credibility do those weak narrations which 

accuse all the Ṣaḥābah of turning apostate (besides a few whose numbers do not 

exceed the count of the fingers) have in front of narrations such as these?

Once Mansūr ibn Ḥāzim asked Imām Jaʿfar:

إنا  فقال  فيها بجواب آخر؟  فتجيبه  ثم يجيئك غيري  بالجواب  فيها  فتجيبني  المسألة  بالي أسألك عن  ما 
نجيب الناس على الزيادة والنقصان قال قلت فأخبرني عن أصحاب رسول الله صلى الله عليه وآله صدقوا 
على محمد صلى الله عليه وآله أم كذبوا؟ قال بل صدقوا قال قلت فما بالهم اختلفوا؟ فقال أما تعلم أن 
الرجل كان يأتي رسول الله صلى الله عليه وآله فيسأله عن المسألة فيجيبه فيها بالجواب ثم يجيبه بعد ذلك 

ما ينسخ ذلك الجواب  فنسخت الحاديث بعضها بعضا. 

“Why is it that when I ask you a question and you reply, and thereafter 

someone else asks you the very same question, you give him a different 

answer?” 

He replied, “I sometimes give a lengthy answer and sometimes I shorten it.”

I asked, “Then tell me about the Ṣaḥābah of the Rasūl of Allah H, were 

they truthful or dishonest?”

He said, “They were truthful.” 

I asked, “Why did they have differences amongst themselves?” 

He replied, “Do you not know that sometimes someone would come to the 

Rasūl of Allah H and ask him a question to which the Rasūl of Allah 
H would reply. Later the Rasūl of Allah H changed his stance 

because of it being abrogated. So some Aḥadīth abrogate others.”1

1  Al-Kāfī (al-Usūl), Kitāb Fadl al-ʿIlm, vol. 1 pg. 52. During the life of the Rasūl of Allah H sometimes 

certain laws would be revealed for a particular time or circumstance and then later abrogated. This 

is mentioned in the Qur’ān:

َما َنْنَسْخ ِمْن ٰاَيٍة َأْو ُنْنِسَها َنْأِت بَِخْيٍ ِمْنَها
We do not abrogate a verse or cause it to be forgotten except that We bring forth [one] better than it. 

(Sūrah al-Baqarah: 106)

Sometimes a certain Ṣaḥābī would know the abrogated law and not the one that had come after it; and 

each Ṣaḥābī would narrate according to his knowledge.
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This is a testimony from Imām Jaʿfar al-Ṣādiq regarding the truthfulness of the 

Ṣaḥābah of the Rasūl of Allah H.

Why would he not attest to the truthfulness of the Ṣaḥābah M whereas he has 

narrated that his grandfather Muḥammad H delivered a sermon in Ḥajjat 

al-Wada’ in Masjid of Khayf, wherein he said after praising and glorifying Allah: 

نضر الله عبدا سمع مقالتي فوعاها ثم بلغها الى من لم يسمعها  فرب حامل فقه غير فقيه ورب حامل فقه 
إلى من هو أفقه منه ثلث ل يغل عليهن قلب امرئ مسلم: إخلص العمل لله والنصيحة لئمة المسلمين 
واللزوم لجماعتهم فإن دعوتهم محيطة من ورائهم المسلمون إخوة تتكافأ دماؤهم يسعى بذمتهم أدناهم 

وهم يد على من سواهم 

May Allah be rejoiced with a person who hears my words and memorises 

it and thereafter passes it on to those that have not heard it. There are 

those who have knowledge but no understanding, and there may be those 

who convey knowledge to those who may have more understanding of 

it than they do. There are three things which are such that the heart of 

a Muslim will not despise them: Doing actions solely for the pleasure of 

Allah, well wishing for the leaders of the Muslims, and adhering to the 

major assembly of the Muslims for their call surrounds them. Muslims are 

like brothers. There blood is all equal. The one with the lowest of status 

amongst them may hold the responsibility of all. They are united against 

their enemies.1

The confidence the Rasūl of Allah H had in the Ṣaḥābah propagating his 

word is a clear proof of their truthfulness and integrity in the eyes of the Rasūl 

of Allah H. 

This is the reason why one of the bequests which Imām Jaʿfar retained from his 

forefather ʿAlī I was:

1  Al-Khiṣāl, pg. 149-150 Ḥadīth no. 182 (Three things which are such that the heart of a Muslim will 

not despise them)
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أوصيكم  بأصحاب نبيكم ل تسبوهم الذين لم يحدثوا بعده حدثا ولم يؤوا محدثا فإن رسول الله أوصى 
بهم

My advice to you regarding the Ṣaḥābah of the Rasūl of Allah H is that 

do not curse them. They did not innovate anything in this Dīn nor did they 

given shelter to an innovator. The Rasūl of Allah H had urged that 

they be taken care of.1

It has been narrated from Bassam al-Ṣayrafī: 

سألت أبا جعفر عن ابي بكر وعمر فقال والله لتولهما وأستغفرلهما وما أدركت أحدا من اهل بيتي إل 
وهو يتولهما.

I asked Abū Jaʿfar about Abū Bakr and ʿUmar L and he replied, “By Allah, 

I associate myself with them and seek forgiveness for them. I have not 

found anyone from my Ahl al-Bayt who dissociates from them.”2

It is narrated from Jaʿfar ibn Muḥammad who narrated from his forefathers M 

that the Rasūl of Allah H said: 

أثبتكم على الصراط أشدكم حبا لهل بيتي ولصحابي

The one who has the most love for my Ahl al-Bayt and my Ṣaḥābah will be 

the most confident on the bridge of Ṣirāṭ.3,4

O Allah, Most Merciful, make us from those servants of yours who have the most 

love for them and resurrect us with them. 

1 Biḥār al-Anwār, vol. 22 pg. 306 

2 Siyar Aʿlām al-Nubalā’, vol. 4 pg. 403

3  Sirāṭ: A bridge which all of Mankind will cross on the Day of Judgement.

4  Biḥār al-Anwār, vol. 27 pg. 133
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The Praise of Imām Mūsā al-Kaẓim

Imām Mūsā ibn Jaʿfar had learnt from his grandfather, the Rasūl of Allah 
H:

أنا أمنة لصحابي، فإذا قبضت دنا من أصحابي ما ُيوعدون، وأصحابي أمنة لمتي، فإذا قبض أصحابي دنا 
من أمتي ما ُيوعدون، ول يزال هذا الدين ظاهرًا على الديان كلها ما دام فيكم من قد رآني.  

I am a source of security for my Companions. When I pass away, there will 

come to my Companions what they are promised. My Companions are 

source of security for my Ummah. When my Companions are gone, there 

will come to my Ummah what they are promised. This religion of Islam 

will always be dominant above other religions as long as there is amongst 

you someone who has seen me.1

He also narrates from his forefathers, who narrate from the Rasūl of Allah H 

that he said:

والنساء  بالرجال  الرجال  التقى  الرابع  كان  فإذا  الثالث،  ثم  الثاني،  ثم  قرنا،  أفضلها  في  أنا  أربع:  القرون 
بالنساء، فقبض الله كتابه من صدور بني آدم، فيبعث الله ريحًا سوداء، ثم ل يبقى أحد سوى الله تعالى 

إل قبضه الله إليه

There are four eras. The best is the era in which I am. The next era in terms 

of status is the second era and thereafter the third era. When the fourth era 

sets in, men will meet men and women will meet women. Allah will lift His 

Book from the hearts of the children of Ādam S. Allah will send a black 

wind which will cause everything to cease to exist except Allah E.2

This Ḥadīth shows us that that the era of the Ṣaḥābah was the best of eras. 

Therefore it is incorrect to say anything bad about the people of this era.

1  Biḥār al-Anwār, vol. 22 pg. 309 Also see: Nawādir al-Rāwandī, pg. 23. A Ḥadīth recorded in Ṣahīh 

Muslim  (6466) on the authority of Abū Mūsā al-Āshʿarī I also has a similar meaning.

2  Biḥār al-Anwār, vol. 22 pg. 309 (Dār Iḥyā al-Turāth al-ʿArabī) A Ḥadīth recorded in Ṣahīh al-Bukhārī 

(2509) and in Ṣahīh Muslim  (2533) also have a similar meaning.
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The Praise of Imām ʿAlī al-Riḍā

The view of Imām ʿAlī al-Ridā regarding the Ṣaḥābah is not any different from 

that of his forefathers. He says:

ى بني إسرائيل، وأعطاه التوراة  لما بعث الله عز وجل موسى بن عمران واصطفاه نجيًا، وفلق له البحر، ونجَّ
يا رب، فإن كان آل محمد كذلك، فهل في أصحاب  واللواح رأى مكانه من ربه تعالى ، فقال موسى: 
النبياء أكرم عندك من صحابتي؟ قال الله تعالى: يا موسى، أما علمت أن فضل صحابة محمد على جميع 
صحابة المرسلين كفضل آل محمد على جميع آل النبيين، وكفضل محمد على جميع النبيين فقال موسى: 
يا رب، ليتني كنت أراهم! فأوحى الله إليه: يا موسى، إنك لن تراهم، فليس هذا أوان ظهورهم، ولكن سوف 
تراهم في الجنات -جنات عدن والفردوس- بحضرة محمد، في نعيمها يتقلبون، وفي خيراتها يتبحبحون.

When Allah appointed Mūsā ibn ʿImrān as a Prophet, chose him as his 

confident, split the ocean for him, saved him from Firʿawn, and gave him 

the Tawrāh and the Tablets, he understood the position he held by Allah. 

Therefore he said, “O Allah, if the family of Muḥammad, The Rasūl of 

Allah H holds such a high position in your eyes, then, is there anyone 

from amongst the Companions of any of the other Ambiyā’ who are more 

honoured in your eyes than my Companions?” 

Allah replied, “O Mūsā, Don’t you know that the virtue  of the Companions 

of Muḥammad H on the Companions of the rest of the Ambiyā’ is like 

the virtue of the Family of Muḥammad H on the families of the rest 

of the Ambiyā’, and like the virtue of Muḥammad H on the rest of the 

Ambiyā’.”

Mūsā S said, “O My Lord, I desire to see them!” 

