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In the name of Allah, the most beneficent the most merciful

Foreword

All praise is due to Allah d&%=:% who revealed the Qur’an, together with its proofs
as guidance for mankind, so they may differentiate between truth and falsehood.
Peace and salutations be upon our Prophet, Muhammad divinely aided by Allah

J58e through the very Qur'an humans and jinn were challenged by:

L 3A% 08 55 alhey SEUY o100 e 15T ol L2 Sty SN ekiit 4
o

Say, “If mankind and the jinn gathered in order to produce the like of this Qur’an,

1

they could not produce the like of it, even if they were to each other assistants.

The authors of past that dedicated their efforts to the genre—history of the
Qur'an—may Allah &% reward them abundantly, focused on both specific
sub categories therein and the general subject matter; fulfilling their hopes in
contributing to this great legacy. My hopes of contributing just as the greats had,
has brought my pen to paper. Perhaps my role may add to the rich legacy by

focusing on some of the sub categories therein.

Books are but links that complete each other.

My general focus in this book will be focused towards the following three

discussions:

1. The revelation of the Qur’an.
2. The divisions of the Qur’an.

3. The writing of the Qur’an.

1 Siirah al-Isra: 88.



I ask of Allah d&%=z that he inspires this effort with sincerity and benefits the
Muslims through it, specifically those who are involved in the studying the

sciences of the Qur’an.

I ask of Allah 4S5 to forgive my blunders and overlook my mistakes as every
son of Adam is a sinner. Untainted purity lies only for the Prophets s, He

surely heeds prayers.

Peace and salutations be upon our Prophet Muhammad, his family and

companions.
Amin.

Muhammad Muhammad Muhammad Salim Muhaysin.
Madinah Munawwarah.

Rabt al-Awwal, 1401 A.H.
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The History of the Noble Qur’an

Before delving into the three modules of this chapter, two important issues must

be addressed.

1. Definition of the Qur’an.

2. Names of the Qur’an.

Definition of the Qur’an

The term ‘Qur’an’ linguistically:

The word ‘Qur’an’ in Arabic etymology is an infinitive verb that holds the same

meaning as ‘Qira’ah’, as is clear from the following verses:

Al
s S8,

Sy besidedy

Indeed, upon Us is its collection [in your heart] and [to make possible] its

recitation.

So when We have recited it [through Gabriel], then follow its recitation.?
Technical term ‘Qur’an’ and the meaning it coveys:
Technically the term ‘Qur’an’ conveys the following meaning:

o It is the word of Allah d&s=z2.,

+ Revealed to our Prophet Muhammad A&z,

1 Al-Mu’jam al-Wast, vol. 2 pg. 772. Cairo.
2 Surah al-Qiyamah: 18;19.
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¢ Compiled and written in specific book form,
+ Passed down to us successively,
+ Reciting which constitutes worship, and

+ Producing the like of it, though the smallest chapter, is impossible.!

This definition excludes the other divine books by specifying it being revealed to
our Prophet Muhammad A<=, Similarly, it excludes prophetic traditions and
sacred traditions (Ahadith Qudsi) by stating, it is compiled and written in specific
book form. Lastly the definition excludes exceptional modes of recitation (Shadh

Qird’ah) by specifying it has been passed down to us successively.

Names of the Qur’an

The Qur’an is unique from other divine scriptures by the many names given to it.
The many names which hold meaning of attributes goes to show the great virtue
attached to it. Many scholars of the past have written lengthy dissertations on
the names of the Qur'an by way of its attributes to the extent that some have

counted more than ninety names.?

I wish to suffice by recounting those names that have clearly been mentioned in

the Qur’an.
1. Al-Qur’an

s} s AP AR
Ol & I3l e olass Jes

The month of Ramadhan [is that] in which was revealed the Qur'an.’

1 Irshad al-Fuhl, pg. 29. Cairo.

2 Al-Burhan li al-Zarkasht, vol. 1 pg. 272; Lat@’if al-Irshadat li al-Qastallani, vol. 1 pgs. 18/19; Ma‘a al-Qur’an
al-Karim Dr Sha‘'ban Muhammad Isma'1l, pg. 17.

3 Strah al-Baqarah: 185.
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2. Al-Furqan [The Criterion]

7 IR g ner s BT -
1555 GadAll 5550 ez 2 563301 O st 256

Blessed is He who sent down the Criterion upon His Servant that he may be to the

worlds a warner.’
3. Al-Kitab [The Book]
This is the Book about which there is no doubt, a guidance for those conscious of Allah.2

4, Al-Dhikr

Syl S S350
Indeed, it is We who sent down the Qur’an and indeed, We will be its guardian.’
5. Al-Wahi [The Revelation]
Rt |§§ APt AT f}jl_. ‘,5’),\,? LM\ B

Say, “I only warn you by revelation.” But the deaf do not hear the call when they

are warned.*
6. Al-Rith [The Inspiration]
6 255 ay e s

And thus We have revealed to you an inspiration of Our command.’

1 Siirah al-Furgan: 1.
2 Stirah al-Bagarah: 2.
3 Strah al-Hijr: 9.

4 Stirah al-Ambiya: 45.
5 Strah al-Shara: 52.
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Chapter One
The Revelation of the Noble Qur’an
There are five modules in this chapter:

1. Revelation of the Qur’an.
1.1 The first stage of revelation.

1.2 The second stage of revelation.

2. The wisdom behind revealing the Qur’an in parts.
2.1 The first wisdom.
2.2 The second wisdom.

2.3 The third wisdom.

3. The first revelation.
3.1 The first view.

3.2 The second view.

4. The last revelation.
4.1 Overview of the six companions whose views are related.
4.2 The eight views.

4.3 Review and favoured opinion.

5. Benefits of knowing the order of revelation.
5.1 The first benefit.
5.2 The second benefit.

5.3 The third benefit.

15



First Module
Revelation of the Noble Qur’an

If one ponders deeply over the verses of the Qur’an, one will come to the realisation

that there were two distinct stages of revelation.

The First Stage of Revelation
The First View
Ll s 10830 g 1 5 ol U1 s k5

The first stage in revelation was from the Sacred Tablet to the House of
Honour in the worldly sky in one go.

Allah 882 says:

.....

[Inscribed] in a Preserved Slate.!

The aforementioned verses indicate that the Qur’an was indeed preserved in the
Sacred Tablet in a manner known only to Allah 3&%=:2%. We do not have knowledge
of the details nor does it behove us to question the manner it nor the inception
of it. We are required to believe and testify to it, thus fulfilling the prerequisite of
faith in the unseen, a quality of the Allah-fearing.

1 Strah al-Burdj: 19;20.
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‘Abd Allah ibn ‘Abbas (d. 68 A.H) &zdis says:

(b B ale STl Gl OF 13 = (il JB 5 cple Ble 8 oS b sl - 501 ol 3l
Lkl g P8 g Lay (5

Allah d%sez created the sacred tablet the distance of a hundred years
and said to the pen, before he created the creation, write My knowledge

regarding My creation. What was to be till Qiyamah was written.!

This revelation was in the month of Ramadan on the night of power, which has

been described as a blessed night.
Allah 8%8<2 indicates towards this in the following verses:

0515 Al Sa s (el sdn Ol b J 5T sl 0Lk s

The month of Ramadhan [is that] in which was revealed the Qur’an, a guidance for

the people and clear proofs of guidance and criterion.?
SE A o 3 u

Indeed, We sent the Qur’an down during the Night of Decree.’

Indeed, We sent it down during a blessed night. Indeed, We were to warn
[mankind].*

When these three verses are looked at in conjunction with each other, they convey

the meaning that the Qur'an was revealed in one go in the month of Ramadan,

1 Tafsir al-Shawkant, vol. 5 pg. 417. Cairo.
2 Stirah al-Bagarah: 185.

3 Siirah al-Qadr: 1.

4 Strah al-Dukhan: 3.
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on the night of power which has been alluded to as a blessed night. This is the

strongest and most famous view.!

Al-Hakim and al-Bayhaqi amongst others have narrated the following tradition

on the authority of Sa'ld ibn Jubayr (d. 59) who narrates from Ibn ‘Abbas &zdis:

Jﬁ)&dﬁdﬂ‘d&j‘rﬂ‘ \}Nusj‘b.ﬂ‘ﬁwg\ob\j )JAJH,U@O‘J&J‘JJ;\
u‘*‘.f";f‘“"”. r.Lw)A:J.FA.U‘LfLJ&U‘

The Qur’an was revealed on the Night of Power in one go to the skies of this
world. Thereafter Allah &<z would reveal it gradually upon Rastlullah

1sEifle in succession.?

Al-Hakim, al-Bayhaqi and al-Nasa'T have narrated from ‘Tkrimah who narrates

from Ibn ‘Abbas &:gks:
B gy g I3 g O3 05 501 2 G st L 315 AU 3 0T, 800 5

The Qur’an was revealed in one night to the earthly sky on the night of

power, thereafter it was revealed over the period of twenty years.
He then recited:

ISt 5225 d;JLJu} ‘J%Ji;iéﬁﬁ;%

And they do not come to you with an argument except that We bring you the truth

and the best explanation.’

S5 2 K2 e 0 JE 5 65 G55

And [it is] a Qur'’an which We have separated [by intervals] that you might recite it

to the people over a prolonged period. And We have sent it down progressively.*

1 Al-Itqan, vol. 1 pg. 116.
2 Al-Itgan, vol. 1 pg. 116.
3 Strah al-Furqan: 33.

4 Strah al-Isra: 106.
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Al-Hakim and Ibn Abi-Shaybah have recorded from Ibn ‘Abbas @&k on the
authority of Sa‘id ibn Jubayr:

o Al e @ 5 b Jamd ¢ Bl sladl g 830l oy B b 0 SN g 0T Juad
(s 2k alll

The Qur’an was taken from the remembrance and placed in the House of

Honour in the earthly sky. Jibril szt would then bring it to Rastlullah

o a1
A,

Al-Tabarani has narrated from Ibn ‘Abbas &:gis:
Lo 5T 3 8t g oo Ll slos ) Ol 5 e 3,1 A s OT 301 J 5t

The Qur’an was revealed on the night of power in the month of Ramadan

to the earthly sky at once. It was then revealed gradually.?

Al-Tabarant has also narrated from Ibn ‘Abbas &zgis:

Al o demms e o s Wl elandl 53l oy 3 oy o 55 Al O 5

The Qur’an was revealed at once to the House of Honour in the earthly sky.
Jibrl sz would then bring it down to Muhammad <= as answers to

the speech and actions of the creation.?

All the above narrations are authentic as mentioned by al-Suyiti (d. 911 A.H).
Though the narrations are Mawgqif (that narration in which the statements or
actions are attributed to a Sahabi) it will be considered as Marfii‘ (that narration in
which the statements, actions, approvals or qualities are attributed to Rastlullah

Asdfe) and thus be worthy of use for legal injunctions,

1 Al-Itgan, vol. 1 pg. 117.
2 Al-Itqan, vol. 1 pg. 117.
3 Al-Itqan, vol. 1 pg. 118.
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The Second View

A second view held by some scholars is that the meaning of the verse:
SE A 5 5T
Indeed, We sent the Qur’an down during the Night of Decree’.

Is a reference to the beginning of revelation upon Rastlullah 454 on the
Night of Power which has been deemed a blessed night falling in the month of
Ramadan. It was then gradually sent down. This is the view of Sha'bi.? Ibn Hajar
has stated in his commentary on Sahih al-Bukhart that the first view is correct and

relied upon.?

The Second Stage of Revelation

The revelation of the Qur’an over the period of twenty-three years during the
prophethood of Rastilullah s> where needed according to the circumstances

of the time. The proof of this is the following verses:
S 268555 515 & S B3 £t A2 1Al BN 2301 065

And those who disbelieve say, “Why was the Qur'an not revealed to him all at
once?” Thus [it is] that We may strengthen thereby your heart. And We have
spaced it distinctly.*
RS et LRSS B R O S S
555 55 e e Wl e T s S
And [it is] a Qur'an which We have separated [by intervals] that you might recite it

to the people over a prolonged period. And We have sent it down progressively.®

1 Strah al-Qadr: 1.

2 Al-Itqan, vol. 1 pg. 118.
3 Al-Itqan, vol. 1 pg. 118.
4 Strah al-Furqan: 32.

5 Strah al-Isra: 106.
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The above verses clearly indicate that the Qur'an was not revealed at once to
Rastlullah Js.&ddz, rather it was revealed gradually to suite the then current

conditions.

21



Second Module
The Wisdom Behind Revealing the Qur’an in Parts

After having established that the Qur’an was revealed gradually throughout the
period of prophethood, the question remains; what was the reason or reasons
behind having the Qur’an revealed bit by bit?

Allah %552 Himself has taken the responsibility of answering this question.

Look at the following two verses:
S35 2555 89138 o E2 B0 3 ELad STl SN 13558 550 063

And those who disbelieve say, “Why was the Qur'an not revealed to him all at
once?” Thus [it is] that We may strengthen thereby your heart. And We have
spaced it distinctly.!

SO ut_;;ii,a G5 G55

And [it is] a Qur’an which We have separated [by intervals] that you might recite it

to the people over a prolonged period. And We have sent it down progressively.”

These verses indicate to the wisdom behind having had the Qur’an revealed in

stages. Hereunder are the details of these wisdoms.

The First Wisdom

Strengthening the heart of Rastilullah is.24{ as indicated to in the verse:
_’/)3\35 “ éffJ é,U_E

Thus [it is] that We may strengthen thereby your heart.

1 Surah al-Furgan: 32.
2 Surah al-Isra: 106.
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This was achieved in the following five ways:

1. In the repetition of revelation and the recurring descent of the angel as
per the instruction of Allah d&%= to his beloved Messenger A<= lay
a bond that filled his heart with joy and bliss which in turn brought on a
sense of calm. As the revelation and angel would come so too would these
emotions, a reminder that his Lord had him under His care during, before,

and after every spell of revelation.