Allah informed him, “O Mūsā, you will not be able to see them because 

this is not their time of coming. Rather you will see them in Jannah in 

the presence of Muḥammad H. They will be enjoying the comforts of 

Jannah and benefiting from its pleasures.”1

1  Biḥār al-Anwār, vol. 13 pg. 340; Ta’wīl al-Āyāt pg. 411
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The aforementioned quote from this Imām shows us that this virtue was not 

specific to any of the Companions of the Rasūl of Allah H. Rather it included 

all of the Ṣaḥābah M. If this was not the case then the Ṣaḥābah would not 

enjoy any virtue above the Companions of the other Ambiyā’ S.
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The Praise of Imām Ḥasan ibn Muḥammad al-ʿAskarī

Imām al-ʿAskarī has mentioned that the Rasūl of Allah H said:

لما بعث الله عزوجل موسى بن عمران واصطفاه نجيا وفلق له البحر ونجى بني إسرائيل وأعطاه التوراة 
واللواح رأى مكانه من ربه عزوجل فقال: يا رب لقد أكرمتني بكرامة لم تكرم بها أحدا قبلي، فقال الله 
عزوجل: يا موسى أما علمت أن محمدا أفضل عندي من جميع ملئكتي و جميع خلقي؟ قال موسى: 
يارب فإن كان محمد أكرم عندك من جميع خلقك فهل في آل النبياء أكرم من آلي؟ قال الله عزوجل: يا 
موسى أما علمت أن فضل آل محمد على جميع آل النبيين كفضل محمد على جميع المرسلين؟ فقال: يا 
رب فان كان آل محمدعندك كذلك فهل في صحابة النبياء أكرم عندك من صحابتي؟ قال الله عزوجل: يا 
موسى، أما علمت أن فضل صحابة محمد صلى الله عليه وآله وسلم على جميع صحابة المرسلين كفضل 

آل محمد على جميع آل النبيين، وكفضل محمد على جميع المرسلين؟.

When Allah appointed Mūsā ibn ʿImrān as a Prophet, chose him as his 

confident, split the ocean for him, saved him from Firʿawn, and gave him 

the Tawrāh and the Tablets, He understood the position he held by Allah 
E. 

Therefore he said, “O Allah, You have favoured me in such a way that none 

has been favoured the like thereof before me.”

Allah E replied, “O Mūsā, don’t you know that Muḥammad H is 

the best of my messengers and the best of my creation?”

Mūsā S said, “O Allah, If Muḥammad H is the most honoured of 

your creation in your eyes, then, is there any family who is more honoured 

then my family?”

Allah E replied, “Don’t you know that the virtue of the Family of 

Muḥammad H on the families of the rest of the Ambiyā’, is like the 

virtue of Muḥammad H on the rest of the Ambiyā’.”

Mūsā S said, “O Allah, if the family of Muḥammad H is the most 

honoured in your eyes, then, are there any companions of any of the 

Ambiyā’ who are better than my companions?”
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Allah replied, “O Mūsā, Don’t you know that the virtue  of the Companions 

of Muḥammad H on the Companions of the rest of the Ambiyā’ is like 

the virtue of the Family of Muḥammad H on the families of the rest 

of the Ambiyā’, and like the virtue of Muḥammad H on the rest of the 

Ambiyā’.”1

These quotes that have past were just a tip of the iceberg from the praise of the 

pure Ahl al-Bayt in favour of the chosen and pious Ṣaḥābah M.

So this is the type of close friendship which existed between them. Verily this 

amount of absorption of these quotes will surely melt the ice in the hearts of 

some Muslims. Some even go to the extent—regardless of how sorrowful and 

depraved it might be—of thinking that hating the Ṣaḥābah will pave the way for 

loving the Ahl al-Bayt, without realising that they are actually going against the 

guidelines set out by the Ahl al-Bayt themselves; which we have quoted from 

their primary sources.

Therefore when this ice will melt then the Ummah will be ready for the desired 

unity.

1  Tafsīr al-Imām al-ʿAskarī,  pg. 21
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Chapter 3

The praise of the Companions of the Rasūl of Allah H 
regarding the Ahl al-Bayt

The praise of the Khalīfah of the Rasūl of Allah H, Abū Bakr al-
Ṣiddīq I

This is al-Ṣiddīq praising the family relation between him and the Ahl al-Bayt in a 

way that befits them and befits him—May Allah be pleased with all of them.

Imām al-Bukhārī narrates in his Ṣaḥīḥ that Abū Bakr I told ʿAlī I:

والذي نفسي بيده لقرابة رسول الله صلى الله عليه وآله وسلم أحب إلي من أن أصل من قرابتي

By Allah, the maintaining of family ties with the family of the Rasūl of Allah 

H is more important to me than maintaining my own family ties.1

It is also narrated from Ibn ʿUmar L who narrates from Abū Bakr I that 

he said: 

ارقبوا محمدا صلى الله عليه وآله وسلم في أهل بيته

Please Muḥammad H by doing good to his family.2

It is narrated from ʿUqbah ibn al-Ḥārith in Musnad Abī Yaʿlā:

صلى أبو بكر رضي الله عنه العصر ثم خرج يمسي بعد وفاة رسول الله صلى الله عليه وآله وسلم بليال، ، 
فرأى الحسن رضي الله عنه يلعب مع الصبيان، فحمله على عاتقه، وقال: بأبي شبيه بالنبي، ل شبيه بعلي 

وعلي رضي الله عنه يضحك

1  Ṣaḥīḥ al-Bukhārī, # 3712, Chapter regarding the virtues of the family relations of the Rasūl of Allah 

H. Also see Biḥār al-Anwār vol. 43 pg. 301

2  Ṣaḥīḥ al-Bukhārī, # 3713, Chapter regarding the virtues of Ḥasan and Ḥusayn L.
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Abū Bakr I performed ʿAsr and thereafter he began walking. This 

happened a few days after the passing away of the Rasūl of Allah H. 

He saw Ḥasan I playing with some children. He lifted Ḥasan I, placed 

him onto his shoulder and said, “I take an oath on the honour of my father, 

he resembles the Rasūl of Allah H and he does not resemble ʿAlī I.” 

ʿAlī I laughed upon hearing this.1 

The aforementioned incident took place a few days after the demise of the Rasūl 

of Allah H. This shows that the fact which has found its way into some of 

the books of history about ʿAlī I not pledging allegiance to Abū Bakr I and 

that he chose to differ with all of the other Ṣaḥābah for a few months; is baseless. 

It is impossible for him to forsake his brothers, i.e. the other Ṣaḥābah, or that he 

opposes all the Ṣaḥābah or that he foregoes the right of his which was given to 

him by Allah, as they think.

This is because all of the Ṣaḥābah had agreed to pledge allegiance to al-Ṣiddīq at 

that time including ʿAlī ibn Abī Ṭālib and Zubayr ibn al-ʿAwwām M. 

The proof of this is that which has been narrated by al-Bayhaqī with a chain of 

transmission from Abū Saʿīd al-Khudrī I that he said: 

قبض رسول الله -صلى الله عليه وآله وسلم- واجتمع الناس في دار سعد بن عبادة وفيهم أبو بكر وعمر 
قال: فقام خطيب النصار فقال: أتعلمون أنا انصار رسول الله صلى الله عليه وسلم فنحن أنصار خليفته 
كما كنا أنصاره. قال: فقام عمر بن الخطاب فقال: صدق قائلكم ولو قلتم غير هذا لم نبايعكم. فأخذ بيد 
أبي بكر وقال: هذا صاحبكم. فبايعوه فبايعه عمر وبايعه المهاجرون والنصار. وقال: فصعد أبو بكر المنبر 
فنظر في وجوه القوم فلم ير الزبير قال: فدعا الزبير فجاء قال: قلت ابن عمة رسول الله صلى الله عليه 
وسلم أردت أن تشق عصا المسلمين قال: ل تثريب يا خليفة رسول الله صلى الله عليه وسلم فقام فبايعه. 
ثم نظر في وجوه القوم فلم ير عليا فدعا بعلي بن أبي طالب قال: قلت ابن عم رسول الله صلى الله عليه 
وسلم وختنه على ابنته أردت أن تشق عصا المسلمين. قال: ل تثريب يا خليفة رسول الله فبايعه هذا او 

1  Musnad Abī Yaʿlā, # 38 (This is according to the edition printed by Dār al-Ma’mūn lil al-Turāth with the 

research of Ḥusayn Salīm Asad 1984.) The researcher has pointed out that the chain of transmission 

is Ṣaḥīḥ. This Ḥadīth is also in Ṣaḥīḥ al-Bukhārī,  # 3542 and in Kaṣf al-Ghummah fī Maʿrifat al-A’immah 

vol. 2 pg. 16.
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معناه قال الحافظ أبو علي النيسابوري: سمعت ابن خزيمة يقول: جاءني مسلم بن الحجاج، فسألني عن 
هذا الحديث، فكتبته له في رقعة وقرأت عليه، فقال: هذا حديث يساوي بدنة. فقلت: يسوى بدنة بل هذا 
يسوى بدرة. وقد رواه المام أحمد عن الثقة، عن وهيب مختصرا. وأخرجه الحاكم في “ مستدركه “ من 

طريق عفان بن مسلم، عن وهيب مطول كنحو ما تقدم

The Rasūl of Allah H passed away and all the people gathered in the 

house of Saʿd ibn ʿUbādah. Abū Bakr and ʿUmar J were also present. 

Abū Saʿīd al-Khudrī I said, “The spokesman of the Ansār stood up and 

said, ‘Do you know that we were the helpers of the Rasūl of Allah H, 

so, we will be the helpers of the vicegerent of the Rasūl of Allah H just 

as we were the helpers of the Rasūl of Allah H.’

ʿUmar ibn al-Khaṭṭāb I stood up and said, ‘Your spokesman has stated 

the truth and if you would have said anything else then we wouldn’t have 

pledged our allegiance to you.’ He then took the hand of Abū Bakr I 

and said, ‘This is the person who is deserving of this position. So pledge 

allegiance to him.’ Thereafter ʿUmar I pledged his allegiance and the 

Muhājirīn and the Ansār followed suit.

Then Abū Bakr I climbed the pulpit and looked at the faces of the people. 

He did not see Zubayr. So he asked for Zubayr and Zubayr arrived.

He asked him, ‘O the cousin of the Rasūl of Allah H, Do you wish to 

weaken the unity of the Muslims?’ 

Zubayr replied, ‘There is no guilt on my side, O Khalīfah of the Rasūl of 

Allah.’ He then stood up and pledged allegiance.’ 

Thereafter Abū Bakr I looked at the faces of the people. He did not see 

ʿAlī I. So he asked for ʿAlī I and ʿAlī I came.

He asked him, ‘O the cousin and the son in law of the Rasūl of Allah H, 

Do you wish to weaken the unity of the Muslims?’
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ʿAlī replied, ‘There is no guilt on my side, O Khalīfah of the Rasūl of Allah.” 

He then stood up and pledged allegiance to Abū Bakr I.”

Ḥāfiẓ Abūʿ Alī al-Naysāburī said, “I heard Ibn Khuzaymah saying, ‘Muslim 

ibn Ḥajjāj came to me and asked me about this Ḥadīth. I wrote it for him on 

a piece of cloth and read it for him.’ 

He said, ‘This Ḥadīth holds the rank of camel.’ So I replied, ‘Rather it holds 

the rank of a vast treasure.’” 

This Ḥadīth has also been reported by Imām Aḥmad from a reliable narrator 

who narrated it from Wuhayb. (A short version of it)

It has also been narrated by al-Ḥākim in his Mustadrak from ʿAffān ibn 

Muslim from Wuhayb just as it passed. (The full version)1

The quote from Ibn Kathīr ends here. This quote does not contradict that which 

was narrated by ʿĀ’ishah J that ʿAlī I only pledged allegiance after six 

months because ʿĀ’ishah J narrated that what she knew and Abū Saʿīd al-

Khudrī I narrated that what he knew and the statement of the person who 

has more knowledge about a certain aspect will always be preferred over the 

person who does not have that knowledge.

Al-Dāraquṭnī narrates in Faḍā’il al-Ṣaḥābah wa Manāqibuhum with a chain of 

narration from ʿAbd Allāh ibn Jaʿfar I that he said:

رحم الله أبا بكر، كان لنا وليا، فنعم الوالي كان لنا، ما رأينا حاضنا قط كان خيرا منه، إنا لجلوس عنده يوما 
في البيت إذ جاءه عمر وكان الستئذان ثلثا، فاستأذن مرة فلم يؤذن له، ثم استأذن الثانية فلم يؤذن له، فلما 
كان الثالثة استأذن فقال له أبو بكر: ادخل، فدخل ومعه أصحاب رسول الله صلى الله عليه وسلم فقال 
عمر: يا خليفة رسول الله صلى الله عليه وسلم، لم حبستنا بالباب، استأذنا مرتين فلم يأذن لنا فهذه الثالثة 

قال: إن بني جعفر كان بين أيديهم طعام يأكلونه؛ فخفت أن تدخلوا فتشركوهم في طعامهم

1  Al-Bidāyah wa al-Nihāyah, vol. 6 pg. 301
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May Allah have mercy on Abū Bakr. He was our leader and what a splendid 

leader was he. We have not seen any guardian better than him.1 Once 

we were sitting with him in the house when ʿUmar I arrived. It was 

necessary to ask for permission three times in order to enter. 

So ʿ Umar I sought permission to enter and he was not given permission. 

Thereafter he sought permission to enter once more and he was refused 

again. When he sought permission for the third time, Abū Bakr I said, 

“Enter.” He entered with some of the Ṣaḥābah of the Rasūl of Allah H. 

ʿUmar I asked, “O the Khalīfah of the Rasūl of Allah, why did you 

keep us waiting at the door for a while? We sought permission twice to 

enter and were denied entrance.  This was the third time we had sought 

permission.” 

Abū Bakr I replied, “The Banū Jaʿfar were seated and were partaking of 

meals, so I feared that you will enter and join them in their meals.”2

This shows the great consideration of Abū Bakr I for the children of Jaʿfar 
I and his emphasis in seeing to their well being.

1  This was because Abū Bakr I had married Asmā bint ʿUmays J who was the mother of ʿAbd 

Allāh ibn Jaʿfar after Jaʿfar I had attained martyrdom. She gave gave birth to Muḥammad from Abū 

Bakr I. Thereafter ʿAlī ibn Abī Ṭālib I married her after the demise of Abu Bakr I

2  This has been quoted from a portion of the eleventh volume of the book Faḍā’il al-Ṣaḥābah wa 

Manāqibuhum which has been found. It was printed by Maktabah al-Gharbāʾ al-Athariyyah in Al-

Madīnah Al-Munawwarah.
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The praise of Amīr al-Mu’minīn ʿUmar ibn al-Khaṭṭāb I

There is no doubt regarding the amazing relationship between the Ahl al-

Bayt M and al-Fārūq I. The signs of this relationship are clear in their 

reciprocatory praise of each other. It also becomes apparent in the marriage 

of ʿUmar I to Umm Kulthūm and in the Ahl al-Bayt naming many of their 

children with the name ʿUmar.

It is narrated by al-Bukhārī regarding ʿUmar I:

أن عمر بن الخطاب رضي الله عنه، كان إذا قحطوا استسقى بالعباس بن عبد المطلب، فقال: »اللهم إنا كنا 
نتوسل إليك بنبينا فتسقينا، وإنا نتوسل إليك بعم نبينا فاسقنا«، قال: فيسقون

Whenever they were afflicted by a drought, ʿUmar ibn al-Khaṭṭāb I used 

to supplicate for rain using the intermediary of ʿAbbās ibn ʿAbd al-Muṭṭalib 
I. 

He used to say, “O Allah, We used to supplicate to you for rain mentioning 

our Nabī H as an intermediary and you used to send rain for us. We 

now supplicate to you mentioning the uncle of our Nabī H as an 

intermediary, so send rain for us.” 

The narrator says, “Thereafter rain would fall.”1

Here we see how al-Fārūq I mentioned the uncle of the Rasūl of Allah H 

as an intermediary when supplicating to Allah during his lifetime just as they used 

to mentioned the Rasūl of Allah H as an intermediary when supplicating to 

Allah during his lifetime. 

It is narrated in the book Ṭabaqāt ibn Saʿd:

أن عمر بن الخطاب رضي الله عنه قال للعباس بن عبد المطلب والله لسلمك يوم أسلمت كان أحّب 
إلّي من إسلم الخطاب لو أسلم لن إسلمك كان أحب إلى رسول الله صلى الله عليه وسلم من إسلم 

الخطاب

1 Ṣaḥīḥ al-Bukhārī, # 1010, Chapter regarding ʿAbbās ibn ʿAbd al-Muṭṭalib
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ʿUmar I said to ʿAbbās ibn ʿAbd al-Muṭṭalib I, “By Allah, it was more 

beloved to me to see you accepting Islam then if al-Khaṭṭāb (my own father) 

accepts Islam, because your accepting Islam is more beloved to the Rasūl of 

Allah than al-Khaṭṭāb accepting Islam.”1

His praise for ʿAlī I has also been recorded by Imām Aḥmad in his book Faḍa’il 

al-Ṣaḥābah:

عن عروة بن الزبير، أن رجل وقع في علي بن أبي طالب بمحضر من عمر، فقال له عمر: تعرف صاحب 
هذا القبر؟ وهو محمد بن عبد الله بن عبد المطلب، وعلي بن أبي طالب بن عبد المطلب، فل تذكر عليا 

إل بخير، فإنك إن أبغضته “ آذيت هذا في قبره

It is reported on the authority of ʿUrwah ibn al-Zubayr, “A person spoke ill 

about ʿAlī I in the presence of ʿUmar I. 

ʿUmar I asked him, ‘Do you know the occupant of this grave? It is 

Muḥammad, the son of ʿAbd Allāh, who is the son of ʿAbd al-Muṭṭalib, and 

ʿAlī I is the son of Abū Ṭālib who is the son of ʿ Abd al-Muṭṭalib. Therefore 

do not mention ʿ Alī I except in praise because if you anger ʿ Alī I, then 

you have caused difficulty to the Rasūl of Allah H in his grave.’”2

Ibn ʿ Abd al-Barr in his book, al-Istīʿāb, records the following statement from ʿ Umar 
I:

اقضانا علي

The best in judgement amongst us is ʿAlī.3

The following has been recorded in Tārīkh Dimishq by Ibn ʿAsākir:

1 Al-Ṭabaqāt al-Kubrā, pg. 23 vol. 4 and Al-Bidāyah wa al-Nihāyah, vol. 2 pg. 298

2  Faḍa’il al-Ṣaḥābah, #1089, the researcher of the book, Waṣi Allāh al-ʿAbbās, has graded the narration 

Ṣaḥiḥ.

3  Al-Istīʿāb, Biography #1871
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بفريضة  الله عنهما  الحسن والحسين رضي  الحق  العطاء  الديوان وفرض  لما دون  الخطاب  بن  أن عمر 
ابيهما مع أهل بدر لقرابتهما لرسول الله صلى الله عليه وسلم ففرض لكل واحد منهما خمسة آلف

When the lists of names for the account books of the treasury were being 

recorded and stipends were being allocated, ʿUmar ibn al-Khaṭṭāb I 

put Ḥasan and Ḥusayn L in their father’s category with those who had 

participated in the Battle of Badr. This was because of their relation to 

the Rasūl of Allah H. So each of them were allocated a sum of fifty 

thousand Dirhams.1

Ibn Saʿd also mentions a lengthy version of this narration with a chain of narrators 

from Jubayr ibn al-Ḥuwayrith ibn al-Naqīd:

أن عمر بن الخطاب استشار المسلمين في تدوين الديوان فقال له علي بن أبي طالب: تقسم كل سنة ما 
اجتمع إليك من مال ول تمسك منه شيئا. وقال عثمان بن عفان: أرى مال كثيرا يسع الناس وإن لم يحصوا 
أمير  يا  المغيرة:  بن  بن هشام  الوليد  له  فقال  المر.  ينشر  أن  يأخذ خشيت  لم  أخذ ممن  تعرف من  حتى 
المؤمنين قد جئت الشام فرأيت ملوكها قد دونوا ديوانا وجندوا جنودا فدون ديوانا وجند جنودا. فأخذ 
بقوله فدعا عقيل بن أبي طالب ومخرمة بن نوفل وجبير بن مطعم وكانوا من نساب قريش فقال: اكتبوا 
الناس على منازلهم. فكتبوا فبدؤوا ببني هاشم ثم أتبعوهم أبا بكر وقومه. ثم عمر وقومه على الخلفة. 
القرب  عليه وسلم  الله  النبي صلى  بقرابة  ابدؤوا  ولكن  أنه هكذا  والله  قال: وددت  إليه عمر  نظر  فلما 

فالقرب حتى تضعوا عمر حيث وضعه الله.