2. Revelation in parts aided in the ease of memorization and understanding
of the Qur’an, its laws and injunctions. This gave Rastlullah isseife
contentment and strength in gaining a deep understanding of the faith.

3. Each time revelation would descend it was a new challenge to those that
opposed him to bring forth the like of the Qur’an. Each revelation was a
stand-alone miracle. Their inability to do so was a show of defeat and an

avenue to strengthen the heart of Rastlullah =&z as well as establish
the truth of his claim

4, Refutingthe enemies of Rastilullah A%.&4(ke and assisting him continuously

was a measure that strengthened his heart.

5. The care of Allah d%%=2 for his beloved at the times of grave difficulty
and disputes between him and his enemies were evident in this manner
of revelation. Each time he would be faced by the hardships heaped upon
him by his enemies he would find his Lord consoling him.

This consolation was at times by way of recounting the stories of the

prophets of the past as Allah d&%s:2 says:
3913 4 LB G 230 5 Sle JaE iS5

And each [story] We relate to you from the news of the messengers is that
by which We make firm your heart.!

1 Strah al-Had: 120.
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At times it was by way of the promises of safety and help by Allah 48z

to his Messenger s«

_ G -

38 G 5 s g b S0 25 2 555

And be patient, [0 Muhammad], for the decision of your Lord, for indeed,

you are in Our eyes.’
A0 e ALk A1
And Allah will protect you from the people.”

At others it was by warning his enemies:

2

s s 5
[Their] assembly will be defeated, and they will turn their backs [in retreat].’
535506 el 2 Taell (SO0 J 155581 06

But if they turn away, then say, “I have warned you of a thunderbolt like
the thunderbolt [that struck] ‘Ad and Thamid.*

Similarly, it was consolation by way of instruction to have patience:
gjjjtg,ﬁ;u\;)j;;;us;?;t;

So be patient, [0 Muhammad], as were those of determination among the

Messengers’

1 Siirah al-Tdir: 48.

2 Strah al-Maidah: 67.
3 Siirah al-Qamar: 45.

4 Strah al-Fussilat: 13.
5 Strah al-Ahqaf: 35.
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Likewise, it was consolation by preventing him from going through

immense grief on their rejection of the faith:

So do not let yourself perish over them in regret.!

. s o _ .),/165//5/0///1 ﬁ/e/ e
O3 Gt (9 i pede O35 N5 ALY 955 B 5ol

And be patient, [0 Muhammad], and your patience is not but through
Allah. And do not grieve over them and do not be in distress over what

they conspire.

And at times it was to demonstrate their inability to accept the truth so

that Rastilullah 4s:£40= may gain relief from them:

o s ufﬂ‘ oG8 a5 O Ealil L) 9:1; s 5] SLls 55 50 Sp
St G 535596 (s L6 oaiad 0 5l il i

And if their evasion is difficult for you, then if you are able to seek a tunnel
into the earth or a stairway into the sky to bring them a sign, [then do so].
But if Allah had willed, He would have united them upon guidance. So

never be of the ignorant.>*

The Second Wisdom

Gradually nurturing the Islamic ummah which goes on up to this day. There are

seven ways this second wisdom applies.

1 Strah al-Fatir: 8.

2 Siirah al-Nahl: 128.

3 Sarah al-An‘am: 35.

4 Al-Itqan, vol. 1 pg. 121; Manahil al- ‘Trfan, vol. 1 pg. 39; Al-Murshid al-Wajiz, vol. 2 pg. 27; Min ‘Ulam al-
Qur’an, pgs. 33-34; Ma'a al-Qur’an al-Karim, pgs.66-69.
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1. The ability to memorize the Qur’an. The ability to memorize would have

greatly diminished had the Qur’an been revealed at once.
2. Gradually giving the ummabh the ability to fully understand the Qur’an.

3. Introducing laws and injunctions progressively, e.g. salah, fasting, zakah,
Jihad etc. These injunctions pertaining to worship and dealings were

brought on gradually.

4. Gradually cleansing the ummah of incorrect beliefs such as polytheism,

rejecting prophethood, and envisioning a prophet to be extra-terrestrial.

5. Slowly cleansing the ummabh of evil habits they had inherited from their
forefathers and had found a place in their lives and hearts such as drinking

alcohol and trading in interest.

6. Steadily encouraging and instilling noble habits such as overlooking the
faults of others, forbearance, giving others preference, good relations

with neighbours, and so forth.!

We find the beginning of revelation deals with weaning the ummah
off polytheistic ideologies together with imbuing their hearts with
monotheism. Similarly, the belief of recompense on actions replaced that

of a society indulging in the ‘free for all’ ideology.

Once the basic belief was affixed in their hearts, other beliefs were

introduced such as life after death and giving account of one’s deeds.

It was only after this, that the compulsory injunctions were revealed. Salah
was introduced before the hijrah. Fasting and zakah was made compulsory

in the second year of the hijrah. Only in the sixth year was Hajj ordained.

1 Al-Murshid al-Wajiz, pg. 29; Min ‘Ulam al-Qur’an, pg. 22; Ma'a al-Qur’an al-Karim, pg. 69; Tarikh al-Mushaf,
pgs. 35-40.
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We find this pattern repeating itself in all forms of worship. Firstly, major
errors were corrected with using strong language. Secondly, minor errors
were corrected with a somewhat more lenient approach. Only after this
were the ingrained evil habits gradually addressed as was the case in

declaring wine impermissible.

In adopting this path, the Qur'an captured the most befitting way to guide
and legislate.

7. Strengthening the hearts of the believers and arming them with attributes
of patience and restraint, together with conviction in the promises of

L5l s

Allah d&8a2 to his pious slaves by way of help, aid, and influence.

Allah 3552 says:

)
S_e g

(T < g Sl i RUPPR 08 T
j,f_f,;:ijtqi;;;\L;s;{é;w;sg(;g;;};a;;}q%wnji?;,vg;jbm@ﬂww)

538 A0 G5 55 it 5 I 10 001 0 4 10 S gt

S A 2 23 335 8 15 B

Allah has promised those who have believed among you and done righteous deeds
that He will surely grant them succession [to authority] upon the earth just as He
granted it to those before them and that He will surely establish for them [therein]
their religion which He has preferred for them and that He will surely substitute for
them, after their fear, security, [for] they worship Me, not associating anything with
Me. But whoever disbelieves after that - then those are the defiantly disobedient.!

The Third Wisdom

The continuous rain of new challenges and happenings. Each time a new issue
was at hand the appropriate verse of the Qur'an was revealed. This wisdom holds

five points which are as follows:

1 Siirah al-Nar: 55.
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. Answering queries presented to Rastlullah is.eife.

The intent of the questioner may have been to establish his status as a prophet
by questions of the unseen, as Allah d&%s2 responds to the following

queries brought on by his enemies:
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And they ask you, [0 Muhammady], about the soul. Say, “The soul is of the affair of

”

my Lord. And mankind have not been given of knowledge except a little.
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And they ask you, [0 Muhammad], about Dhii al-Qarnayn. Say, “I will recite to you

about him a report.””

Or perhaps the intent was to seek clarification regarding a new injunction

of Islam as is in the following verses:
s o S8 s 7 -5
Sl 8 OGas BG el lags
And they ask you what they should spend. Say, “The excess [beyond needs].”
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And they ask you about orphans. Say, “Improvement for them is best. And if you

mix your affairs with theirs - they are your brothers.”

1 Strah al-Isra: 85.

2 Siirah al-Kahf: 83.

3 Stirah al-Bagarah: 219.

4 Strah al-Baqarah: 220.
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It is clear that such questions were posed to Rastilullah As«&4i= at different

times, similarly the verses of the Qur’an were revealed at these occasions.
2. Legislature of laws and injunctions based on scattered events.

Just as these events happened at different times, the verses were revealed
to reflect the outcome and divine law surrounding them. There remains
no room for doubt then, behind the wisdom of Allah iS5 revealing the
Qur’an gradually. Examples of this second point are many, we will suffice

on the following:

a. Abil Marthad al-Ghanawt 4k was tasked by Rastlullah Asedie
to head to Makkah and retrieve the weak Muslims that remained
there. A polytheist woman presented herself before him, however
fearing Allah 45%=22 he refused her advances. She then approached
him with the intent of marriage. He accepted pending the approval
of Rastlullah #s.&4, On this occasion the following verse was

revealed:
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And do not marry polytheistic women until they believe. And a believing

slave woman is better than a polytheist, even though she might please you.!

b. Aws ibn Samit %45 and his wife Khawlah bint Tha‘labah gz
went through a stage in their marriage wherein he had done zihar?
with her. Regretting it and discussing the possible divorce she

approached Rastlullah #s.&4(z seeking legal recourse saying, “We

1 Surah al-Bagarah: 221.
2 A term used in Islamic Jurisprudence, which literally means “you are like my mother”. If a husband
says these words to his wife, it is not lawful for him to have intercourse with her unless he recompenses

by freeing a slave, fasting for sixty consecutive days, or feeding sixty poor people.
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have young children, without both parents they will be ruined.”
Rastlullah #5.&4 replied to her saying, “I fear you have become
impermissible for him” She then turned her attention to Allah
dss8e: and complained of her difficulties upon which the following
verse was revealed:

L.,s),ujé;,gm\jm‘gt&;@,)gdawgt@w&@»
C.«.w A.U\ %
Certainly, has Allah heard the speech of the one who argues with you, [0

Muhammad], concerning her husband and directs her complaint to Allah.

And Allah hears your dialogue; indeed, Allah is All Hearing and All Seeing.!

c. The Ifk incident. Herein Allah d%%=2 announced the purity and
high rank of ‘A’ishah Siddigah Gedis,
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Indeed, those who came with falsehood are a group among you. Do not
think it bad for you; rather it is good for you. For every person among them
is what [punishment] he has earned from the sin, and he who took upon

himself the greater portion thereof - for him is a great punishment.”
Till the verse:
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Evil words are for evil men, and evil men are [subjected] to evil words. And

good words are for good men, and good men are [an object] of good words.

1 Surah al-Mujadalah: 1.
2 Surah al-Nar: 11.
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Those [good people] are declared innocent of what the slanderers say. For

them is forgiveness and noble provision.!

d. The incidents of ‘Uwaymir al-‘Ajlani, Hilal ibn Umayyah, and their
wives who were the catalyst in the revelation of the verses of
li'an*
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And those who accuse their wives [of adultery] and have no witnesses
except themselves - then the witness of one of them [shall be] four

testimonies [swearing] by Allah that indeed, he is of the truthful.’

e. Replying to the senseless discourse of the Jews upon the change in
the direction of the Qiblah from Bayt al-Maqdis to Masjid al-Haram
seventeen months after the hijrah to Madinah Munawwarah. Allah

J58e revealed the following verses:
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The foolish among the people will say, “What has turned them away from
their Qiblah, which they used to face?” Say, “To Allah belongs the east and
the west. He guides whom He wills to a straight path.”™

Till the verse:

1 Strah al-Nar: 26.

2InIslamic law, an oath which gives a husband the possibility of accusing his wife of adultery without
legal proof resulting in separation.

3 Stirah al-Nar: 6-11.

4 Stirah al-Bagarah: 142-150.
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And from wherever you go out [for prayer], turn your face toward al-Masjid
al-Haram. And wherever you [believers] may be, turn your faces toward it
in order that the people will not have any argument against you, except
for those of them who commit wrong; so fear them not but fear Me. And [it

is] so I may complete My favour upon you and that you may be guided.”

3. Refuting the doubts that troubled the hearts of the polytheists. The
following is an example of this:
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And those who disbelieve say, “This [Qur’an] is not except a falsehood he invented,

and another people assisted him in it.” But they have committed an injustice and

a lie.
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And they say, “Legends of the former peoples which he has written down, and they

are dictated to him morning and afternoon.”
Till the verse:

Muﬁ@wwl)@duwdl 5 s

Look how they strike for you comparisons; but they have strayed, so they cannot
[find] a way.?

1 Surah al-Baqarah: 142-150.
2 Stirah al-Furqan: 4-9.
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4. Turning the attention of the Muslims to their mistakes and guiding them

to the correct path.

The verses regarding the Battle of Uhud are of this manner:
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And Allah had certainly fulfilled His promise to you when you were killing the enemy
by His permission until [the time] when you lost courage and fell to disputing about
the order [given by the Prophet] and disobeyed after He had shown you that which
you love. Among you are some who desire this world, and among you are some who
desire the Hereafter. Then he turned you back from them [defeated] that He might
test you. And He has already forgiven you, and Allah is the possessor of bounty for

the believers.

Till the verse:
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If Allah should aid you, no one can overcome you; but if He should forsake you, who

is there that can aid you after Him? And upon Allah let the believers rely.!

Similar are the verses regarding the Battle of Hunayn:
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Allah has already given you victory in many regions and [even] on the Day of

Hunayn, when your great number pleased you, but it did not avail you at all, and

the earth was confining for you with its vastness; then you turned back, fleeing.

1 Siirah Al ‘Imran: 152-160.
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Till the verse:
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Then Allah will accept repentance after that for whom He wills; and Allah is
Forgiving and Merciful.!

These verses prohibit the Muslims from relying on themselves and their
strength, together with reminding them of the bounties of Allah d&5ez
by way of contentment and the descent of angels with aid, and ending

with guiding them to a return to their Lord.

The matter of the prisoners at Badr heralded a similar treatment from
Allah d5%=2 after the Muslims accepted the ransom of the disbelievers
and freed them.
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It is not for a Prophet to have captives [of war] until he inflicts a massacre [upon
Allah ‘s enemies] in the land. Some Muslims desire the commodities of this world,

but Allah desires [for you] the Hereafter. And Allah is Exalted in Might and Wise.
Till the verse:

&))ﬂ&‘d‘w”}mb b Vs (28 e 1315

So consume what you have taken of war booty [as being] lawful and good, and fear
Allah. Indeed, Allah is Forgiving and Merciful ?