بن  عمر  رأيت  قال:  جده  عن  أبيه  عن  أسلم  بن  زيد  بن  أسامة  حدثني  قال:  عمر  بن  محمد  أخبرنا  قال: 
فأسمعه  تيم.  بني  أثر  بني هاشم. وبنو عدي على  أثر  تيم على  وبنو  الكتاب.  الخطاب حين عرض عليه 
يقول: ضعوا عمر موضعه وابدؤوا بالقرب فالقرب فجاءت بنو عدي إلى عمر فقالوا: أنت خليفة من 
رسول الله صلى الله عليه وسلم أو خليفة أبي بكر وأبو بكر خليفة رسول الله صلى الله عليه وسلم قالوا: 
وذاك فلو جعلت نفسك حيث جعلك هؤلء القوم. قال: بخ بخ بني عدي. أردتم الكل على ظهري لن 
أذهب حسناتي لكم. ل والله حتى تأتيكم الدعوة وإن أطبق عليكم الدفتر. يعني ولو أن تكتبوا آخر الناس. 
إن لي صاحبين سلكا طريقا فإن خالفتهما خولف بي. والله ما أدركنا الفضل في الدنيا ول ما نرجو من 

اآلخرة من ثواب الله على ما عملنا إل بمحمد صلى الله عليه وسلم فهو شرفنا وقومه أشرف العرب

ʿUmar ibn al-Khaṭṭāb I consulted the Muslims when drawing up the 

account books of the treasury. 

1  Tārīkh Dimishq, vol. 14 pg. 179
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ʿAlī ibn Abī Ṭālib I told him, “Every year, distribute what you have 

accumulated and do not hold any of it back.” 

ʿUthmān ibn ʿAffān said, “I see a lot of wealth which will suffice the people 

even if it is not recorded to see who has taken and who has not, but I fear 

that matters will go out of hand.”

Walīd ibn Hishām ibn al-Mughīrah said, “O Amīr al-Mu’minīn, I have 

been to Shām and I saw the leaders of Shām draw up account books for 

the treasury and make groups. So, you too, draw up account books for the 

treasury and make groups.”

ʿUmar I liked his opinion. He called ʿAqīl ibn Abī Ṭālib, Makhramah ibn 

Nawfal, and Jubayr ibn Muṭʿim. They were the genealogists of the Quraysh. 

He asked them to list people according to their status. They began writing 

and placed the Banū Hāshim in the forefront. Thereafter they placed Abū 

Bakr I and his tribe. Thirdly they placed ʿUmar I and his tribe. They 

based the list upon the succession of the Khilāfah.

When ʿUmar I saw the list he said, “I, too, wish the sequence of the 

account books for the treasury to be in this way, but rather begin with the 

family of the Rasūl of Allah H basing it on the one who is closest to the 

Rasūl of Allah H and until you reach ʿUmar and place him where Allah 

has wanted him to be according to this sequence.”

Ibn Saʿd reports from Muḥammad ibn ʿUmar from — Usāmah ibn Zayd 

ibn Aslam who narrated — from his father who narrated — from his 

grandfather:

I saw ʿUmar ibn al-Khaṭṭāb when the list of the account books for 

the treasury was presented to him. Banū Hashim, Banū Tamīm, and 

Banū ʿAdī had been placed on the list, respectively.

I heard him saying, “Place ʿUmar in his rightful place and begin 

with those who have the closest family relation to the Rasūl of 

Allah H instead.” 
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Banū ʿAdī came to ʿUmar I to place a complaint. 

They said, “You are the Khalīfah of the Rasūl of Allah H or the 

Khalīfah of Abū Bakr I and Abū Bakr I was the Khalīfah of the 

Rasūl of Allah H.”

They said, “So based on that why do you not leave your name where 

it was put in the first place by these men (referring to ʿAqīl ibn Abī 

Ṭālib, Makhramah ibn Nawfal, and Jubayr ibn Muṭʿim).”

ʿUmar I replied, “This is Excellent! O progeny of ʿAdī, you want 

to eat at my expense so that my good deeds be washed away for 

your sake. By Allah, never, until your rightful turn comes, even if 

it may be at the end of the list. I have two companions who walked 

a path. If I oppose their way, I will be rejected. By Allah, I have 

never found virtue in this world and neither do we hope for reward 

in the hereafter for the actions we have done except with the 

intersession of the Rasūl of Allah H. He is the most honoured 

from amongst us and his nation is the most honoured of nations 

amongst the Arabs.”1

The following has been recorded in the book Siyar Aʿlām al-Nubalā’ by Al-

Dhahabī:

أن عمر كسا أبناء الصحابة؛ ولم يكن في ذلك ما يصلح للحسن والحسين؛ فبعث إلى اليمن، فأتي بكسوة 
لهما، فقال: اآلن طابت نفسي

ʿUmar I gave the children of the Ṣaḥābah a certain type of clothes to 

wear and he was not able to give Ḥasan and Ḥusayn L. So he sent for a 

cloth to be brought for them from Yemen. Only once it was brought then 

did ʿUmar I say, “Now do I feel happy.”2

1  Al-Ṭabaqāt al-Kubrā, vol. 3 pg. 295/6

2  Siyar Aʿlām al-Nubalā’, vol. 3 pg. 285 and Tārīkh Dimishq, vol. 14 pg. 180
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See the worry ʿ Umar I had regarding them whether it be their clothes too and 

they were not regarded as ordinary people in his eyes.

It is mentioned in Tārīkh Dimishq of Ibn ʿAsākir:

ان عمر رضى الله عنه قال للحسين يا  بني لو كنت تأتينا وتغشانا قال اي الحسين فجئت يوما وهو خال 
بمعاوية وابن عمر بالباب ولم يؤذن له فرجعت فلقيني بعد فقال لي يا بني لم أرك تأتينا فقال جئت وأنت 
خال بمعاوية ورأيت ابن عمر ابنك عبد الله رجع فرجعت فقال أنت أحق بالذن من عبد الله بن عمر إنما 

أنبت في رؤوسنا ما ترى الله ثم أنتم قال ووضع يده على رأسه  

ʿUmar I said to Ḥusayn I, “O My beloved child, why do you not come 

and partake of the evening meal with us?” 

Ḥusayn I related: So, one of the days, I came and found that that ʿUmar 
I was busy with Muʿāwiyah I and Ibn ʿUmar L was at the door. Ibn 

ʿUmar L had not been given permission to enter so I also returned. 

After a few days ʿUmar I met me and asked, “O My beloved child, Why 

do you not come to us?” 

I replied, “Yes, I did come but I saw you were busy with Muʿāwiyah I 

and I also saw that your son, Ibn ʿUmar, did not enter therefore, I also 

returned.” 

ʿUmar I said, “You have more of a right to enter than ʿAbd Allāh ibn 

ʿUmar. Allah has placed this responsibility on me as you see, and thereafter 

you, too, are my responsibility.” 

ʿUmar I thereafter placed his hand on my head.1

Look at the age of Ḥusayn I during the Khilāfah of ʿUmar I and despite 

that ʿUmar I still had that great amount of worry for him. Is this not a proof 

of the great love and concern of al-Fārūq I for them? 

1  Tārīkh Dimishq, vol. 14 pg. 179
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The praise of ʿUmar I regarding ʿAbd Allāh ibn ʿAbbās L has been narrated 

in Ṣaḥīḥ al-Bukhārī from Ibn ʿAbbās:

كان عمر يدخلني مع أشياخ بدر، فقال بعضهم: لم تدخل هذا الفتى معنا ولنا أبناء مثله؟ فقال: »إنه ممن 
قد علمتم«

ʿUmar I used to include me in the elderly and respected scholars who 

participated in the Battle of Badr. 

Some of them inquired, “Why do you include this youngster with us?” 

ʿUmar I replied, “He has the capabilities of those whom you know.”1

It has been narrated by Ibn ʿAbd al-Barr from ʿUmar I that he used say 

regarding Ibn ʿAbbās:

نعم ترجمان القرآن عبد الله بن عباسوكان يقول اذا اقبل: جاء فتى الكهول، وذو اللسان السؤول ، والقلب 
العقول. 

What a great commentator of the Qur’ān is ʿAbd Allāh ibn ʿAbbās L. 

When ʿUmar I used to see him coming from a distance he used to say, 

“A person is coming who is a youngster from the learned, an intelligent 

questioner, and is brilliant.”2

It has been narrated in al-Mustadrak by al-Ḥākim from ʿAlī ibn Ḥusayn:

أن عمر بن الخطاب رضي الله عنه خطب إلى علي رضي الله عنه أم كلثوم، فقال: أنكحنيها، فقال علي: 
إني أرصدها لبن أخي عبد الله بن جعفر، فقال عمر: أنكحنيها فوالله ما من الناس أحد يرصد من أمرها ما 
أرصده، فأنكحه علي، فأتى عمر المهاجرين، فقال: أل تهنئوني؟ فقالوا: بمن يا أمير المؤمنين؟ فقال: بأم 
كلثوم بنت علي وابنة فاطمة بنت رسول الله صلى الله عليه وسلم، إني سمعت رسول الله صلى الله عليه 

وسلم يقول: كل نسب وسبب ينقطع يوم القيامة، إل سببي ونسبي

1  Ṣaḥīḥ al-Bukhārī, # 4294, Chapter regarding the place of rest of the Rasūl of Allah H on the day 

of the conquest of Makkah.

2  Al-Istīʿāb, Biography #1447
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ʿUmar ibn al-Khaṭṭāb I asked ʿAlī I for Umm Kulthūm’s J hand in 

marriage. 

ʿUmar I said, “Grant me her hand in marriage.”

ʿAlī I said, “I was hoping for her to get married to my nephew, ʿAbd 

Allāh ibn Jaʿfar.” 

ʿUmar I said, “Please grant me her hand in marriage because there isn’t 

anyone who was waiting for her hand in marriage like me.” So ʿAlī I 

married her to ʿUmar I. 

ʿUmar I then went to the Muhājirīn and asked them, “Will you not 

congratulate me?” 

They asked, “Regarding whom do you want us to congratulate you?” 

ʿUmar I replied, “Umm Kulthūm, the daughter of ʿAlī I and the 

daughter of Fāṭimah—who is the daughter of the Rasūl of Allah H. I 

have heard the Rasūl of Allah H saying, “Every lineage will be cut on 

the day of Qiyāmah besides my lineage.”1

It is narrated in Siyar Aʿlām al-Nubalā’ by Al-Dhahabī from Muḥammad ibn ʿAlī ibn 

al-Ḥanafiyyah:

دخل عمر وأنا عند أختي أم كلثوم فضمني وقال: ألطفيه بالحلواء

Once, Umar I entered and I was by my sister Umm Kulthūm J. ʿUmar 
I hugged me, and told Umm Kulthūm J, “Treat him with sweets.”2

Therefore, if ʿUmar I did not have love for ʿAlī I and his progeny he would 

not have hugged Muḥammad ibn ʿAlī and asked Umm Kulthūm to treat him with 

sweets.

1  Al-Mustadrak, #4684 vol. 3 pg. 153. Al-Albānī  has classified this Ḥadīth as Ṣaḥīḥ in his book al-Silsilat 

al-Ṣaḥīḥah #2036 based upon its many chains of narrations. 