1 Sirah al-Tawbah: 25-27.

2 Strah al-Anfal: 67-69.
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These verses serve as a warning to the Muslims in giving preference to this

world over the hereafter and guides them to what they ought to do.

5. Exposing the hypocrites and their conniving plans to Rastlullah Az

and the Muslims.

Surah al-Tawbah especially uses strong and heavy language against the
hypocrites together with citing their evil actions and habits. Besides Stirah
al-Tawbah there is mention of them in the Qur’an at various junctures
wherein Allah d5%s:2 exposes them by making the true Muslims aware
of their secrets and attempts at sabotage, so that the Muslims may
remain wary of them thereby saving themselves from their wickedness.
The hypocrites pose a grave danger to Islam, more so than the blatant

disbelievers.

Allah 3582 says:

Sinad S 818 815 48 ’“f,ifpﬂ;)@«bl&iéi;ﬁé@b@é&oﬁﬁ&m
wJ,,U_,Jja;wg;r&vs,uwuw,g\;rs@)&;ﬁwg uu
Those who wait [and watch] you. Then if you gain a victory from Allah, they say,
“Were we not with you?” But if the disbelievers have a success, they say [to them],

“Did we not gain the advantage over you, but we protected you from the believers?”

Allah will judge between [all of] you on the Day of Resurrection, and never will

Allah give the disbelievers over the believers a way [to overcome them].
Till the verse:
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Wavering between them, [belonging] neither to the believers nor to the disbelievers.

And whoever Allah leaves astray - never will you find for him a way.!

1 Siirah al-Nisa’: 141-143.
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Surah al-Munafiqin, a chapter dedicated to them, holds great lesson.

Similarly, the beginning verses of Stirah al-Bagarah exposes them for who

they are.
Allah 3582 says:
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And of the people are some who say, “We believe in Allah and the Last Day,” but

they are not believers.

Till the verse:
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The lightning almost snatches away their sight. Every time it lights [the way] for

them, they walk therein; but when darkness comes over them, they stand [still].

And if Allah had willed, He could have taken away their hearing and their sight.

Indeed, Allah is over all things competent.!
A total of thirteen verses, a disgrace to the hypocrites.

The third wisdom with its five points of explanation is an indication of the

Qur’an. Allah d&552 says:
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And they do not come to you with an argument except that We bring you the truth

and the best explanation.”’

1 Stirah al-Bagarah: 8-20.

2 Sturah al-Furqan: 33.
3 See, Tarikh al-Mushaf, pgs. 32-32; Ma‘a al-Qur’an al-Karim, pgs. 72-74; Manahil al- ‘Irfan; Min ‘Ulam al-

Qur’an.
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Third Module
The First Revelation

The subject matter in this chapter saves no space for the application of logic, it
is based on divine selection. Yes, however one can apply one’s mind in giving
preference to the different viewpoints or by reconciling between the apparent

differences together with going back and referencing original sources.!

During my research, I found many differing views with regards to the first
revelation, however since most of them hold no weight through authentication
and are considered obsolete in contrast to the authentic views, I have not

mentioned them here as it would only serve to lengthen the book to no benefit. I

will suffice on mentioning two views that are authentic.

The First View

The first revelation was the opening verses of Stirah al-‘Alag:
5 &b g5 T
Recite in the name of your Lord who created -
Created man from a clinging substance.
59 2

Recite, and your Lord is the most Generous -

1 The likes of, Al-Itqan of al-SuyatT (d. 911) and Al-Burhan of al-Zarkashi (d. 794).
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2 o 54

Who taught by the pen -

s oLy de
Taught man that which he knew not.!

There is consensus that this view is the most authentic. This is due to it being

strengthened by many Ahadith. I shall suffice by mentioning the following:

1. Al-Bukhari and Muslim have narrated this hadith from ‘A’ishah Gzdis. The

wording is of al-Bukhart:
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The beginning of the revelation to the Messenger of Allah, i<z, was in
the form of good dreams which came true like bright daylight; then, the
love of seclusion was bestowed upon him. He used to go in seclusion in the
Cave of Hira where he used to worship Allah continuously for many days.
He would take with him food for the stay and then come back to his wife
Khadijah i to take his food again, until suddenly the truth descended
upon him while he was in the Cave of Hira. The angel came to him and asked

him to read. The Prophet replied, “I do not know how to read.” The Prophet

1 Sarah al-‘Alaq: 1-5.
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added, “The angel caught me and pressed me so hard that I could not bear
it any more. He then released me and again asked me to read and I replied:
I do not know how to read; thereupon he caught me again and pressed me
a second time until I could not bear it any more. He then released me and
again asked me to read but I replied: I do not know how to read; thereupon
he caught me for the third time and pressed me, and then released me
and said: Read in the name of your Lord, who has created everything, who
has created man from a clot. Read! And your Lord is the Most Generous.”
Then Allah’s Messenger i<z returned with the Inspiration and with his
heart beating severely. Then he went to Khadijah «as and said, “Cover me!
Cover me!” She covered him until his fear subsided and then he told her
everything that happened, and he said, “I fear that something may happen
to me.” Khadijah @& replied, “Never! By Allah, Allah will never disgrace
you. You keep good relations with your family, you help the poor and the

destitute, you serve your guests generously, and you assist those afflicted

by calamities.”

2. Al-Hakim in his Mustadrak and al-BayhaqT in his Dalail have the narration
of ‘A’ishah @& thus:
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The first chapter to be revealed was, “Recite in the name of your Lord who

created”™

3. Al-Tabarani has authenticated the following tradition in his al-Kabir with
his chain of narration on the authority of Ab Raja al-‘Utaridi (d.105) who

says:
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1 ‘A’ishah @& meant the opening verses as the rest of the chapter was revealed at a later stage.
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Abil Miisa al-Ash‘art (d. 44)! would recite to us and we would sit around
him. He was wearing two pieces of white cloth when he recited “Recite in
the name of your Lord who created”. He then said, “This was the first chapter

that was revealed to Muhammad Js«eage”

The Second View

The first revelation was the opening verses of Strah al-Muddathir. The proof
used to substantiate this view is the following narration of Sahih al-Bukhart and
Sahth Muslim on the authority of Abl Salamah ibn ‘Abd al-Rahman ibn ‘Awf (d.
104)? who states:
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I asked Jabir ibn ‘Abd Allah, which portion of the Qur’an was the first to

be revealed?
He said, “Stirah Al-Muddathir.>”

I asked him, “Was it not Stirah al-‘Alag?”

1 His name is ‘Abd Allah ibn Qays and is counted amongst the best of the Companions together with
being a brave warrior and conqueror. He was one of the delegates that was appointed to negotiate
between ‘Al and Mu'awiyah &z%5 at the Battle of Siffin. His had a most melodies voice by which he
would recite the Qur’an. He passed away in the 44th year. For further reading see, Tabagat ibn Sa‘d, vol.
4 pg. 150; Sifat al-Safwah, vol. 1 pg. 225; al-Isabah, vol. 2 pg. 359.

2 His name is AbT Salamah ibn ‘Abd al-Rahman ibn ‘Awf al-Zuhri. He is from amongst the Tabin
and has narrated many Ahadith. Some have said his name is ‘Abd Allzh whilst others have opted for
Isma'il. He passed away in the year 104. See, Tahdhib al-Tahdhib, vol. 12 pg. 115.

3 Meaning the opening verses. See, Al-Itqan, vol. 1 pg. 68; Min ‘Ulim al-Qur’an, pg. 19; Ma‘a al-Qur’an
al-Karim, pg. 183.

40



He replied, “I narrate to you that which I heard Rasalullah iz saying.
The Messenger of Allah is&si said, ‘After leaving the cave of Hira I
came to the middle of the valley when I suddenly heard a call. I looked
in all directions till I raised my head to the sky where 1 saw Jibril sitting
on a throne between heaven and earth. This struck terror in my heart,
and reaching home quickly, I said: Cover me up, cover me up. So, they
covered me up and splashed water on me. At that time Allah sent down the

1971

revelation [the opening verses of Stirah Al-Muddathir]’

Looking at this narration in conjunction with the ones mentioned under the first
view shows an apparent contradiction. There Strah al-‘Alaq was said to be the first

revelation whilst here Stirah Al-Muddathir is referred to as the first revelation.

Reconciling between the narrations is possible by saying, the very first revelation
was the opening verses of Strah al-‘Alaq, whilst the first revelation after the
break in revelation (Fatrah al-Wahi) took place was the beginning of Strah al-
Muddathir.

This reconciliation is not farfetched when considering the narration of Sahth
Bukhari and Sahth Muslim with the chain of al-ZuhrT (d. 124)2 narrating from Aba
Salamah ibn ‘Abd al-Rahman ibn ‘Awf (d. 104) who narrates from Jabir ibn ‘Abd
Allah (d. 78). He recounts hearing the Prophet &4z talking of the break in

revelation:
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Whilst I was walking I heard a voice from the sky and when I looked up I
saw that the same Angel who had visited me in the Cave of Hira was sitting

on a throne between heaven and earth. This struck terror in my heart

1 Al-Itqan, vol. 1 pgs. 69-70; Min ‘Uliam al-Qur’an, pg. 20; Ma‘a al-Qur’an al-Karim, pg. 184.
2 His full name is Muhammad ibn Muslim ibn ‘Ubayd Allah.
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This struck terror in my heart, and reaching home quickly, I said, ‘Cover
me up, cover me up’. So, they covered me up. Then Allah dsssz revealed
[the beginning verses of Siirah al-Muddathir] before salah had become
obligatory.!

This narration leaves no doubt in my mind that the very first revelation was
Strah al-‘Alaq and the first verses to be revealed after the break in revelation was

of Sirah al-Muddathir.

To conclude, Stirah al-Muddathir is first relative to Strah al-‘Alaq.

1 Al-Itqan, vol. 1 pgs. 69-70; Min ‘Ulim al-Qur’an, pg. 20; Ma‘a al-Qur’an al-Karim, pg. 184.
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Fourth Module
The Last Revelation

After some research, I have found the books on the sciences of the Qur’an
mention eleven views as to the last verses revealed. Each one is supported by its
own tradition or traditions. However, what ought to be mentioned at this point is:
there are no narrations attributed to Rastlullah #.&4{= on this topic. Qadi Abi

Bakr al-Bagqillani (d. 403)' commenting on this says:
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All the views on this topic have no narrations attributed to Rastlullah
Jseife supporting them. It is merely independent reasoning and preferred
opinion. Each view has the possibility of its narrator having heard that
verse from Rastlullah iz<4% and not hearing anything from him after
that on the day of his death or before his illness. Another person, however,
could have heard a different verse thereafter which the narrator did not.
Or perhaps what they had heard was amongst the last verses revealed
and written. Therefore, according to their thinking, it was the last verse

revealed in the divine order.?

After having looked at all the views, one concludes that there are two distinct

divisions that can be made:

1 He is Muhammad ibn Tayyib ibn Muhammad ibn Ja'far Abi Bakr al-Baqillant. He is amongst the
great scholars of Islamic scholastic theology. His ability to deduce rulings and witty answers were
some of his celebrated qualities. He has authored many books. For further reading see, Tarikh Baghdad,
vol. 5 pg. 379; Wafayat al-A‘yan, vol. 1 pg. 609.

2 Al-Itgan, vol. 1 pg. 80; Ma‘a al-Qur’an al-Karim, pg. 191.

43



1. Views that take into consideration the last verse revealed, which are eight.

2. Views that take into consideration the last chapter revealed, which are

three.!

As the discussion being held is regarding the last verse revealed, one should
refrain from confusing these aforementioned divisions. Incorporating these
divisions speaks of the authors inability to distinguish between the subtleties of
dialog.? My aim here will be to reconstruct the eight views held regarding the last

verse revealed.
After pondering over these eight views two more divisions come to the fore:

a. Those views that are narrated from more than one Sahabi, which are three.

b. Those views that are only narrated from a single Sahabi, which are five.

Overview of the six companions whose views are related in order of their

date of death

1. ‘Umar ibn al-Khattab &k, AbG Hafs al-Qurashi. An august Companion

and the second khalif. He was martyred in the 22nd year A.H.?

2. Ubay ibn Kab ibn Qays ibn ‘Ubayd Alldh. Aba al-Mundhir al-Madani al-
AnsarT #2455, One of the scribes of revelation for Rastlullah is.edfic, He

passed away in the 30th year.*

1 Hereunder are the three views:

a. Sirah al- Nasr. This is supported by the narrations of ‘Abd Allah ibn ‘Abbas and ‘Abd Allah

ibn ‘Umar &zdss,

b. Siirah al-Maidah. This view is attributed to ‘Abd Allah ibn ‘Umar and ‘A’ishah é=ass,

c. Siirah al-Baraah. This view is attributed to ‘Uthman ibn ‘Affan &g,
2 Al-Itgan, vol. 1 pgs. 77-81;
3 Tarikh al-Khulafa’, pg. 40; Tabagat ibn Sa'd, vol. 2 pg. 265; al-Isabah, vol. 2 pg. 518; Ghayah al-Nihayah,
vol. 1 pg. 437.
4 Sifat al-Safwah, vol. 1 pg. 188; al-Isabah, vol. 1 pg. 69; Ghayah al-Nihayah, vol. 1 pg. 31; Tahdhib al-
Tahdhib, vol. 1 pg. 87.

44



3. Umm Salamah &5, Umm al-Mu'minin Hind bint AbT Umayyah ibn al-
Mughirah al-Qurashiyyah al-Makhztmiyah. She passed away in the 59th

year.!

4. Mu‘awiyah ibn Abi Sufyan Sakhr ibn Harb ibn Umayyah ibn ‘Abd al-Shams
ibn ‘Abd Manaf al-Qurashi al-UmawT £e&&. One of the scribes of revelation

for Rastlullah A& and the founder of the Umawi dynasty. He passed
away in the 60th year.?

5. Bara ibn ‘Azib ibn al-Harith. Abl ‘Umarah al-AwsT %28, A Companion of
many feats. He participated in fifteen battles and passed away at Kiifah in
the 62nd year.?

6. ‘Abd Allah ibn ‘Abbas ibn ‘Abd al-Muttalib ibn Hashim. Ab{ al- ‘Abbas zedis,
From amongst the great Companions and scholars of hadith. He passed

away in the 68th year.*

The discussion at hand is an in-depth look into the eight views on the last verse
revealed. I will begin with the most correct and favoured view, thereafter moving
on to those views which holds support from more than one companion and
concluding with the views held by a single companion which do not hold as much

weight.

The First View:

The last verse to be revealed was:
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1 Tabagat ibn Sa‘d, vol. 8 pg. 86; al-Isabah, vol.4 pg. 458.

2 Al-Isabah, vol. 4 pg. 422; Tahdhib al-Tahdhib, vol. 10 pg. 207; Tarikh al-Khulafa’, pg. 75.
3 Tabagqat ibn Sa'd, vol. 4 pg. 364; Tahdhib al-Tahdhib, vol. 1 pg. 425.

4 Al-Isabah, vol. 2 pg. 220; Tahdhib al-Tahdhib, vol. 5 pg. 276.
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And fear a Day when you will be returned to Allah. Then every soul will be

compensated for what it earned, and they will not be treated unjustly.*

This view has been narrated from ‘Abd Allah ibn ‘Abbas &z, Hereunder are

some narrations that support this view:
1. Nasa'T(d.303):
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‘Tkrimah (d. 198) narrates from Ibn ‘Abbas, “The last that was revealed from

the Qur’an was ‘And fear a Day when you will be returned to Allah...””

2. Ibn Mardawayh (d. 410):
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Sa‘d ibn Jubayr (d. 95)* narrates from Ibn ‘Abbas, “The final verse revealed

in the Qur’an was [the above-mentioned verse].”

3. IbnJarir (d. 310):¢

1 Strah al-Baqarah: 281.

2 Al-Itqan, vol. 1 pg. 77; Ma'‘a al-Qur’an al-Karim, pg. 187; Min ‘Ulim al-Qur’an, pg. 21.

3 He is Abli Bakr Ahmad ibn Miisa ibn Mardawayh. He has authored a tafsir and a mustakhraj on Sahih
al-Bukhart.

4 He is Sa‘'ld ibn Jubayr ibn Hisham. From amongst the best of the Tabi‘n. See, Tabagat ibn Sa‘'d, vol. 6
pg. 256; Wafayat al-A'yan, vol. 1 pg. 256.

5 Al-Itqan, vol. 1 pg. 77.

6 Muhammad ibn Jarir ibn Yazid. A leader in many sciences, such as tafsir, hadith, qira’ah, figh, and

history amongst others. See Mu’jam al-Udabd’, vol. 6 pg. 424; Tabaqat al-Mufassirin, pg. 30.
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Dahhak (d. 105)! narrates from Ibn ‘Abbas, “The last versed revealed was

[the above-mentioned verse].”
4, Tbn Abi Hatim:?

435525 5 L LB} S O o 5 2T 106 e o domas (58 ok (3l ol ) 2 515
c&:‘.ﬁ\”woh&ndgyﬁy\ahgjj}?@&m)WAU‘JL&@J‘L}&}J\;YH“.TB\J%
IV gy e o bl

Sa‘ld ibn Jubayr narrates from Ibn ‘Abbas, “The final verse revealed in the
entire Qur'an was [the above-mentioned verse]. Rasiilullah .5 lived for
nine nights thereafter, then passed away on Monday night with two days

remaining in the month of Rabt" al-Awwal.”*

The Second View
The last verse to be revealed was the following verse of interest:

)
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0 you who have believed, fear Allah and give up what remains [due to you] of

interest, if you should be believers.”

This view has been narrated from both Ibn ‘Abbas and ‘Umar #:4i5, Hereunder

are some traditions which serve as proof to their statements.

1 Dahhak ibn Mazahim. He is from the Tabin. See, Al-Itqan, vol. 1 pg. 77.

2 Al-Itgan, vol. 1 pg. 77.

3 1t is unclear which Ibn AbT Hatim is referred to here as his full name has not been mentioned. It is
probably one of the following three, 1. Ibn AbT Hatim al-Razi, 2. Ibn AbI Hatim al-BastT, or 3. Ibn Abi
Hatim al-Sijistani.

4 Al-Itgan, vol. 1 pg. 78; Min ‘Ulam al-Qur’an, pg. 21.

5 Strah al-Baqarah: 278.
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1. Al-Bukhari (d. 256)
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Ibn ‘Abbas a5 reports that the last verse revealed to Nabi szl was the

verse of interest.?
2. Al-Bayhaqt (d. 458):
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‘Umar a5 reports that the last verse revealed was the verse of interest.*

The Third View

The last verse to be revealed was:

_
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There has certainly come to you a Messenger from among yourselves. Grievous to
him is what you suffer; [he is] concerned over you and to the believers is kind and
merciful.
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But if they turn away, [0 Muhammad], say, “Sufficient for me is Allah; there is no
deity except Him. On Him I have relied, and He is the Lord of the Great Throne.”

1 Muhammad ibn Isma’1l ibn Ibrahim ibn al-Mughirah. Author of the great collection of authentic
narrations. See, Tadhkirah al-Huffadh, vol. 2 pg. 122; Tabagat al-Subki, vol. 2 pg. 2.

2 Al-Itqan, vol. 1 pg. 77.

3 Ahmad ibn Husayn ibn ‘All Abai Bakr al-Bayhagl. A leader in the science of hadith. See, Shadharat
al-Dhahab, vol. 3 pg. 204; Wafayat al-A'yan, vol. 1 pg. 24.

4 Al-Itgan, vol. 1 pg. 77.

5 Stirah al-Tawbah: 128-129.
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This view has been narrated from Ubay ibn Ka'b and Ibn ‘Abbas #2dis.
This is substantiated by the following narrations:
1. Tbn Mardawayh (d. 410):
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Ubay ibn Ka‘ab reports, “The last of the Qur’an revealed from Allah ssssz

are these two verses [the above-mentioned verses]”.!
2. Al-Hakim:
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Ubay ibn Ka‘ab reports, “The last verses revealed [the above-mentioned]

verse till the end of the chapter.”

3. Abi Shaykh:
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‘Ali ibn Zayd (d. 129) reports from Ibn ‘Abbas, “The last verse revealed was,

[the above-mentioned verse].”

The Fourth View

The last verse to be revealed was:

1 Al-Itgan, vol. 1 pg. 79; Ma‘a al-Qur’an al-Karim, pg. 190.
2 Al-Itqan, vol. 1 pg. 78.
3 Al-Itqan, vol. 1 pg. 79.
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And their Lord responded to them, “Never will I allow to be lost the work of [any]
worker among you, whether male or female; you are of one another. So those who
emigrated or were evicted from their homes or were harmed in My cause or fought
or were killed - I will surely remove from them their misdeeds, and I will surely
admit them to gardens beneath which rivers flow as reward from Allah, and Allah

has with Him the best reward.”
This view has been narrated from Umm Salamah &z&i,

1. Ibn Mardawayh (d. 410):
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Mujahid (d. 104)2 narrates from Umm Salamah, “The last verse revealed

was [the above-mentioned verse].?

The Fifth View

The last verse to be revealed was:
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But whoever kills a believer intentionally - his recompense is Hell, wherein he will

abide eternally, and Allah has become angry with him and has cursed him and has

prepared for him a great punishment.*

1 Stirah Al Tmran: 195.

2 Amongst the great scholars of tafsir. See, Sifat al-Safwah, vol. 2 pg. 117; Mujam al-Udaba’, vol. 6 pg. 242.
3 Al-Itgan, vol. 1 pg. 80; Ma‘a al-Qur’an al-Karim, pg. 188.

4Strah al-Nisa’: 93.
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This view has been narrated by ‘Abd Allah ibn ‘Abbas &z,
1. Al-Bukhari (d. 256):
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Ibn ‘Abbas reports, “This verse was revealed [the above-mentioned verse].
It was the last, no verse thereafter was revealed, neither did anything

abrogate it

The Sixth View
The last verse to be revealed was:
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They request from you a [legal] ruling. Say, “Allah gives you a ruling concerning
one having neither descendants nor ascendants [as heirs].”
This view has been narrated from Bara’ ibn ‘Azib #&i5 (d. 62).

1. Al-Bukhari and Muslim:
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Bara’ ibn ‘Azib wais says, “The last verse revealed was [the above-mentioned

verse].”

The Seventh View

The last verse to be revealed was:

1 Al-Itgan, vol. 1 pg. 80; Ma‘a al-Qur’an al-Karim, pg. 189.
2 Siirah al-Nisa”: 176.

3 Al-Itqan, vol. 1 pg. 80; Ma'a al-Qur’an al-Karim, pg. 189.
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0 you who have believed, when you contract a debt for a specified term, write it

down.!

This is the verse of debt and the longest in the Qur’an. This view has been narrated

from Sa‘Td ibn al Musayyab (d. 94)%

1. Ibn Jurayj (d. 150):
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Sad ibn al Musayyab relates, “The last verse revealed was the verse of

debt.”

The Eighth View
The last verse to be revealed was:
W 525 0 G
So whoever would hope for the meeting with his Lord.*
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This view has been narrated from Mu‘awiyah ibn Abi Sufyan sedis.

1. Al-Suyuti says:
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1 Surah al-Baqarah: 282.
2 Sa1d ibn al Musayyab is counted amongst the seven jurists of Madinah. He is from the Tabi‘mn.

3 Al-Itgan, vol. 1 pg. 78; Ma‘a al-Qur’an al-Karim, pg. 187.
4 Strah al-Kahf: 110.
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This narration that has been narrated seems peculiar Muawiyah ibn Abt
Sufyan recited [the above-mentioned verse] and said this is the last verse

revealed in the Qur’an.
2. Ibn Kathir says:
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This narration is problematic, perhaps he meant that no verse was revealed

thereafter to abrogate it. It still holds its meaning.!

Review and Favoured Opinion

After mentioning these eight views, one perhaps may wonder: Which is the

preferred opinion?

My view is that the preferred opinion is the first, i.e. The view has been narrated
from ‘Abd Allah ibn ‘Abbas &:z4ix that the last verse revealed was:

PR

To s\ o 2.3 S ,/"L T Tes . Cor 08 .
ORI (A5 a8 G LB s L5 Bl ) O3as 5 L 13

And fear a Day when you will be returned to Allah. Then every soul will be

compensated for what it earned, and they will not be treated unjustly.”

After which Rastlullah isedie lived for only nine nights thereafter meeting
with Allah d&552, as is established through the narration of Ibn Abi Hatim. None

of the other views have an explicit text to prove its claim as this does.

And Allah 3%%=2 knows best.

1 Al-Itqan, vol. 1 pg. 80; Ma'‘a al-Qur’an al-Karim, pg. 190.
2 Stirah al-Bagarah: 281.
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Fifth Module

Benefits of Knowing the Order of Revelation

After mentioning the first and last revelation the following question arises, what

is the benefit or benefits of knowing the order of revelation?

The benefits one derives from this knowledge are vast and many. We will suffice

on mentioning the following:

The First Benefit

Knowledge of the abrogating and abrogated (Nasikh wa al-Mansukh)

Sometimes one may find a verse contradicting another in such a manner that
it cannot be reconciled. In this instance one will realise that the verse revealed
first has been abrogated whilst the one coming after is the abrogating verse.

Therefore, the latter will be acted upon and not the former.

Hereunder are a few examples:

1. Giving charity before seeing RasTilullah Az,
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0 you who have believed, when you [wish to] privately consult the Messenger,
present before your consultation a charity. That is better for you and purer. But if

you find not [the means] - then indeed, Allah is Forgiving and Merciful.!

This verse speaks of the command of giving in charity for the sake of Allah

s

ds58e2 before coming into the presence of Rastilullah Azsedfi if a person

7232

can. This command proved difficult for the Muslims and Allah 4§52 in

1 Strah al-Mujadalah: 12.
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his infinite wisdom knowing of the past and future then revealed a second

verse abrogating the command.

Allah 35522 revealed:
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Have you feared to present before your consultation charities? Then when you do
not and Allah has forgiven you, then [at least] establish prayer and give zakah and

obey Allah and His Messenger. And Allah is Acquainted with what you do.!

2. Fearing Allah 3%%=2 as he ought to be feared.
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0 you who have believed, fear Allah as He should be feared and do not die except as

Muslims [in submission to Him].?

o5z

Fearing Allah d&%=2 as he ought to be feared means not disobeying him
at all, showing gratitude to him at all times and remembering him the

same.

The Sahabah #2855 said, “Who has the ability to do so O Messenger of
Allah?”

Allah 8522 then abrogated this through his grace and revealed:
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So fear Allah as much as you are able.’

1 Sarah al-Mujadalah: 13.
2 Surah Al Tmran: 102.
3 Stirah al-Taghabun: 16.
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There are many other examples of this sort as will be mentioned under the

discussion of al-Nasikh wa al-Manstukh.

The Second Benefit

Knowing the legislative date of the various commandments

We come to know that verses that made salah obligatory was revealed in Makkah
before the hijrah. The verses that command the obligatory fasting and zakah
were revealed in the second year of the hijrah and the verses that command the

obligatory pilgrimage were revealed in the sixth year of the hijrah.
This knowledge gives us a timeline of the commands and their obligations.
Similarly, when we look at the verse:
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Permission [to fight] has been given to those who are being fought, because they

were wronged. And indeed, Allah is competent to give them victory.!