2  Siyar Aʿlām al-Nubalā’, vol. 4 pg. 115
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The praise of Amīr al-Mu’minīn ʿUthmān ibn ʿAffānI

This rightly guided Khalīfah in the same way as the rest of the Ṣaḥābah M 

attested to the virtue of the Ahl al-Bayt of the Rasūl of Allah H. They used 

to praise them in a manner that was appropriate for them.

It is recorded in Al-Bidāyah wa al-Nihāyah by Ibn Kathīr:

كان العباس إذا مر راكبا بعمر أو بعثمان، وهما راكبان، نزل حتى يجاوزهما إجلل لعم رسول الله صلى 
الله عليه وآله وسلم

Whenever ʿAbbās I used to pass by ʿUmar or ʿUthmān L in the 

condition that they were on a conveyance, then ʿUmar and ʿUthmān L 

would dismount from their conveyance until he passed by out of honour 

for the uncle of the Rasūl of Allah H.1

Ibn Kathīr V also reports:

كان عثمان بن عفان رضي الله عنه يكرم الحسن والحسين  رضي الله عنهما ويحبهما. وقد كان الحسن بن 
علي يوم الدار - وعثمان رضي الله عنه محصور - عنده ومعه السيف متقلدا به يحاجف عن عثمان فخشي 

عثمان عليه فأقسم عليه ليرجعن إلى منزلهم تطييبا لقلب علي، وخوفا عليه رضي الله عنهم

ʿUthmān ibn ʿAffān I used to honour and love Ḥasan and Ḥusayn L. 

On the day which ʿUthmān I was killed, whilst he was still under siege, 

Ḥasan ibn ʿAlī I was with him, sword in hand, protecting ʿUthmān I. 

ʿUthmān I was concerned about the safety of Ḥasan I so he took an 

oath on the name of Allah for Ḥasan to return to his house. ʿUthmān I 

had done this to make ʿAlī I happy and out of fear lest any harm come 

to Ḥasan I.2

1 Al-Bidāyah wa al-Nihāyah, vol. 7 pg. 162

2  Al-Bidāyah wa al-Nihāyah, vol. 8 pg. 36
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The praise of Ṭalḥah ibn ʿUbayd Allāh I

Ṭalḥah al-Khayr also praised Ibn ʿAbbās L and he is from the best of the Ahl 

al-Bayt.  He said, as it is reported in Ṭabaqāt ibn Saʿd:

لقد اعطي ابن عباس فهما ولقنا وعلما

Ibn ʿAbbās I has been blessed with good comprehension1, understanding, 

and knowledge.2

1  The Arabic word لقن   means to be able to comprehend so well that whatever was heard can be 

repeated easily.

2  Ṭabaqāt, vol. 2 pg. 370
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The praise of Saʿd ibn Abī Waqqāṣ I

Saʿd I also narrated many Aḥādīth which have the praise of ʿAlī I. If he did 

not have love for him, he would not have narrated it.

It is reported in Ṣaḥīḥ Muslim from Saʿd I:

خلف رسول الله صلى الله عليه وسلم علي بن أبي طالب في غزوة تبوك فقال: يا رسول الله تخلفني في 
النساء والصبيان؟ فقال: أما ترضى أن تكون مني بمنزلة هارون من موسى؟ غير أنه ل نبي بعدي.

The Rasūl of Allah H appointed ʿAlī I to stay behind in his place 

during the Battle of Tabūk. 

So ʿAlī I asked, “O Rasūl of Allah, are you leaving me behind with the 

women and children?”

The Rasūl of Allah H replied, “Do you not wish to enjoy the same 

relationship with me which Hārūn S enjoyed with Mūsā S? The only 

difference between us is that there is no Nabī after me.”1

His praise for Ibn ʿAbbās has also been recorded in Ṭabaqāt al-Kubrā of Ibn Saʿd:

عن سعد بن أبي وقاص رضي الله عنه قال ما رأيت أحدا أحضر فهما ول ألب لبا ول أكثر علما ول أوسع 
حلما من ابن عباس ولقد رأيت عمر يدعوه للمعضلت ثم يقول عندك قد جاءت معضله ثم ل يجاوز قوله 

وأن حوله لهل بدر من المهاجرين والنصار.

It is reported from Saʿd ibn Abī Waqqāṣ I that he said, “I have not seen 

anyone who is more understanding, more intelligent, more knowledgeable, 

and more tolerant than Ibn ʿAbbās I. Once I saw ʿUmar calling him to 

solve the difficult matters he was faced with.

1 Ṣaḥīḥ al-Muslim, # 6217, Chapter regarding the virtues of ʿAlī ibn Abi Ṭālib I; Also see: Ṣaḥīḥ al-

Bukhārī, #4416, Chapter regarding the battle of Tabūk.
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He said, ‘This difficult situation has been handed over to you to solve.’

ʿUmar I would not disregard the opinion of Ibn ʿAbbās I. ʿUmar I 

chose Ibn ʿAbbās I for this despite having all the Muhājirīn and Anṣār 

that participated in Badr around him.”1

1   Ṭabaqāt, vol. 2 pg. 369;  Al-Bidāyah wa al-Nihāyah, vol. 8 pg. 303
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The praise of Jābir ibn ʿAbd Allāh I

The praise of Jābir which shows his great love for the Ahl al-Bayt has been narrated 

by Ibn Abī Shaybah with his chain of narration to ʿAṭiyyah ibn Saʿd. He says: 

دخلنا على جابر بن عبد الله وقد سقط حاجباه على عينيه فقلت: أخبرنا عن علي بن أبي طالب قال: فرفع 
حاجبه بيده ثم قال: ذاك من خير البشر

We went to Jābir ibn ʿAbd Allāh I and his eyebrows had grown so long 

that it reached his eyes. I asked him, “Tell us something about ʿAlī ibn 

Abī Ṭālib I.” He lifted his eyebrows off his eyes and said, “He was from 

amongst the best of people.”1

His praise for Ḥusayn I has also been recorded. Once, when Ḥusayn I 

entered the masjid, he said:

من أحب أن ينظر إلى سيد شباب أهل الجنة فلينظر إلى هذا

Any person who wishes to see the leader of the youth of Jannah should 

look at this youngster.2

He then attributed this statement to the Rasūl of Allah H.

In the book Ṭabaqāt al-Kubrā of Ibn Saʿd it has been mentioned that when Ibn 

ʿAbbās L passed away, Jābir ibn ʿAbd Allāh I said:

مات اليوم اعلم الناس واحلم الناس ولقد اصيبت به هذه المة مصيبة ل ترتق

Today, the most knowledgeable and tolerant of people has passed away. His 

passing away is such a calamity for the Muslim Ummah which cannot heal.3

1  Muṣannaf ibn Abī Shaybah, # 32120 printed by Maktabah al-Rushd - Riyāḍ - 1409

2  Siyar Aʿlām al-Nubalā’, vol. 3 pg. 282; Abū Yaʿlā #1874. The researcher, Ḥusayn Salīm Asad, said, “All 

the narrators of this chain are sound.”

3  Ṭabaqāt, vol. 2 pg. 372
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It is narrated in Ṣaḥīḥ Muslim from Jaʿfar ibn Muḥammad ibn ʿAlī ibn Ḥusayn from 

his father that he said:

دخلنا على جابر بن عبد الله رضي الله عنهما ، فسأل عن القوم حتى انتهى إلي، فقلت: أنا محمد بن علي 
بن حسين، فأهوى بيده إلى رأسي فنزع زري العلى، ثم نزع زري السفل، ثم وضع كفه بين ثديي وأنا 

يومئذ غلم شاب، فقال: مرحبا بك، يا ابن أخي، سل عما شئت.....

We went to Jābir ibn ʿAbd Allāh L. He asked us to introduce ourselves. 

When it was my turn I said, “I am Muḥammad ibn ʿAlī ibn Ḥusayn.” He 

moved his hand towards my head. He undone my top button and thereafter 

he undone my bottom button. Thereafter he put his palm onto my chest 

and I was young boy at that time. He said, “Welcome, O my beloved nephew, 

ask me whatever you wish.”1

1  Ṣaḥīḥ al-Muslim, # 1218, Chapter regarding the proof of the Rasūl of Allah H
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The praise of Umm al-Mu’minīn ʿĀ’ishah J

ʿĀ’ishah J is regarded to be part of the Ahl al-Bayt because she is from the 

wives of the Rasūl of Allah H. The Qurʾān has explicitly mentioned them as 

part of the Ahl al-Bayt. Despite this we wish to mention some of her praise on the 

rest of the Ahl al-Bayt to show the great love and the close friendship between 

them.

In Tārīkh al-Ṭabarī it has been recorded that she said:

إنه والله ما كان بيني وبين علّي في القديم إل ما يكون بين المرأة وأحمائها، وإنه على معتبة من الخيار، 
وقال علّي: يا أيها الناس ، صدقت، والله برت ما كان بيني وبينها إل ذلك، وإنها لزوجة نبيكم صلي الله 

عليه وآله وسلم في الدنيا واآلخرة

By Allah, There was nothing between me and ʿAlī I in the days that have 

passed except that which takes place between a woman and her in laws. 

Indeed, he is from amongst the best of people in my eyes.

ʿAlī I said, “O people, by Allah, she has done good and spoken the truth. 

This was the only thing that was between us. Verily she is the wife of your 

Nabī H in this world and in the hereafter.”1

It has been mentioned in the book, Al-Istīʿāb of Ibn ʿAbd al-Barr regarding her:

قالت عائشة: من أفتاكم بصوم عاشوراء؟ قالوا: علي. قالت: أما إنه لعلم الناس بالسنة.

ʿĀ’ishah J said, “Who told you about the fast of the Day of ʿĀshūrā’?” 

The people replied, “ʿAlī.”

She then said, “Indeed, he is from amongst the most knowledgeable with 

regards to the Sunnah.”2

1  Tārīkh al-Ṭabarī, vol.4 pg. 544

2  Al-Istīʿāb, Biography # 1871
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Abū Dāwūd reports with a chain of narrators to Umm al-Mu’minīn, ʿĀ’ishah J 

that she said:

ما رأيت اشبه سمتا ول دل وهديا  برسول الله صلى الله عليه وسلم في قيامها وقعودها من فاطمة بنت 
رسول الله صلى الله عليه وسلم

I did not see anyone having a better resemblance to the ways, manners, 

and habits1 of the Rasūl of Allah H in her standing and sitting than 

Fāṭimah I, the daughter of the Rasūl of Allah H.2

It has been reported in Mustadrak of al-Ḥakim I that ʿĀ’ishah J said 

regarding Fāṭimah:

ما رأيت أحدا كان أصدق لهجة منها إل أن يكون الذي ولدها

I have not seen anybody more truthful than her except her father.

Al-Ḥākim says, “This narration is Ṣaḥīḥ according to the pre requisites of Muslim.” 

Al-Dhahabī concurred.3

In the book Biḥār al-Anwār of al-Majlisī, the following has been recorded:

الله عليه  الله صلى  الله عنها: سمعت رسول  قالت رضي  للخوارج  الله  قتل علي رضي  بلغ عائشة  لما 
وسلم يقول: اللهم إنهم شرار امتي يقتلهم خيار امتي وما كان بيني وبينه إل ما يكون بين المرأة واحمائها

When the news of ʿAlī I’s killing of the Khawārij reached ʿĀ’ishah J, 

she said, “I heard the Rasūl of Allah H saying, ‘They are the worst of 

my Ummah and the best from my Ummah will kill them.’ The only thing 

1  The Arabic word الدل   refers to a good appearance or it may also mean a good way of conversing.

2  Sunan Abū Dāwūd, #5217 Chapter regarding the position of standing. Al-Albānī has classified it as 

Ṣaḥīḥ in Ṣaḥīḥ Al-Tirmiḍī, #3039 in the chapter regarding the virtues of Fāṭimah, the daughter of the 

Rasūl of Allah H.

3  Al-Mustadrak, #4756 vol. 3 pg. 175
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that was between me and him was what happens between a woman and 

her in laws.”1

When ʿAmr ibn Wudd was killed by ʿAlī, Abū Bakr and ʿUmar L stood up and 

kissed his head.2

Once ʿĀ’ishah told Fāṭimah J:

أل أبشرك، أني سمعت رسول الله صلى الله عليه وسلم يقول:  سيدات نساء أهل الجنة أربع: مريم بنت 
عمران، وفاطمة بنت رسول الله صلى الله عليه وسلم، وخديجة بنت خويلد، وآسية امرأة فرعون . 

Do you not wish that I give you the glad tidings that I heard the Rasūl of 

Allah H saying, “There will be four women who will be the leaders 

of the women of Jannah: Maryam daughter of ʿImrān, Fāṭimah daughter 

of the Rasūl of Allah H, Khadījah daughter of Khuwaylid, and Āsiyah 

wife of Firʿawn.”3

So if there was even the least amount of enmity between them, she would not 

have given her these amazing glad tidings. 

1  Biḥār al-Anwār, vol. 33 pg. 232; Kashf al-Ghummah, vol. 1 pg. 158

2  Al-Irshād lil al-Mufīd, pg. 55

3  Al-Mustadrak, #4853. Al-Ḥākim has declared the chain of narrators of this Ḥadīth as Ṣaḥīḥ according 

to the requirements of al-Bukhārī and Muslim. Al-Dhahabī concurred. 
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The Praise of ʿAbd Allāh ibn Masʿūd

This pure chain of praise continues with the praise of ʿAbd Allāh ibn Masʿūd as is 

mentioned in Al-Istīʿāb of Ibn ʿAbd al-Barr:

ان اقضى اهل المدينة علي بن ابي طالب

It is narrated from ʿAbd Allāh ibn Masʿūd, “Verily the most knowledgeable 

with regards to law in Madīnah is ʿAlī ibn Abī Ṭālib.”1

He also said:

نعم ترجمان القرآن ابن عباس، ولو ادرك اسناننا ما عاشره منا احد

What a great explainer of the Qur’ān is ʿAbd Allāh ibn ʿAbbās L. If he 

reached our age, none of us would have been able to match him.2

1  Al-Istīʿāb, Biography #1871

2  Ibn Ḥajar says in Fatḥ al-Bārī, vol.7 pg. 100, “Yāʿqūb ibn Sufyān has narrated this in his Tārīkh with a 

Ṣaḥīḥ chain of narrators from Ibn Masʿūd.”
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The praise of ʿAbd Allāh ibn ʿUmar

We see ʿAbd Allāh ibn ʿUmar L defending ʿAlī I in his absence when 

somebody spoke ill of him as is narrated in Ṣaḥīḥ al-Bukhārī:

جاء رجل إلى ابن عمر فسأله عن عثمان، فذكر عن محاسن عمله، قال: لعل ذاك يسوءك؟ قال: نعم، قال: 
فأرغم الله بأنفك، ثم سأله عن علي فذكر محاسن عمله، قال: هو ذاك بيته، أوسط بيوت النبي صلى الله 

عليه وسلم، ثم قال: لعل ذاك يسوءك؟ قال: أجل، قال: فأرغم الله بأنفك

A person came to Ibn ʿUmar L and asked about ʿUthmān I. He 

mentioned the traits of ʿUthmān I and thereafter said, “It seems like 

you did not like what I said.” 

The person said, “Yes.” 

ʿUthmān I said. “May Allah afflict you with problems.” 

Thereafter this person asked him about ʿAlī I. So he mentioned the 

traits of ʿAlī I. 

The person replied, “Yes, he was exactly as you mention. His house was 

between the houses of the Rasūl of Allah H.” 

Thereafter Ibn ʿUmar L said, “It seems like you did not like what I 

said.” 

He said, “Yes.” 

Ibn ʿUmar L said. “May Allah afflict you with problems.”1

His praise for Ḥusayn ibn ʿAlī L has been narrated from Ibn Abī Niʿam in Ṣaḥīḥ 

al-Bukhārī:

1  Ṣaḥīḥ al-Bukhārī #2704 Chapter regarding the virtues of ʿAlī I
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كنت عند عبد الله بن عمر، وسأله رجل عن دم البعوض، فقال: ممن أنت؟ فقال: من أهل العراق، قال: 
انظروا إلى هذا  يسألني عن دم البعوض، وقد قتلوا ابن رسول الله صلى الله عليه وسلم، وقد سمعت النبي 

صلى الله عليه وسلم يقول: هما ريحانتاي من الدنيا.

Once I was with ʿAbd Allāh ibn ʿUmar L and a person asked him about 

the law regarding the blood of a mosquito. 

Ibn ʿUmar L asked him, “Where are you from?” 

He replied, “I am From Iraq.” 

ʿAbd Allāh ibn ʿUmar L then said, “Look at him, he is asking about 

the blood of a mosquito where as they are the ones who have killed the 

grandson of the Rasūl of Allah H. I heard the Rasūl of Allah H 

saying, ‘These are my two fragrant flowers in this world.’”1

The great relationship which ʿAbd Allāh ibn ʿUmar L enjoyed with ʿAbd Allāh 

ibn Jaʿfar ibn Abī Ṭālib I has been recorded in Tārīkh Dimashq of Ibn ʿAsākir. It 

is narrated:

انه كان يأتي عبد الله بن جعفر رضي الله عنه فقال له الناس: انك تكثر اتيان عبد الله بن جعفر فقال: ابن 
عمر: لو رأيتم اباه احببتم هذا، وجد فيما بين قرنه الى قدمه سبعون بين ضربة سيف وطعنة برمح.

ʿAbd Allāh ibn ʿUmar used to go to ʿAbd Allāh ibn Jaʿfar. So the people told 

him, “You seem to go a lot to ʿAbd Allāh ibn Jaʿfar.” 

Ibn ʿUmar told them, “If you would have seen his father then you have 

loved him too. His father was martyred and more than 70 wounds were 

found on his body as the result of strikes by swords and spears.”2

1  Ṣaḥīḥ al-Bukhārī, #5994 The book regarding etiquettes. Chapter regarding kissing, hugging, and 

showing mercy to a child.

2  Tārīkh Dimashq, vol. 29 pg. 179.
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In Ṣaḥīḥ al-Bukhārī it is narrated from Ṣhaʿbī that: 

أن ابن عمر رضي الله عنهما، كان إذا سلم على ابن جعفر، قال: »السلم عليك يا ابن ذي الجناحين

When Ibn ʿ Umar L used to greet Ibn Jaʿfar he used to say, “Al-Salām ʿ Alayk 

(Peace be upon you), O son of the person with two wings.”1

1  Ṣaḥīḥ al-Bukhārī, #3709 Chapter regarding the virtues of Jaʿfar ibn Abī Ṭālib I
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The praise of Miswar ibn Makhramah I

The praise of Miswar ibn Makhramah I has been narrated by Imām Aḥmad:

كتب حسن بن حسن إلى المسور يخطب ابنة له فقال توافيني في العتمة، فلقيه فحمد الله المسور وقال: ما 
من سبب، ول نسب، ول صهر، أحب إلي من نسبكم، وصهركم، ولكن رسول الله صلى الله عليه وسلم 
قال: »فاطمة شجنة مني يبسطني ما بسطها، ويقبضني ما يقبضها، وأنه ينقطع يوم القيامة السباب إل نسبي 

وسببي« ، وتحتك ابنتها، ولو زوجتك أغضبها ذلك فذهب عاذرا له

Ḥasan ibn Ḥasan (al-Muthannā) wrote to Miswar asking for his daughters 

hand in marriage. 

He said, “Meet me in the evening.” 

So Ḥasan met him. Miswar praised Allah and said, “There is no lineage or 

in laws that are more beloved to me than your lineage or being in laws 

with you, but the Rasūl of Allah H said, ‘Fāṭimah is like a branch from 

me. Whatever makes her happy makes me happy and whatever makes her 

angry makes me angry. On the Day of Qiyāmah every lineage will be cut off 

except my lineage.’ You are already married to her (grand) daughter1. So if 

I get you married to my daughter this will anger her.” 

So he returned after excusing himself in this way.2

May Allah have mercy on you, see how much respect this great Ṣaḥābī had for 

Fāṭimah, the daughter of the Rasūl of Allah H even after her demise. He 

considered her likings with regards to her grandchildren also. He gave up the 

opportunity of marrying his daughter to the leader of the Banū Hāshim in his 

time. How great was the love and affection between them.