We come to know that the verses legislating Jihad was revealed in the second year
of the hijrah.

The Third Benefit

Knowledge of the gradual legislature of Islamic laws

Through this one will realize the great wisdom and kindness of Allah d&@=

upon his slaves. He is free from unjust harshness.

The gradual prohibition of wine:

The prohibition of wine went through three stages.

1 Strah al-Haj: 39.
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The first stage declares the harm of wine to be more than its benefit. This first

revelation was to induce hatred towards it and encourage refraining from it.

Allah d%%52 thus revealed:
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They ask you about wine and gambling. Say, “In them is great sin and [yet, some]

benefit for people. But their sin is greater than their benefit.!

The second stage was to prohibit wine at the approach of prayer so that no

worshiper comes to pray whilst intoxicated.
Allah 3&5e2 revealed:
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0 you who have believed, do not approach prayer while you are intoxicated until

you know what you are saying’

The third stage was the total prohibition by way of the following verse:

Z“@ffég&j?ﬂu&;;}% B3N LI iy 52501 ] 1T S0 il g
. Ces 2 20T
e

0 you who have believed, indeed, intoxicants, gambling, [sacrificing on] stone
alters [to other than Allah], and divining arrows are but defilement from the work

of Satan, so avoid it that you may be successful.
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1 Strah al-Baqarah: 219.
2 Surah al-Nisa’: 43.
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Satan only wants to cause between you animosity and hatred through intoxicants
and gambling and to avert you from the remembrance of Allah and from prayer. So

will you not desist?*

Through the knowledge of gradual prohibition, we come to know that the first
verse was that of Stirah al-Baqarah outlining the harms of wine. This followed by
the verse of Sturah al-Nisa’ prohibiting wine at particular times. The concluding
verses and the last law totally prohibiting wine was thus the verses of Stirah al-
Ma’idah.

And Allah 35852 knows best.

1 Siirah al-Ma’idah: 90-91.
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Chapter Two
The Divisions of The Noble Qur’an
There are four modules in this chapter:
1. Division to Makki and Madani chapters.
2. Division of the Qur'an into chapters.
3. Division of the chapters of the Qur’an.
4, Miscellaneous divisions of the Qur’an.

4.1 Count of the verses of the Qur’an.

4.2 What a verse constitutes.

4.3 Benefits of knowing the verse.

4.4 Ways to recognize the signs of a verse.

4.5 Laws pertaining to the order of the verses in the Qur’an.
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First Module

Division of Makki and Madani Chapters

The period between the receiving prophethood and the demise of Rasulullah
Aol was approximately 23 years. Of this ten years were spent in Makkah prior
to the hijrah and thirteen in Madinah after the hijrah. It was during this period
that the revelation of the Qur'an was completed. Taking this into consideration

one can therefore appropriate two distinct categories; Makki chapters and

Madani chapters.

The following questions arise from this introduction:

1. Which chapters were revealed in Makkah?

2. Which chapters were revealed in Madinah?

3. How is a chapter considered to be Makki or Madani?

4. Are there ways of knowing which chapters are Makki and Madani?

5. What are the characteristics of each?

6. What discerns one from the other?

Hereunder lie the answers to these questions:

1. The chapters revealed in Makkah, as reported by ‘Abd Allzh ibn ‘Abbas (d.

68) Wzdizs, are as follows:!

1. Stirah al-‘Alaq 28. | Surah al-Quraysh | 55. Siirah al-An‘am
2. Stirah al-Qalam 29. | Sarahal-Qariah | 56. Strah al-Saffat
3. Sarah al-Duha 30. | Strah al-Qiyamah | 57. | Sarah al-Lugman
4, |strah al-Muzzammil | 31. | Strah al-Humazah | 58. Stirah al-Saba

1 See, the forewords to ‘Ulim al- Qur’an, pgs. 8-9.
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5. | Strah al-Muddathir | 32. | Strah al-Mursalat | 59. Strah al-Zumar
6. Strah al-Lahab 33. Strah al-Qaf 60. Stirah al-Ghafir
7. Starah al-Shams 34. | Surahal-Balad | 61. | Sarah al-Sajdah
8. Strah al-A‘la 35. | Sarahal-Tariq | 62. Starah al-Shara
9. Sturah al-Layl 36. | Surahal-Qamar | 63. | Sirah al-Zukhruf
10. Starah al-Fajr 37. Starah al-Sad 64. | Sarah al-Dukhan
11. Strah al-Sharh 38. Strah al-A‘raf 65. | Sarah al-Jathiyah
12. Strah al-‘Asr 39. Sarah al-Jinn 66. Strah al-Ahqaf
13. | Sarahal-Kawthar | 40. [ Strahal-Yasin | 67. | Strah al-Dhariyat
14. | Suarah al-Takathur | 41. [ Sdrahal-Furqan | 68. | Strah al-Ghashiyah
15. Strah al-Ma‘tin 42, Sarah al-Isra 69. Strah al-Kahf
16. Stirah al-Fil 43. | Strah al-Maryam | 70. Stirah al-Nahl
17. Strah al-Kafirin | 44. Strah al-Taha 71. Strah al-Nih
18. Strah al-1khlas 45, | Siarahal-Shu‘ara | 72. | Sarah al-Ibrahim
19. Sarah al-Najm 46. | sSurahal-Naml | 73. | Sarah al-Ambiya
20. Strah al-‘Abas 47. Strah al-Qasas 74. | Strah al-Mu’mintin
21. Strah al-Qadr 48. | Strah al-Fussilat | 75. Strah al-Ra‘d
22. Strah al-Hajj 49, | Sarahal-Yanus | 76. Strah al-Tar
23. Strah al-Fatir 50. Strah al-Had 77. Strah al-Mulk
24, Strah al-Burdj 51. | Sarahal-Yasuf | 78. | Sarahal-Hagqah
25. Strah al-Tin 52. Strah al-Hijr 79. | Strah al-Ma'arij
26. Strah al-Naba’ 53. | Sarahal-Naziat | 8o. Sturah al-Infitar
27. | Surah al-Inshiqaq | 54. Strah al-Ram 81. | Sarah al-‘Ankabat
82. | Sirahal-Rahman | 83. | Sirah al-Takwir

This count makes it evident that the chapters revealed in Makkah

Mukarramah are 83 besides some verses within these chapters which were

revealed in Madinah Munawwarah.

. The chapters revealed in Madinah, as reported by ‘Abd Allah ibn ‘Abbas (d.

68) &, are as follows:
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1. Starah al-Mutaffifin 16. Strah al-Munafiqin
2. Stirah al-Baqarah 17. Stirah al-Nir

3. Strah al-Anfal 18. Sarah al-Mujadalah
4, Stirah Al Tmran 19. Strah al-Hujurat
5. Strah al-Ahzab 20. Strah al-Tahrim
6. Strah al-Mumtahinah 21. Strah al-Jumu’ah
7. Strah al-Nisa 22. Stirah al-Taghabun
8. Strah al-Zilzal 23. Strah al-Saff

9. Strah al-Hadid 24. Strah al-Fath
10. Stirah al-Muhammad 25. Stirah al-Ma’idah
11. Strah al-Dahr 26. Strah al-Tawbah
12. Surah al-Talag 27. Surah al-Wagi‘ah
13. Strah al-Bayyinah 28. Starah al-‘Adiyat
14. Stirah al-Hashr 29. Stirah al-Falaq
15. Strah al-Nasr 30. Strah al-Nas

Adding the Makki and Madant stirahs gives us a total of 113 chapters. It
is known and been mentioned by the scholars that the chapters of the
Qur’an total 114. The reason for this discrepancy is that Sarah al-Fatihah
has not been included above.

The reason Stirah al-Fatihah has been counted separately is due to reports
supporting its revelation twice; once in Makkah and once in Madinah. The

favoured opinion however is that it was revealed in Makkah.

. The three schools of thought when considering a chapter to be Makki or
Madan.

a. The first and most famous school of thought is that a Makki
chapter is that which was revealed before the hijrah not taking
into consideration the actual place of revelation. It could have
been revealed in Makkah or it could have been revealed elsewhere.

Similarly, a Madani chapter is that which was revealed after the
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hijrah, whether in Madinah or not. This view considers the time

of revelation.

b. The second opinion is that whatever was revealed in Makkah
will be a Makki Siirah, be it before hijrah or after. So too, will the
revelations in the surrounds of Makkah be considered Makki. E.g.
a chapter revealed in Min3, ‘Arafat or Hudaybiyyah will be said to
be Makk. In the same manner a Madani chapter will be that which
was revealed in and around Madinah, e.g. Badr or Uhud. This view

considers the place of revelation.

Therefore, anything revealed anywhere else besides Makkah,
Madinah, and its surrounds will be classified separately. 1t will
neither be Makki nor will it be Madani.

c. The third opinion focuses on who is being addressed. If the people
of Makkah are being addressed it will be Makki, whether it was
revealed before or after hijrah. According to this school of thought,
anything which does not address the people of Makkah and the
polytheists will be Madani. This view considers who is being

addressed in the revelation.'
4. Ways of knowing which chapters are Makki and which are Madani.
Qadi Aba Bakr al-Bagillant &z says:

4._.1_94Ul_,1¢—%,,:J\;,H,_,(.J)‘Mu\jﬁb‘d\bgl&;mué&ﬁﬂg@ﬂui
&‘Y\ﬁbﬁwdﬂé&&&\&a}qH}‘bﬁ}lHmiﬂ‘J}iﬂh‘f*(ﬁLﬁv

Discerning the division of Makki and Madani chapters are based in the
memories of the Sahabah and Tabi‘in. Nothing regarding this has been
narrated from Rastlullah &5 as he was not instructed to take note of it

nor was it made a compulsory branch of knowledge.

1 Tarikh al-Mushaf, pgs. 98-100; Al-Itqan, vol. 1 pg. 23.
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The division of Makki and Madani categories has been narrated from ‘Abd
Allah ibn ‘Abbas i, Therefore, the only way to discern the Makki and
Madani chapters and/or verses is through authentic recollections of the

Companion’s sayings.!
5. The characteristics of the two.

The erudite scholars of the past—may Allah d&#s: reward them well—
have sifted out and recorded some characteristics by way of which it is

possible to determine the Makkt and Madani.

These characteristics are further divided into the following:
a. Those Makki characteristics that always apply, which are as follows:

I. The words

r)‘égl;

O children of Adam
When appearing in a chapter indicates to it being Makki,

II. Every chapterinwhich thereisaverse of sajdahis considered
Makk.

I11. The word

No!

When appearing in a chapter indicates to it being Makki,

1 Tarikh al-Mushaf, pg. 101; Al-Itqan, vol. 1 pg. 24.
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Therefore, some have said, the above-mentioned word was
never revealed in Madinah, nor is it found in the first half of

the Qur’an. It appears 33 times in 15 chapters.

b. Those Makki characteristics that apply periodically, which are as

follows:
I. A chapter containing a verse that begins with
AUl
0 mankind

A verse beginning with the afore-mentioned will generally
be part of a Makki Stirah, however there are some exceptions.
The following chapters are Madani, yet there are verses that

begin with ‘O Mankind’, exceptions to the rule:
Strah al-Bagarah:

[ AP DA AR PRt SNSRI Jo G &
0525 pSUR) (U5 (o D301 (Sl (501 (T3 150 U1 Gl

0 mankind worship your Lord, who created you and those before

you, that you may become righteous.1
Dzl cljls 1525 Y5 Z0 VS a5V 5 e 135 L8NG
0 mankind eat from whatever is on earth [that is] lawful and good

and do not follow the footsteps of Satan. Indeed, he is to you a

clear enemy.?

1 Sirah al-Baqarah: 21.
2 Stirah al-Bagarah: 168.
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Stirah al-Nisa’:

ab‘)ﬁw&éﬂ‘ . 3‘}5.7‘“1..”\.@_"
0 mankind fear your Lord, who created you from one soul.!

rfs;u»ydwm‘rs B0y
0 Mankind, the Messenger has come to you with the truth from your Lord.?
B0

t.w,\)ﬂ..muj,t,ré)duu,rs;u

0 mankind, there has come to you a conclusive proof from your

Lord, and We have sent down to you a clear light.’

Surah al-Hajj:

P iR N T35 0) S8 SO g

0 mankind fear your Lord. Indeed, the convulsion of the [final]

Hour is a terrible thing.*

Surah al-Hujurat:

0 mankind, indeed We have created you from male and female.’

1 Siirah al-Nisa: 1.

2 Stirah al-Nisa: 170.

3 Strah al-Nisa: 174.

4 Strah al-Haj: 1.

5 Strah al-Hujurat: 13.
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I. A chapter wherein there is mention of the incident of Adam
S and Iblis.

Any chapter that has this incident in it will be Makki besides
Strah al-Baqarah, which is a Madani chapter together with

mentioning the incident.

III. A chapter that begins with the various letters, e.g.

03 o pb b I o

Any chapter that that begins with such letters will be
Makki, besides Stirah al-Baqarah and Stirah Al ‘Tmran which
are exceptions to the rule; they are Madani chapters by

consensus.

IV. A chapter that contains mention of the previous prophets
and their people. The prophets call towards them and their
adamant refusal which resulted in their destruction by way
of the help of Allah d&%s2. Any such chapter will be Makki

except for Strah al-Bagarah which is a Madani chapter.
V. A chapter that generally has shorter verses.

Short verses generally indicate towards the chapter being
Makki as the people of Makkah were eloquent and so concise
forms suited them better rather than lengthy verses. Though
this is the general case, their remains exceptions to the rule
such as Strah al-‘Asr which is a Madani chapter containing

short verses.!

1 See, Tarikh al-Mushaf, pg. 102; Al-Itqan, vol. 1 pg. 27; Ma'a al-Qur’an al-Karim, pg. 146.
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c. A Madani characteristic that will always apply:

A chapter containing a verse that begins with:

12 2,0 @G
0 you who have believe.

Any chapter that has this, whether in its beginning, middle, or end
indicates to it being a Madani chapter. Perhaps the reason for this
is that in the Madani period most were Muslims compared to the
Makkan period. The call of the Qur’an was therefore suited to them

with, “O you who have believed.”

This rule of thumb is constant. Whenever this is found in a chapter,

it will be a Madani chapter.
d. A Madani characteristics that applies periodically:
Lengthy verses and chapters.

Perhaps the reason for this is that the people of Madinah were
inclined towards lengthy discussions about the Islamic call and
its injunctions. Their hearts were ready to accept the detailed

injunctions of Islam which require elaboration.

This law though does not apply at all times as there are certain
lengthy chapters with lengthy verses that are Makkf, such as Starah
al-Anam just there are Madani chapters and verses which are

short, such as Strah al-Nasr.
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6. Discerning between Makki and Madant.

After discussing the characteristics of each we now go on to the discerning
features of the Makki and Madani chapters. Though these two sub-
headings may sound the same and the classical scholars haven’t made a
clear distinction, I find myself separating the two based on the following
principle: the characteristics focus on the literary style of the noble
Qur’an, whilst the discerning features take into cognizance the subject

matter. The Makki chapters, by and large differ from the Madani chapters

with respect to its subject matter.

Discerning features of the Makki chapters:

L.

II.

The verses of the Makki chapters highlight the ultimate objective
in Islam. Belief in Allah d%%=2, his oneness, conviction that his
attributes have the greatest level of goodness, and they are pure
from all negative connotation. Together with this the verses allude
to faith in the prophethood of Rastilullah 44> and the prophets
that preceded him. Similarly, faith in the angels of Allah d§8<=z.,
His books, the Last Day, resurrection, and recompense. All these

articles of faith are supported by logical and universal proofs.

Thereafter, focusing onreproaching the polytheists on their worship
of idols which cause no benefit nor harm, not for themselves nor for
others. This is heralded by removing their doubts and dismantling
their reality.

The Makki verses speak of the evil habits and vile customs of the
polytheists. Their unjust killing, burying of daughters alive, and
usurping the wealth of orphans, etc., is addressed. They are warned

of punishment on these evils in these Makki verses.

This too though is a general law which has certain exceptions as

there are some Madani chapters with a similar subject matter.
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II. These verses exhort towards imbuing in oneself sublime character;
truthfulness, patience in difficulties, humility, cleansing the hear,
calling towards good, and forbidding evil amongst other such

characteristics.

This also is general law which has certain exceptions as there are

some Madani chapters with a similar subject matter.!
Discerning features of the Madani chapters:

I. Calling upon the Jews and Christians to come into the fold of Islam
together with erecting proofs exposing their false beliefs and
distance from the truth. Furthermore, these verses expound on
their interpolation of the divine books sent to them.

II. Permission tofightinthe cause of Allah d&%=2 was granted together

with explaining the laws of Jihad in these Madani chapters.

IIl. Extensive explanation of the Islamic law is a salient feature of
the Madani chapters. Revelation included laws that pertained to
worship, trade, inheritance, and divine punishment. Personal law,

territorial law, and concepts of judicial ordinances were clarified.

IV. Exposing the hypocrites and their devious schemes, jealousy, and
deep seeded hatred for the Muslims in general and for Rasiilullah
dssadedie specifically. These hypocrites came about in Madinah after
the hijrah as a group that had a vested interest in both the Muslims

and the disbelievers.>

V. Generally, the Madani chapters contain lengthy verses.

1 See, Tarikh al-Mushaf, pgs. 104-105; Ma‘a al-Qur’an al-Karim, pg. 153.
2 See, Tarikh al-Mushaf, pg. 105; Ma'a al-Qur’an al-Karim, pgs. 163-164.
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Concluding notes

The classification of chapters as Makki and Madani are either by way of all the

verses or by majority of the verses. This gives us four categories:

All the verses are Makki:

1. The verses of Sirah al-Muddathir are all Makki by consensus of the
scholars.

2. Most of the verses in Stirah al-Nahl are Makki, besides the last three. From
the verse mentioned below till the end of the chapter are verses that are
Madant:

P T A S SR S S SN SOT S
;ﬂﬁwfﬁéjfﬂ&?)ﬁﬁi}nbt};ﬁ\xﬁwr@buy
And if you punish [an enemy, O believers], punish with an equivalent of that with

which you were harmed. But if you are patient - it is better for those who are

patient.!
3. The verses of Strah al-Nir are all Madani.

4, Most of the verses in Stirah al-Muhammad are Madan, besides the verse:

5o T B g 12

And how many a city was stronger than your city [Makkah] which drove you out?

We destroyed them; and there was no helper for them.

This verse was revealed as Rastilullah 4.4 left Makkah heading towards
Madinah. It is therefore a Makki verse.

1 Siirah al-Nahl: 126.
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Second Module

Division of The Qur’an into Chapters

A count of the chapters of the Qur'an

Though there is a difference of opinion regarding the number of chapters in the
Qur’an with some opining for 113 by combining Stirah al-Anfal and Strah al-
Bara’ah, the more correct and widely accepted view is that there are 114 chapters

in the Qur’an.!

Definition of a chapter

A Chapter or Strah is defined as a collection of verses, both linked and separated

with the minimum verses being three in a chapter.?

The order of the chapters in the Qur'an

Is the current order of the Qur’anic chapters divine?
These are the following three views:

1. The first view is that the order of the chapters in the Qur'an as we find it
today is divine as placed by Rastlullah is.&4f under the instruction of

Jibril $2E as per the order of Allah d&%s:.

Most of the scholars have taken this view. The following erudite scholars
of the Qur’anic sciences hold this view. Hereunder are their names and

Views:

Abii Bakr al-Anbart (d. 228):

1 Al-Itqan, vol. 1 pg. 184.
2 Al-Itgan, vol. 1 pg. 150; Mabahith ‘Ulam al- Qur’an, 129; al-Burhan, vol. 1 pg. 264.
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Allah dsez revealed the Qur'an to the first sky thereafter spreading its
descent to the earth over 20 odd years. A chapter would be revealed as
novel matters would unfold and a verse as an answer to a question posed.
Jibril szt would instruct Rastlullah 25§ on the placement of the verse
and chapter. Therefore, the order of the chapters are just as the order of
the verses and words are: divine. Whoever brings front or pushes back a

chapter has interfered with the order of the Qur’an.!
Al-Kirmani (d. 502):
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The order of the chapters as they stand is divine from Allah dssz as is in
the Protected Tablet. Rastlullah &5 would read it to Jibril szt every
year all that was revealed. In his final year Rastlullah il recited it

twice to Jibril =ik, The last verse revealed was:

ORUEY 345 Ee8 B LS 8 35 2l ) S3ks L 15815

And fear a Day when you will be returned to Allah. Then every soul will be

compensated for what it earned, and they will not be treated unjustly.?

Jibril sz instructed Rastlullah i<k to place it between the verses of

debt and interest.?

1 Al-Itgan, vol. 1 pg. 176; Tarikh al-Mushaf, pg. 123.
2 Surah al-Baqarah: 281.
3 Al-Itqan, vol. 1 pg. 177; Tarikh al-Mushaf, pg. 123.
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Al-Tibi (d. 743):
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The Qur’an was initially revealed at once from the Protected Tablet to the
first sky. It was then revealed as and when needed. Its order in the book

form is just as it is in the Protected Tablet.!

Abii Ja'far al-Nahhas (d. 338):
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The correct opinion regarding the order of the chapters in this manner is
from Rasilullah is.at based on the narration of Wathilah =&, “I have
been given the seven long ones in lieu of the Torah, instead of the Psalms
the one hundreds, instead of the Gospel al-Mathani, and 1 have been
favoured with the mufassal.” This narration shows that the order of the
Qur’an is directly from Rastlullah &4, This order was from his time till

it was readied and gathered in a book from.?

Al-SuyatT (d. 911):
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The fact that the chapters beginning with o [Ha Mim] and .- [Ta Sin] are

in succession as opposed to those that begin with the glory of Allah dsxez,

1 Ibid.

2 Al-Itgan, vol. 1 pg. 178; Tarikh al-Mushaf, pg. 123; al-Burhan, vol. 1 pg. 258.
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i.e. the Musabbihat and those that begin .. [Ta Stn Mim] is an indication
that the sequence of the chapters in the Qur’an is divine. If it was through
human intervention the Musabbihat would have all been together and [Ta

Sin] would have come after Siirah al-Qasas.!

This opinion, as reflected by the above-mentioned quotations, is more

worthy and correct.

2. The second view is that the sequence of the chapters are by divine
knowledge, besides Stirah al-Anfal and Strah al-Tawbah. Both were placed
by the intervention of ‘Uthman ibn ‘Affan &8s which the Sahabah #:8is
were in conformity with. Al-Bayhaqi & is amongst those who have

opined for this. Their proof lies in the following narration:
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Ibn ‘Abbas said: I asked ‘Uthman ibn ‘Affan, “What moved you to put al-
Bara’ah which belongs to the mi'in (containing one hundred verses) and
al-Anfal which belongs to the Mathant in the category of al-Sab“ al-Tiwal
(the seven lengthy Strahs) and you did not write, ‘In the name of Allah, the

Compassionate, the Merciful, between them?”

‘Uthman ibn ‘Affan replied, “When the verses of the Qur'an were revealed

to the Prophet iz, he called someone to write them down for him

1 Al-Itqan, vol. 1 pg. 179; Tarikh al-Mushaf, pg. 125.
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and said to him, ‘Put this verse in the chapter in which such and such
has been mentioned; and when one or two verses were revealed, he used
to say similarly (regarding them). Al-Anfal is the first chapter that was
revealed at Madinah, and al-Baraah was revealed last in the Qur’an, and
its contents were similar to those of al-Anfal. I, therefore, thought that
it was a part of al-Anfal. Hence, I put them in the category al-Sab" al-Tiwal
(the seven lengthy Stirahs), and I did not write, “In the name of Allah, the

Compassionate, the Merciful,” between them.!
Comments

This narration indicates that the present sequence and placement of these
two chapters was through the critical evaluation of ‘Uthman ibn ‘Affan
&8k and not as per the instruction od Rastlullah is<&dfe, The same
narration also indicates that ‘Uthman ibn ‘Affan %4z followed the order

of Rastlullah =24z in the rest of the chapters.

This narration, however, seems lacking in strength to provide proof for
this opinion. Imam al-Tirmidhi &z; a narrator of this statement says,
“This narration is hasan gharib and we do not know of it except through
the chain; ‘Awf — from Yazid al-Faris — from Ibn ‘Abbas. When Yahya
ibn Ma‘Tn was asked regarding Yazid al-Faris, he said, “I do not know of
him”

Therefore, a man not known cannot be a considered a reliable source
in a theory not mentioned elsewhere, especially since it is regarding a

discussion as important as this.

3. The third view is that the sequence and order of the chapters as it stands
today was through the critical evaluation and placement of the Sahabah

#e8i, The following scholars have lent towards this view:

1 Al-Itqan, vol. 1 pg. 172; Tarikh al-Mushaf, pg. 122.
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» Imam Malik ibn Anas (d. 179.),
» Abi Bakr al-Baqillani (d. 403.) in one of his views and,

» Abi al-Husayn Ahmad ibn Faris (d. 395).!

They support their view by the fact that the copies of the Qur'an held
by the Sahabah #zdis were not the same, i.e. in the same sequence of

chapters.
Hereunder are some examples:

The copy of ‘All ibn Abi Talib &= was in order of revelation, starting
with Strah al-‘Alaq followed by Stirah al-Muddathir, Strah al-Ntn, Strah
al-Muzzammil, Stirah al-Lahab, and Sirah al-Takwir till the end of the
Makki chapters. Thereafter going on to the Madani chapters as per the

revelation.
The copy of ‘Abd Allah ibn Mastd and Ubay ibn Kab &zdis began with
Stirah al-Baqarah followed by S@irah al-Nis3, Siirah Al Tmran, Sirah al-

An‘am, Strah al-A'raf, Strah al-Ma’idah, and so on.2

Their argument is, if the placement and order of the chapters were divine

there would not be a difference of opinion in this manner.
Comments
This view does not hold much weight due to the following reasons:
L. These copies were made before the final rendition of the Qur'an

took place. After the final rendition of Rasiilullah Ass&if= the
Qur’an remained in the sequenced ordered by Rastilullah As«&ie,

1 Al-Itqan, vol. 1 pg. 179; Tarikh al-Mushaf, pg. 130.
2 Al-Itgan, vol. 1 pg. 181; Tarikh al-Mushaf, pg. 120; Mabahith ‘Ulam al- Qur’an, 142.

77



II. The order of the chapters, as is clear, was by the instruction of

Rastlullah dsafdie,

II. The Khalifah ‘Uthman s delegated the task of having the Qur’an
bound in book form to some of the erudite Companions under
the supervision of Zayd ibn Thabit ks, a scribe of revelation
and one present for the final rendition of the Qur’an. He thus had
knowledge of the sequence and placement of the chapters directly

from Rastlullah Jzsdie,

His placement of the chapters together with the acceptance of the
remaining Sahabah #2865 leaves no doubt that this was the order
taught to them by Rastlullah As.afe.

What is the wisdom behind separating the Qur’an into chapters?