1  He was married at that time to his cousin, Fāṭimah bint Ḥusayn ibn ʿAlī M.

2  Faḍā’il al-Ṣaḥābah of Imām Aḥmad #1347; It is also narrated by al-Ḥākim in al-Mustadrak, #4747. 

Al-Ḥākim classified it as Ṣaḥīḥ according to the requirements of al-Bukhārī and Muslim. Al-Dhahabī 

concurred.
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The praise of Abū Hurayrah I

Abū Hurayrah I did not fall short of praising the Ahl al-Bayt M. It has been 

narrated by al-Tirmidhī and al-Ḥākim that Abū Hurayrah I has said regarding 

Jaʿfar I:

ما احتذى النعال ول ركب المطايا ول ركب الكور بعد رسول الله صلى الله عليه وسلم أفضل من جعفر 
بن ابي طالب

No person has walked nor rode a steed or camel after the Rasūl of Allah 

H better than Jaʿfar ibn Abī Ṭālib.1

By saying this Abū Hurayrah I meant that which has been narrated in Ṣaḥīḥ 

al-Bukhārī:

وكان خير الناس للمساكين جعفر بن ابي طالب

The best towards the poor was Jaʿfar ibn Abī Ṭālib.2

It is narrated in Musnad Abī Yaʿlā from Saʿīd ibn Abī Saʿīd al-Maqburī:

كنا مع أبي هريرة إذ جاء الحسن بن علي رضي الله عنهما ، فسلم فرددنا عليه، ولم يعلم أبو هريرة، فمضى 
فقلنا: يا أبا هريرة هذا الحسن بن علي سلم علينا، قال: فتبعه فلحقه قال: وعليك السلم يا سيدي، قال: 

سمعت رسول الله صلى الله عليه وسلم يقول:إنه سيد

We were with Abū Hurayrah I when Ḥasan ibn ʿAlī L came to us. He 

greeted and we replied to the greeting. Abū Hurayrah I did not realise 

it was him. So he carried on.

We told Abū Hurayrah I, “The person who greeted us was Ḥasan ibn 

ʿAlī.” 

1  Tirmidhī, #3764 ; al-Mustadrak, #4934

2 Ṣaḥīḥ al-Bukhārī, #3798 Chapter regarding sweetmeats and honey 
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Saʿīd ibn Abī Saʿīd al-Maqburī says, “Abū Hurayrah I followed him and 

met him. He replied to his greeting by saying, ‘May peace be upon you too, 

O my leader.’” 

Abū Hurayrah I says, “I heard the Rasūl of Allah H saying, ‘Ḥasan 

is a leader.’” 1

Al-Ḥākim narrates with a chain of narrators to Abū Hurayrah I that he met 

Ḥasan ibn ʿAlī L and he said:

رأيت رسول الله صلى الله عليه وسلم قبل بطنك، فاكشف الموضع الذي قبل رسول الله صلى الله عليه 
وسلم حتى أقبله، قال: وكشف الحسن فقبله

I saw the Rasūl of Allah H kissing your stomach, so please open 

the place where the Rasūl of Allah H kissed so that I may kiss the 

same place. Ḥasan L complied and Abū Hurayrah I kissed the same 

place.2

It is narrated in Siyar Aʿlām al-Nubalā’ of al-Dhahabī from Ibn Isḥāq:

أن أبا هريرة رضي الله  عنه يوم مات الحسن كان يبكي وينادي بأعلى صوته: يا أيها الناس مات اليوم حب 
رسول الله صلى الله عليه وسلم  فابكوا

Abū Hurayrah I was crying on the day Ḥasan I passed away and was 

saying at the top of his voice. “O people, today the beloved of the Rasūl of 

Allah H passed away so you too should cry.”3

It is narrated in Siyar Aʿlām al-Nubalā’ from Abī al-Muhazzam:

1  Musnad Abī Yaʿlā, #6561 The researcher of the book, Ḥusayn Salīm Asad classified the chain of 

narrators as Ṣaḥīḥ.

2  Al-Mustadrak, #4785; Musnad Aḥmad, #9342’ Al-Arna’ūṭ classified it as Ṣaḥīḥ; Tirmidhī, #3764 Al-

Albānī said, “Ṣaḥīḥ  Mawqūfan”

3  Siyar Aʿlām al-Nubalā’, vol. 3 pg. 277
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كنا في جنازة، فأقبل أبو هريرة ينفض بثوبه التراب عن قدم الحسين رضي الله عنه

We were at a funeral, when Abū Hurayrah I came and he was dusting 

the sand off the feet of Ḥusayn I with his cloth.1

If we have to consider the difference in the age between them L we will 

understand that Abū Hurayrah I would not do that if he had not understood 

the great status of Ḥusayn I and if it was not for the love and honour that he 

had for Ḥusayn M. 

1  Siyar Aʿlām al-Nubalā’, vol. 3 pg. 287
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The praise of Zayd ibn Thābit I

The respect Zayd ibn Thābit had for Ibn ʿ Abbās L led him to refuse Ibn ʿ Abbās’s 
L attempt to hold the stirrups for him.

عن ابن عباس، أنه أخذ بركاب زيد بن ثابت، فقال له: تنح يا ابن عم رسول الله صلى الله عليه وسلم فقال: 
إنا هكذا نفعل بكبرائنا وعلمائنا

It is narrated from Ibn ʿAbbās L that once he held Zayd ibn Thābit’s 
I stirrups. Zayd ibn Thābit I said, “You may leave the stirrups, O the 

cousin of the Rasūl of Allah H.” He then said, “This is how we respect 

our elders and scholars.”1

1  Al-Mustadrak, #5785 vol.3 pg, 3. Al-Ḥākim classified it as Ṣaḥīḥ according to the requirements of 

Muslim.
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The praise which is narrated by Anas, Barrā’ ibn ʿĀzib, and Abū Saʿīd 
al-Khudrī M regarding the Ahl al-Bayt

Anas ibn Mālik, Barrā’ ibn ʿĀzib, and Abū Saʿīd al-Khudrī M have shown their 

love for the Ahl al-Bayt by narrating their qualities and virtues. 

Anas ibn Mālik:

It is narrated by Anas ibn Mālik I: 

لم يكن احد اشبه بالنبي صلى الله عليه وسلم من الحسن بن على

There was no one who resembled the Rasūl of Allah H more than 

Ḥasan ibn ʿAlī L.1

Barrā’ ibn ʿĀzib:

Al-Tirmidhī narrates from Barrā’ ibn ʿĀzib:

أن رسول الله صلى الله عليه وسلم أبصر حسنا وحسينا فقال اللهم إني أحبهما فأحبهما

Once the Rasūl of Allah H saw Ḥasan and Ḥusayn and said, “O Allah, I 

love them so you, too, love them!”2

Abū Saʿīd al-Khudrī:

Aḥmad narrates with a chain of narrators from Abū Saʿīd al-Khudrī I:

الحسن والحسين سيدا شباب اهل الجنة

Ḥasan and Ḥusayn are the leaders of the youth of paradise.3

1 Ṣaḥīḥ al-Bukhārī, #3542 The book on the virtues of the Ṣaḥābah, Chapter regarding the virtues of 

Ḥasan and Ḥusayn L. 

2  Al-Tirmidhī, #3782 The book on virtues. The chapter regarding the virtues of Ḥasan and Ḥusayn. Al-

Tirmidhī stated, “This ḥadīth is Ḥasan Ṣaḥīḥ.”

3  Musnad Aḥmad, #11794 from Abū Saʿīd al-Khudrī; Al-Tirmidhī, #3781 in the book of Manāqib. The 

chapter regarding Ḥasan and Ḥusayn being the leaders of the youth of Jannah from the narration of 

Ḥudhayfah.
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The praise of ʿAbd Allāh ibn ʿAmr ibn al-ʿĀṣ L

ʿAbd Allāh ibn ʿ Amr ibn al-ʿĀṣ L also praised Ḥusayn ibn ʿ Alī L as is narrated 

by Rajāʾ ibn Rabīʿah:

كنت في مسجد رسول الله - صلى الله عليه وسلم - إذ مر الحسين بن علي فسلم، فرد عليه القوم السلم، 
وسكت عبد الله بن عمرو، ثم رفع ابن عمرو صوته بعدما سكت القوم، فقال: وعليك السلم ورحمة الله 
وبركاته، ثم أقبل على القوم، فقال: أل أخبركم بأحب أهل الرض إلى أهل السماء؟ قالوا: بلى. قال: هو 
هذا المقفي، والله ما كلمته كلمة ول كلمني كلمة منذ ليالي صفين، ووالله لن يرضى عني أحب إلي من 
أن يكون لي مثل أحد. فقال له أبو سعيد: أل تغدو إليه؟ قال: بلى، فتواعدوا أن يغدوا إليه، وغدوت معهما، 
فاستأذن أبو سعيد فأذن فدخلنا فاستأذن لبن عمرو، فلم يزل به حتى أذن له الحسين، فدخل، فلما رآه 
زحل له، وهو جالس إلى جنب الحسين فمده الحسين إليه، فقام ابن عمرو فلم يجلس، فلما رأى ذلك خل 
عن أبي سعيد فأزحل له، فجلس بينهما، فقص أبو سعيد القصة، فقال: أكذاك يا ابن عمرو؟ أتعلم أني أحب 
أهل الرض إلى أهل السماء؟ قال: إي ورب الكعبة، إنك لحب أهل الرض إلى أهل السماء. قال: فما 
حملك على أن قاتلتني وأبي يوم صفين؟ والله لبي خير مني. قال: أجل، ولكن عمرا شكاني إلى رسول 
الله - صلى الله عليه وسلم - فقال: إن عبد الله يصوم النهار ويقوم الليل، فقال رسول الله - صلى الله 
عليه وسلم -: “ صل ونم، وصم وأفطر، وأطع عمرا “. فلما كان يوم صفين، أقسم علي، والله ما كثرت 
لهم سوادا، ول اخترطت لهم سيفا، ول طعنت برمح، ول رميت بسهم. فقال الحسن: أما علمت أنه ل 

طاعة لمخلوق في معصية الخالق؟ قال: بلى. قال: كأنه قبل منه.

I was in the Masjid of the Rasūl of Allah H when Ḥusayn ibn ʿAlī L 

passed by. Ḥusayn I greeted and all the people replied. ʿAbd Allāh ibn 

ʿAmr remained silent and when everyone had quietened down ʿAbd Allāh 

ibn ʿAmr raised his voice and replied to the greeting. Then he turned to 

the people and said, “Do you not wish that I inform you who is the most 

beloved of the people to Allah?”

The people replied, “Yes, please do.”

ʿAbd Allāh ibn ʿAmr said, “It is this person who has passed. By Allah, I have 

not spoken to him nor has he spoken to me since the Day of Ṣiffīn1 and by 

Allah, it will bring more joy to me that he reconciles with me than owning 

1  The battle which took place between ʿAlī I and Muʿāwiyah I.
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the like of the Mountain of Uḥud (in gold).” 

Abū Saʿīd I asked him, “Why don’t you go and meet him?”

ʿAbd Allāh ibn ʿAmr replied, “Yes, we may.”