Al-Zarkashi (d. 794):
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The wisdom in the chapters of the Qur’an is establishing that the chapters
by themselves are standalone miracles of Allah ds@s. Furthermore,
the shorter and longer chapters show that it is not length that gives it
its miraculous virtue. Strah al-Kawthar though consisting of only three
verses is as miraculous as Stirah al-Baqarah. Another wisdom in this is the
angle of learning this noble book. Children are taken from shorter chapters
to lengthier chapters gradually; a mercy unto mankind from Allah asssz.,

As they complete a chapter, they reach a milestone which gives them joy.
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Similarly, one reciting lengthy portions of the Qur’an gains fervour to carry
on after reaching the end of each chapter; having reached a milestone just
as a traveller does on his journey. Together with this each chapter has
its own subject matter, Strah al-Yasuf speaks of the story of Yhsuf szie
and Surah al-Baraah speaks of the conditions and hidden agendas of the
hypocrites.!

Al-Zamakhshart (d. 538.):
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When a variety of subject matters are divided into chapters, it carries
its worth in a better and more expressive form than having it under a
single chapter. Similarly, when a reader completes one chapter he feels
invigorated starting the next. This would not be the case had there been

no chapters.?

Are the names of the chapters divinely selected?

Most of the scholars opine that the names of the chapters are by divine selection
as named by Rastlullah &4z, The following narrations give strength to this

view:
oleiS A 38,3055 g 5T e VT sla T 5 e

These last two verses of Stirah al-Baqarah will suffice for one who recites
them at night.’

1 Tarikh al-Mushaf, pg. 131; al-Burhan, vol. 1 pg. 264.
2 Tarikh al-Mushaf, pg. 131; al-Burhan, vol. 1 pg. 265.
3 Sahih al-Bukhari; Sahith Muslim.
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Recite the two illuminated chapters, Strah al-Baqarah and Surah
Al ‘Imran for on the Day of Resurrection they will come as two clouds

pleading for those who recited them.!
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Whoever memorizes the opening ten verses of Siirah al-Kahf will be

protected from the trial of Dajjal.?
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‘N'ishah wais says, “Rastlullah i.esi- would not sleep until he had recited

Surah al-Zumar and Stirah Bani Israil.”
d ik el A B o3 e
Whoever recites Stirah al-Dukhan on the eve of Friday will be forgiven.*
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Whoever recites Stirah al-Waqi‘ah every night will not be afflicted with
poverty.®

Comments on the names of the chapters

The names of the chapters are of two types; firstly, those that have only one name

and are, as we have established, divinely selected. The following are of this type:

1 Sahih Muslim.

2 Jami' al-Tirmidhi.
3 Ibn Wahab.

4 Sahih Muslim.

5 Jami‘ al-Tirmidhi.
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1. Nisa’ 38. Haqqah
2. An‘am 39. Nth

3. A‘raf 40. Jinn

4, Yinus 41, Muzzammil
5. Huad 42, Muddathir
6. Yisuf 43, Qiyamah
7. Ra'd 44, Insan
8. Tbrahim 45, Mursalat
9. Hajar 46. Nazi‘at
10. Maryam 47. ‘Abas
11. Ambiya’ 48. Takwir
12. Hajj 49. Infitar
13. Mu’mintin 50. Mutaffifin
14. Nir 51. Inshiqaq
15. Furgan 52. Burdj
16. Qasas 53. Tariq
17. ‘Ankabit 54, Ala
18. Rim 55. Ghashiyah
19. Lugman 56. Fajr

20. Ahzab 57. Balad
21. Saba 58. Shams
22. saffat 59, Layl
23. sad 60. Duha
24, Shiira 61. Sharh
25. Zukhruf 62. Tin

26. Dukhan 63. ‘Alaq
27. Ahqaf 64. Qadr
28. Fath 65. Bayyinah
29. Hujurat 66. Zulzilah
30. Dhariyat 67. ‘Adiyat
31. Tar 68. Qari‘ah
32. Najm 69. Takathur
33. Wagqi‘ah 70. ‘Asr
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34, Hadid 71. Humazah
35. Jumu’ah 72. Fil

36. Munafiqiin 73. Quraysh
37. Qalam 74. Kawthar

Secondly, those that have more than one name. Hence one name will be divinely
selected whilst the others will not be such. These added names were placed by

the Sahabah #24i or the TabiTn 4ii=. The following are of this type:

1. Fatihah 21. Qaf

2. Bagarah 22. Iqtarabat
3. Al Tmran 23. Rahman
4, Ma’idah 24, Mujadalah
5. Anfal 25. Hashr
6. Baraah 26. Mumtahinah
7. Nahl 27. Saff

8. Isra 28. Talaqg

9. Kahf 29. Tahrim
10. Taha 30. Mulk
11. Shu‘ara 31. Sa’al
12. Naml 32. ‘Amm
13. Sajdah 33. Lam Yakun
14. Fatir 34, Ma'Gin
15. Yasin 35. Kafirtin
16. Zumar 36. Nasr
17. Ghafir 37. Tabbat
18. Fussilat 38. Tkhlas
19. Jathiyah 39. Falaq
20. Muhammad 40. Nas

Hereunder is a detailed discussion on these chapters.
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1. Surah al-Fatihah

Many names have been given to this chapter. Imamal-SuyiitThas mentioned

25 such name.! I will suffice on mentioning the more accepted views.

a. Umm al-Qur’an (Mother of the Qur’an).
b. Fatihah al-Kitab (Beginning of the Book).

c. Al-Sab‘al-Mathani (The seven oft repeated).

Sl il 25 S a2 5 OT 31T

Ibn Jarir al-TabarT has narrated on the authority of AbG Hurayrah
wals that Rastlullah iz said, “It is Umm al-Qur’an, it is Fatihah,

and it is al-Sab‘ al-Mathani.”

The reason for these naming’s are possibly due to it being the

opening of the Qur’an, Islamic education, and recitation in prayer.
Al-Mawardi (d. 450) says:
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It has been named thus due it being at the beginning and therefore
‘Umm’. The war flag which is kept in the front of the army is also
called ‘Umm’ for this reason. Similarly, Makkah is called Umm al-

Quri as it is the starting point of all other cities.?

Another reason given to calling it ‘Umm’ is due to it encompassing
the principles of the Qur’an besides the knowledge and wisdom it

holds in itself.

1 Al-Itqan, vol. 1 pgs. 150-155.
2 Al-Itqan, vol. 1 pg. 151.
3 Al-Itqan, vol. 1 pg. 152.
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d.

Al-Qur’an al-Azim
Al-Bayhaq (d. 458.) narrates:
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Rastlullah s said regarding Umm al-Qur’an, it is Umm al-

Qur’an, al-Sab‘ al-Mathani, and a-Qur’an al-Azim.!

It has been named such since it has all the meanings of the Qur’an
and being of seven verses. Others have mentioned that it is because

each of the seven verses hold an etiquette of its own.

Al-Mathani could be from the Arabic root word meaning ‘praise’, as

it is filled with the praise of Allah d&as:,

A second possibility is that it is from the root word meaning ‘two’ as
it is read twice in a complete unit of prayer. The following narration

of al-TabarT gives strength to this:
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Al-Sab‘ al-Mathan is the Opening of the Book (Stirah al-Fatihah). it

is read in every unit of prayer.’

Another view is due it being revealed twice, once in Makkah and
once in Madinah. Others have said due its having two themes;
praise and prayer. Another opinion is, each time a verse is recited

an answer to it comes directly from Allah d%5%=:. as mentioned in
the ahadith.?

1 Ibid.
2 Ibid.
3 Ibid.
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These five names that have been recounted are all divine.

As for those that are not divinely selected hereunder are a few together

with the reasoning behind each name given.
a. Al-wafiyah

Sufyan ibn ‘Uyaynah (d. 198.) would call it this as it suffices as the

entire Qur’an in the meaning it gives.
Al-Tha'labi (d. 428) says:
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This is due to it being complete without the ability to separate it.
Every chapter in the Qur’an can be divided in the units of prayer
besides Stirah al-Fatihah.!

b. Al-Kafiyah

This is due to it being sufficient for the validity of prayer as opposed
to any other chapter.

c. Al-Munajat

This is due to a person pleading unto his Lord in this chapter:

It is You we worship and You we ask for help.?

1 Al-Itqan, vol. 1 pg. 152.
2 Siirah al-Fatihah: 5.
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d. Al-Dua
Du‘a is found in Strah al-Fatihah as well:
L LI Gl
Guide us to the straight path
e. Al-Tafwid

Y

Stirah al-Fatihah speaks of giving oneself over to Allah d%%2 and

worshiping him with utmost sincerity:

Siad 3615 155 36

It is You we worship and You we ask for help.?

2. Surah al-Baqarah

Many names have been mentioned of this chapter. I will mention the

following:
a. Al-Bagarah

It has been named thus due to the incident of the Cow beginning

from the following verse:
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And [recall] when Moses said to his people, “Indeed, Allah commands you

to slaughter a cow.”

1 Siirah al-Fatihah: 6.
2 Surah al-Fatihah: 5.
3 Strah al-Baqarah: 67.
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b. Sanam al-Qur’an

Strah al-Baqarah being the lengthiest chapter in the Qur’an alludes
to many laws of monotheism, Islamic law, and Islamic etiquette.

Thus, this chapter is considered elevated.
The above two names are divinely selected.
As for its other given names:

a. Fustat al-Qur’an

Khalid ibn Ma'dan al-KalaT (d. 104.) would call it this referring to its

great stature and laws contained in it not found elsewhere.1

3. Sturah Al Tmran
a. Taybah:
ik ) ) 3 Ol e T el JB Gllae ol 0 s 5 oty o (5355
Sarah Al Tmran is referred to in the Tawrah as Taybah.?
b. Al-Zahr?’
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This name is mentioned in Sahth Muslim.?

1 Al-Itgan, vol. 1 pg. 155.
2 Tbid.
3 Ibid.
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4. Suirah al-M2a’idah

a. Al-Md’idah (The Table spread with Food)

This name is due to the Ma’idah incident mentioned in this

chapter:

LG 55 5050 Ge I 1 5 ing 15 355 5 s G O30 DB 5]

[And remember] when the disciples said, “O ‘Tsa, Son of Maryam, can your

Lord send down to us a table [spread with food] from the heaven.”
b. Al- ‘Uqad

This is due to the following verse:

a3 i3t il g
0 you who have believed, fulfil [all] contracts.
The above two names are the divinely selected ones.

Another name for it is al-Mungidhah (the saviour), perhaps as one who acts

upon its injunctions will be saved from the fire of hell.

5. Surah al-Anfal

This is due to the laws of the spoils of war mentioned therein:
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And know that anything you obtain of war booty - then indeed, for Allah is one

fifth of it

1 Sirah al-Maidah: 112.
2 Stirah al-Anfal: 41.
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This name is divine.
Stirah al-Badr is one of the other names for this chapter.
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Sa‘ld ibn Jubayr (d. 95.) says, “I said to Ibn ‘Abbas &, Siirah al-Anfal.” He
replied, “That is Strah al-Badr.™

This naming is due to the incident of Badr recounted therein:
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[Remember, O believers], when Allah promised you one of the two groups - that it
would be yours - and you wished that the unarmed one would be yours. But Allah

intended to establish the truth by His words and to eliminate the disbelievers.?

6. Surah Bara’ah

This is its divine name.

‘Umar 48 says:
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The complete revelation had barely completed, and I thought each one of

us would have verses revealed regarding him.?

Hereunder are some of its other names:

1 Al-Itgan, vol. 1 pg. 155.
2 Strah al-Anfal: 7.
3 Al-Itqan, vol. 1 pg. 156.
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a. Surah al-Tawbah:

Due to the following verse:
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Allah has already forgiven the Prophet...!
b. Sarah al-Fadihah:
Ibn ‘Abbas &g says:
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It is the chapter of exposure. As revelation continued descending

saying so and so, [until] we thought no one would be left.?
c. Strah al-Muthirah:
Qatadah (d. 118.) says:
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This chapter was called al-Muthirah as it exposed the evils and
hidden intents of the hypocrites.?

There are other names of this chapter as al-SuytT has mentioned. Refer to

what he has written for further reading.!

1 surah al-Bara’ah: 117.

2 Al-Itgan, vol. 1 pgs. 155-156.
3 Al-Itgan, vol. 1 pg. 156.

4 Ibid.
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7. Suirah al-Nahl

This name was selected alluding to the mention of bees therein:
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And your Lord inspired to the bee, “Take for yourself among the mountains, houses,

and among the trees and [in] that which they construct.”
a. Al-Ni‘am
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Qatadah said, “Another name given to this chapter is Ni‘am

(blessings) due to the recounting of blessings of Allah dssez upon

his creation in it.”?

8. Surah al-Isra’

This name was divinely selected indicating to the night journey of

Rastlullah &5:&4(= in the following verse:
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Exalted is He who took His Servant by night from al-Masjid al-Haram to al-Masjid

al-Agsa.’
It is also known as Stirah Bani Israil as it speaks of them:
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And We conveyed to the Children of Israel in the Scripture.*

1 Stirah al-Nahl: 68.
2 Al-Itgan, vol. 1 pg. 156.
3 Sirah al-Isra: 1.

4 Stirah al-Isra: 4.
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9. Stirah al-Kahf

This divine name is due to mention of the cave at various places:
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Retreat to the cave. Your Lord will spread out for you of His mercy and will prepare

for you from your affair facility.

”]

It is also known as Ashab al-Kahf as the incident of the People of the Cave

is mentioned in this chapter:
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Or have you thought that the companions of the cave and the inscription were,

among Our signs, a wonder?”

10. Stirah Taha

This is its divine name, perhaps due to it beginning with these letters.

Another name attributed to this chapter is Stirah al-Kalim, an indication
to the conversation between Allah J&%=2 and Miisa ¥k, See the subject

matter of the verses that follow:
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And has the story of Moses reached you?’

11. Surah al-Shu‘ara

This is its divine name, an indication to the same word in this chapter:

1 Siirah al-Kahf: 16.
2 Al-Itqan, vol. 1 pg. 157.
3 Sirah Taha: 9.
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035U g da;
And the poets - [only] the deviators follow them.!