They arranged a time to go and meet him and I joined them. Abū Saʿīd 

sought permission to enter and he was granted permission. Thereafter he 

sought permission on behalf of ʿAbd Allāh ibn ʿAmr and continued seeking 

permission until Ḥusayn granted permission. When Abū Saʿīd saw ʿAbd 

Allāh ibn ʿAmr, he moved away to make space for ʿAbd Allāh ibn ʿAmr as he 

had been sitting next to Ḥusayn I. Ḥusayn I pulled Abū Saʿīd next to 

him again. So ʿAbd Allāh ibn ʿAmr remained standing. When Ḥusayn I 

saw this, he left Abū Saʿīd and made space for ʿAbd Allāh ibn ʿAmr. ʿAbd 

Allāh ibn ʿ Amr proceeded to sit between them. Abū Saʿīd I informed him 

of the events that led to them coming to meeting him.

Ḥusayn I asked, “Is this the case, O Abū ʿ Amr? Do you know that I am the 

most beloved of all people to Allah?”

ʿAbd Allāh ibn ʿAmr L replied, “Yes, By Allah, I do know that you are the 

most beloved of all people to Allah.” 

Ḥusayn asked, “Then why did you fight against me and my father on the 

Day of Ṣiffīn? By Allah, My father was better than me.”

ʿAbd Allāh ibn ʿAmr replied, “Yes, but once ʿAmr I complained about 

me to the Rasūl of Allah H saying, ‘ʿAbd Allāh fasts during the day 

and stands in prayer during the night.’ So, the Rasūl of Allah told me, ‘Pray 

during the night but take adequate rest too and fast during the day but 

take a break occasionally and be obedient to ʿAmr I.’ When the Day of 

Ṣiffīn dawned upon us, he took an oath and forced me but I swear by Allah 

I did not join them nor did I draw a sword for them or strike with a spear 

or shoot an arrow.”



93

Ḥusayn I asked, “Don’t you know that there is no obedience to the 

creation in the disobedience of the creator?”

ʿAbd Allāh ibn ʿAmr replied, “Yes, that is correct.”

Abū Saʿīd said, “It seemed like Ḥusayn I accepted the apology from ʿAbd 

Allāh ibn ʿAmr.”1

1  Majmaʿ al-Zawā’īd, vol. 9 pg. 299. #15109 Al-Haythamī said, “Al-Ṭabrānī has narrated it in al-Awsaṭ. 

ʿAlī ibn Saʿīd ibn Bashīr is one of the narrators who was a little lenient but he was a Ḥāfiẓ. All of the 

other narrators are sound.” Al-Bazzār has also narrated it as al-Haythamī stated in Majmaʿ al-Zawā’īd 

vol. 9 pg. 281 from Ḥasan ibn ʿAlī L. Al-Haythamī commented, “The narrators are Ṣaḥīḥ besides 

Hāshim ibn Barīd as he is at a lower level, i.e. Thiqah (reliable).” The confusion between Ḥasan and 

Ḥusayn happens a lot because they both enjoy the same virtues and traits and they both are worthy 

of those virtues and traits.
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The praise of Muʿāwiyah I regarding ʿĀlī I and the Ahl al-Bayt

We find some texts which have recorded the praise of Muʿāwiyah I regarding 

the Ahl al-Bayt as in Al-Istīʿāb of Ibn ʿAbd al-Barr:

كان معاوية يكتب فيما ينزل به ليسأل له علي بن أبي طالب رضي الله عنه عن ذلك، فلما بلغه قتله قال: 
ذهب الفقه والعلم بموت ابن أبي طالب

Muʿāwiyah I used to take notes regarding certain situations he was 

faced with so that he may ask ʿAlī ibn Abī Ṭālib regarding them. When 

the news of the martyrdom of ʿAlī I reached him, he said, “Fiqh and 

knowledge have gone with the demise of ʿAlī ibn Abī Ṭālib.”1

Imām Aḥmad also narrated with a chain of narrators from Muʿāwiyah I:

رأيت رسول الله صلى الله عليه وسلم  يمص لسانه  أو قال: شفته،  -يعني الحسن بن علي - وإنه لن 
يعذب لسان أو شفتان مصهما رسول الله صلى الله عليه وسلم

I seen the Rasūl of Allah lick the tongue or the lips2 of Ḥasan ibn ʿAlī L. 

The tongue or lips which have been licked by the Rasūl of Allah will never 

be punished.3

It is narrated from Asbagh ibn Nabātah:

دخل ضرار بن ضمرة النهشلي على معاوية بن أبي سفيان رضي الله عنه، فقال له: صف لي عليًا؟ قال: أو 
تعفيني؟ فقال: ل، بل صفه لي.

قال ضرار: رحم الله عليًا! كان والله فينا كأحدنا، يدنينا إذا أتيناه، ويجيبنا إذا سألناه، ويقربنا إذا زرناه، ل 
يغلق له دوننا باب، ول يحجبنا عنه حاجب، ونحن والله مع تقريبه لنا وقربه منا ل نكلمه لهيبته، ول نبتديه 

لعظمته، فإذا تبسم  فمثل اللؤلؤ المنظوم 

1 Al-Istīʿāb, Biography # 1871 

2  The narrator is not sure what was said.

3  Musnad Ahmad, #16894 Al-Arna’ūṭ classified it as Ṣaḥīḥ.
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فقال معاوية: زدني في صفته. فقال ضرار: رحم الله عليًا كان -والله- طويل السهاد، قليل الرقاد، يتلو 
كتاب الله آناء الليل وأطراف النهار...

قال: فبكى معاوية وقال: حسبك يا ضرار! كذلك والله كان علي، رحم الله أبا الحسن

Once, Ḍirār ibn Ḍamirah al-Nahshalī came to Muʿāwiyah ibn Abī Sufyān 
L. Muʿāwiyah I asked him, “Describe ʿAlī I to me.” 

Ḍirār asked to be excused from this task but Muʿāwiyah I refused and 

told him again, “Describe him to me.” 

Ḍirār I said, “May Allah have mercy on ʿAlī. He was like one of us when 

he was amongst us. When we came visit to him, he called us close to him. 

When we asked him questions, he answered it. He made us feel close to 

him when we visited him. There was no locked door between us and him. 

There was no barrier between us and him. Despite our closeness to him, 

we still were not able to talk to him due to his awe. We would not begin the 

conversation due to his greatness. When he smiled, his teeth shone like a 

string of pearls.”

Muʿāwiyah I said, “Tell me more!”

Ḍirār I said, “May Allah have mercy on ʿAlī. He would stay awake for 

long periods of time and would sleep very little. He would read the Qurʾān 

day and night.”

Asbagh ibn Nabātah says, “Muʿāwiyah I started crying and said, ‘Stop O 

Ḍirār, By Allah, ʿAlī was like that. May Allah have mercy on him.’ ”1

Ibn Kathīr narrates in Al-Bidāyah wa al-Nihāyah from ʿIkrimah that he said:

لما مات ابن عباس رضى الله عنهما سمعت معاوية رضى الله عنه يقول: مات والله افقه من مات ومن 
عاش.

1  Biḥār al-Anwār, vol.14 pg. 41; Amālī al-Ṣadūq, #624 
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When Ibn ʿAbbās L passed away, I heard Muʿāwiyah I saying, “By 

Allah, The person who had the most understanding from all people has 

passed away.”1

The following is recorded in Siyar Aʿlām al-Nubalā’ of al-Dhahabī:

أن  يزيد بن معاوية فاخر الحسن بن علي فقال له أبوه: أفاخرت الحسن قال: نعم قال: لعلك تظن أن أمك 
مثل أمه أو جدك كجده

Yazīd ibn Muʿāwiyah prided himself above Ḥasan ibn ʿAlī. His father asked 

him, “Do you pride yourself above Ḥasan?” 

Yazīd replied, “Yes,” 

Muʿāwiyah said, “Do you think your mother was of the same status like his 

mother or your grandfather was of the same status like his grandfather?”2

The following narration from Ibn Abī Shaybah is also recorded in Siyar Aʿlām al-

Nubalā’:

لجيزنك بجائزة لم أجز بها أحدا، فأجازه بأربع مائة ألف فقبلها

Ḥasan I came to Muʿāwiyah I. Upon seeing him Muʿāwiyah I said, 

“I want to gift you with something that I have not gifted anyone before.” He 

proceeded to give him four hundred thousand and Ḥasan I accepted.3

Ibn ʿAsākir narrates his praise regarding ʿAbd Allāh ibn Jaʿfar in Tārikh Dimashq 

from ʿAbd al-Malik ibn Marwān from his father, who said:

1  Al-Bidāyah wa al-Nihāyah, vol. 8 pg. 301. Shuʿayb al-Arna’ūṭ classified the chain of narrators as 

Ṣaḥīḥ.

2  Siyar Aʿlām al-Nubalā’, vol. 3 pg. 260.

3  Siyar Aʿlām al-Nubalā’, vol. 3 pg. 269. The researcher of the book classified the chain of narrators as 

Ṣaḥīḥ.
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سمعت أبي يقول سمعت معاوية يقول بنو هاشم رجلن رسول الله )صلى الله عليه وسلم( لكل خير ذكر 
وعبد الله بن جعفر لكل شرف ل والله ما سبق أحد إلى شرف ال سبقه وإنه لمن مشكاة رسول الله )صلى 

الله عليه وسلم( والله لكأن المجد نازل منزل ل يبلغه أحد وعبد الله نازل وسطه.

I heard Muʿāwiyah saying, “Banū Hāshim consisted of two prominent 

people: The Rasūl of Allah H, who is worthy of being described in 

every good way. The second is ʿAbd Allāh ibn Jaʿfar who is worthy of every 

honour. There isn’t anyone who beat him to any type of honour. Verily, he 

is from the lamp of the Rasūl of Allah H. By Allah, it is as if greatness is 

descending at a certain place and no one is able to reach it, and ʿAbd Allāh 

is in the middle of it.”1

1  Tārīkh Dimashq, vol.29 pg. 179. A point worthy of note is that there are three Khulafā’, one after the 

other, in this chain of narrators, viz. Muʿāwiyah, Marwān, and ʿAbd al-Malik.
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Conclusion

After going through all of these blessed texts, it becomes very clear as to how great 

was the relationship between the Ṣaḥābah and the Ahl al-Bayt. It also becomes 

clear as to what love and care they had for Dīn and for those who adopted this Dīn 

in their hearts. This was for the pleasure of Allah and consideration for the rights 

of the Rasūl of Allah H.

It is vital that a person who is dedicated to look after his Dīn and his īmān know 

that love for the Ahl al-Bayt and the Ṣaḥābah is absolutely necessary and to 

defame the Ṣaḥābah will expel one from their path and their way of life where as 

they are the best of people that can be followed. This also hints towards a terrible 

ending for such a person. This serves as a sufficient reminder for a person who 

fears admonishment or expects reward and knows that all things will return to 

Allah.

O Allah, we ask of you to bless us with love for them, help us follow their ways, 

and resurrect us with them. 

Āmīn.
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