Another name given to it is Stirah al-Jami‘ah as it tells tales of many of the
previous nations.?
12. Surah al-Naml

This divine name alludes to the ‘ant’ mentioned in this chapter:

LDy ey
Until, when they came upon the valley of the ants.’
Another name given to it is SGrah Sulayman. This is an indication to the
incident of Sulayman ¥k we find in it:
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And gathered for Sulayman were his soldiers of the jinn and men and birds, and

they were [marching] in rows.’

13. Surah al-Sajdah
This is its divine name, an indication to the same word in this chapter:
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Only those believe in Our verses who, when they are reminded by them, fall down in

prostration and exalt [Allah] with praise of their Lord, and they are not arrogant.’

1 Sirah al-Shu‘ara: 224.
2 Al-Itqan, vol. 1 pg. 157.
3 Strah al-Naml: 18.

4 Strah al-Naml: 17.

5 Strah al-Sajdah: 15.
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Another name by which it is referred to is Strah al-Madaji referring to
this word in the chapter:
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They arise from [their] beds; they supplicate their Lord in fear and aspiration, and
from what We have provided them, they spend.’

14. Suirah al-Fatir
This is its divine name, an indication to the same word in this chapter:
IS PO AR |
[All] praise is [due] to Allah, Creator of the heavens and the earth’

Another name of this chapter is Stirah al-Mala’ikah as the attributes of the

angels are recounted in it:
ng;cnuj_‘;.:w““fu,mij&)w&\,;
[Who] made the angels messengers having wings, two or three or four.*

15. Surah Yasin

There are two divine names of this chapter. Strah Yasin, as the chapter
starts with these letters and Qalb al-Qur’an (heart of the Qur’an) which is
referred to in the following narration of Jami‘ al-Tirmidht;
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Rasilullah is.&5i named it Qalb al-Qur’an.*

1 Surah al-Sajdah: 16.

2 Siirah al-Fatir: 1.

3 Ibid.

4 Al-Itqan, vol. 1 pg. 157.
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Al-Dafi‘ah and al-Qadiyah are two other names used to refer to this chapter

as it prevents evil from reaching its reciter and fulfils his needs.

16. Surah al-Zumar

This is its divine name, an indication to the same word in this chapter:

15 Bl ) 225 15380 Gl G
But those who feared their Lord will be driven to Paradise in groups.*

Another name of this chapter is Stirah al-Ghuraf also an indication to the
word in this chapter:

°
o 2

5K ez ezBaas B2 et 2 B2 T s o8 . 5
DI g (o (6 5 00 G52 838 (00 58 o) e 15381 (Ul S0

But those who have feared their Lord - for them are chambers, above them chambers
built high, beneath which rivers flow.?

17. Surah al-Ghafir

Seadl )
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This is its divine name, an indication to the same word in this chapter:
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The forgiver of sin, acceptor of repentance, severe in punishment, owner of

abundance. There is no deity except Him; to Him is the destination.’

Other names of this chapter are, Stirah al-Tawl and Stirah al-Mu’min also
an indication to the following words in this chapter:

1 Siirah al-Zumar: 73.
2 Strah al-Zumar: 20.

3 Stirah al-Ghafir: 3.
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Severe in punishment, owner of abundance.!
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And a believing man said.?

18. Stuirah al-Fussilat

This is its divine name, an indication to the same word in this chapter:
A Book whose verses have been detailed.’
Another name of this chapter is Strah al-Sajdah due to following verse:
s 6,01 ixij/\;i;;\;{;ii{% U/»;qui?’uiﬁ‘i

Do not prostrate to the sun or to the moon, but prostate to Allah, who created

them.

19. Surah al-Jathiyah

This is its divine name, an indication to the same word in this chapter:
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And you will see every nation kneeling [from fear].>

1 Sarah al-Ghafir: 3.

2 Surah al-Ghafir: 28.

3 Siirah al-Fussilat: 3.
4 Strah al-Fussilat: 37.
5 Strah al-Jathiyah: 28.
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Another name of this chapter is Stirah al-Shariah due to following verse:

_s
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Then We put you, [0 Muhammad], on an ordained way concerning the matter [of

religion].!

20. Surah al-Muhammad

This is its divine name, an indication to the same word in this chapter:
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And those who believe and do righteous deeds and believe in what has been sent

down upon Muhammad.?

Another name of this chapter is Strah al-Qital due to following verse

speaking of fighting the disbelievers:
g;;l.ij.!\ s 13058 u;.m al \Siul
So when you meet those who disbelieve [in battle], strike [their] necks.’
21. Surah Qaf
This is its divine name by which the chapter begins:
Ll 9% 3156

Qaf. By the honoured Qur'an.*

1 surah al-Jathiyah: 18.

2 Siirah al-Muhammad: 2.
3 Strah al-Muhammad: 4.
4 Sirah Qaf: 1.
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Another name of this chapter is Stirah al-Basigat due to following verse:
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And lofty palm trees having fruit arranged in layers.!

22. Surah Iqtarabat

This is its divine name due to the following verse:
s _ e
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The Hour has come near.?

Another name of this chapter is Strah al-Qamar as the incident of the

splitting of the moon is mentioned in this chapter:
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And the moon has split [in two].’

23. Surah al-Rahman

This is its divine name by which the chapter begins:
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The Most Merciful. Taught the Qur’an.!

1 Sirah Qaf: 10.

2 Stirah Iqtarabat: 1.

3 Strah Iqtarabat: 1.

4 Sirah al-Rahman: 1-2.
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Another name of this chapter is ‘Uriis al-Qur’an. Al-Bayhaqt (d. 458.) has
narrated the following:
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‘AlT 455 narrates that it is called ‘Uras al-Qur’an.

24. Surah al-Mujadalah

This is its divine name which refers to the incident of zihar that took place

between Aws ibn Samit and his wife Khawlah bint Tha'labah &:gis:
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Certainly has Allah heard the speech of the one who argues with you, [0
Muhammady], concerning her husband.!

Another name of this chapter is Stirah al-Zihar as the laws of zihar were
explained in this chapter:

Zos le Tes (s-ait
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Those who pronounce zihdr among you [to separate] from their wives.?

25. Surah al-Hashr

This is its divine name, an indication to the same word in this chapter:
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It is He who expelled the ones who disbelieved among the People of the Scripture
from their homes at the first gathering.’

1 Strah al-Mujadalah: 1.
2 Strah al-Mujadalah: 2.
3 Srah al-Hashr: 2.
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Another name of this chapter is Stirah Bani Nadir. Imam al-Bukhart (d.

256) has narrated the following:
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Sa‘id ibn Jubayr says, “I mentioned the name Stirah al-Hashr to Ibn ‘Abbas

&z, He said, ‘Say it is Stirah Bani Nadir,”™
It is the BanI Nadir who are meant in the afore-mentioned verse of this

chapter.?

26. Surah al-Mumtahinah

This is its divine name. Ibn Hajar (d. 852.) says:
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The more common pronunciation is with a Fath (vowel) on the letter Ha, an
indication to the characteristics of the woman mentioned therein, though
sometimes it is read with a Kasrah, a description of the chapter as is the
case with Stirah al-Bara’ah being called Stirah al-Fadihah.?

Another name of this chapter is Stirah al-Mawaddah as the word appears
in this chapter:
S L 15538 16585500t ] O3 sl 155025 30 1345 el @i
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0 you who have believed, do not take My enemies and your enemies as allies,
extending to them affection while they have disbelieved in what came to you of
the truth’

1 Al-Itqan, vol. 1 pg. 158.

2 The meaning of Hashr here is the expulsion of the Bani Nadir to Sham. See Tafsir Jalalayn, 463.
3 Ibid.
4 Siirah al-Mumtahinah: 1.
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27. Surah al-Saff

This is its divine name, an indication to the same word in this chapter:
S as,e e %o E o0 s 8 P
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Indeed, Allah loves those who fight in His cause in a row as though they are a

[single] structure joined firmly."

Another name of this chapter is Strah al-Hawariyyin due to the same

word appearing in it:
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As when s, the son of Maryam, said to the disciples...>

28. Surah al-Talaq

This is its divine name.

Strah al-Nisa’ al-Qusra is another name used to refer to this chapter as
Imam al-Bukhari has narrated from ‘Abd Allah ibn Mastd #z4%5.3 The
reason for this is perhaps the mention of those laws which pertain to

womern.

29. Surah al-Tahrim

This is divine name which indicated to the reason of revelation. Rastlullah
dssdeifie had relations with his slave girl Mariyah Qibtiyah in the home

of his honourable consort Hafsah i whilst she was not there. Not at

1 Siirah al-Saff: 4.
2 Surah al-Saff: 14.
3 Al-Itqan, vol. 1 pg. 158.
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ease, he then took an oath of prohibition from Mariyah. Allah d&%2 then

revealed this chapter:

Allah has already ordained for you [Muslims] the dissolution of your oaths.!

Another name of this chapter is SGrah Lima Tuharrim due to the same

word appearing in it:?
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0 Prophet, why do you prohibit [yourself from] what Allah has made lawful for

you.?

30. Stirah Tabarak

This is its divine name by which the chapter begins. Al-Suytti has
mentioned a few other divine names of this chapter. I will recount the

following two:
Sarah al-Mulk, as this word appears in it:
M| o [ﬁ;gﬁ 356
Blessed is He in whose hand is dominion.’

Stirah al-Mani‘ah/al-Munjiyah as the following narrations explain:

1 Strah al-Tahrim: 2.

2 See Tafsir Jalalayn, 476.
3 Strah al-Tahrim: 1.

4 Strah al-Mulk: 1.
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Ibn ‘Abbas &z says, “It is al-Mani‘ah/al-Munjiyah as it saves a person

from the punishment of the grave.1
Tl Wl s 5 acke o alll J s OF il 0
Anas ibn Malik a5 reports that Rastlullah Lt named it al-Munjiyah.?
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‘Abd Allah ibn MasGd =ais says, “We would refer to it as al-Mani‘ah in the

era of Rastlullah iz

31. Stirah Sa’ala

This is its divine name as the chapter begins with this word:

A supplicant asked for a punishment bound to happen.*

Another name of this chapter is Strah al-Ma‘arij indicating to the same

word in it:
b G

[1t is] from Allah, owner of the ways of ascent.’

1 Al-Itgan, vol. 1 pg. 158.
2 Ibid.

3 Ibid.

4SUrah Sa’ala: 1.

5 Stirah Sa’ala: 3.
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32. Surah ‘Amma

This is its divine name as the chapter begins with this word:
byug s
About what are they asking one another?!

Other names of this chapter include Strah al-Naba’ and Strah al-Tasa’ul

referring to these two words appearing in the chapter:

About what are they asking one another? About the great news.?

33. Stirah Lam Yakun

This is its divine name by which the chapter starts:
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Those who disbelieved among the People of the Scripture and the polytheists were

not to be parted [from misbelief]

Other names of this chapter include Strah al-Bayyinah due to the word
appearing in it:
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until there came to them clear evidence.’

1 Strah al-Naba1.

2 Surah al-Naba’: 1-2.
3 Strah al-Bayyinah: 1.
4 Sirah al-Bayyinah: 1.
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34. Surah Ara’ayta

This is its divine name by which the chapter starts:

Have you seen the one who denies the Recompense?"

Other names of this chapter include Stirah al-Din due to the word appearing

in it.?

35. Stirah al-Kafirtn

This is its divine name due to the word appearing in it:
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Say, “O disbelievers...?

Other names of this chapter include Stirah al-‘Tbadah due to words with its

root letters appearing in the chapter at various places.*

36. Surah al-Nasr

This is its divine name due to the word appearing in it:

G5 0 o 1)

When the victory of Allah has come and the conquest.®

1 Siirah al-Ma‘n: 1.

2 Al-Itqan, vol. 1 pg. 159.
3 Strah al-Kafirn: 1.

4 Al-Itgan, vol. 1 pg. 159.
5 Sirah al-Nasr: 1.
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Other names of this chapter include Stirah al-Tawdi?, an indication to the

time of Rastilullah #5.&4(z on this earth coming to an end.

37. Suirah al-Tabbat

This is its divine name due to the chapter beginning with this word.

Other names of this chapter include Strah al-Masad due to the word

appearing in it:
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Around her neck is a rope of [twisted] fiber.

38. Surah al-1khlas

This is its divine name, perhaps due to it showing the slave the path of

pure monotheism.

Other names of this chapter include Strah al-Asas as it speaks of

monotheism the foundation of faith.

39. Suirah al-Falaq

This is its divine name due to the word appearing in it:
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Say, “I seek refuge in the Lord of daybreak.”

1 Al-Itgan, vol. 1 pg. 159.
2 Strah al-Tabbat: 5.
3 Strah al-Falaq: 1.
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40. Surah al-Nas

This is its divine name due to the word appearing in it:
s e 2, 5% 02
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Say, “I seek refuge in the Lord of mankind.”

Amongst the other names of these last two chapters is Al-Mu‘awidhatan,’

as both these chapters teach man how to seek refuge in Allah d&%=2 from

such evil which they have been commanded to seek refuge from.

1 Al-Itgan, vol. 1 pg. 159.

107



Third Module

Division of The Chapters of the Qur’an

The chapters of the Qur’an are divided into four categories.

¢ Al-Tuwal

« Al-Mi'Tn

¢ Al-Mathani
+ Al-Mufassal

1. Al-Tuwal

Referring to the key books of the classical scholars, one finds that the scholars

agree on the number of chapters under this category; namely seven.

a. Surah al-Baqarah
b. Sirah Al Tmran
c. Surah al-Nis@’

d. sarah al-Ma@’idah
e. Surah al-An‘am

f. Sarah al-A‘raf

These six are a given according to the scholars. They however, do have a difference
of opinion on the seventh. Some, like Sa7d ibn Jubayr (d. 95.) have leant towards
Strah al-Yiinus as the seventh whilst others have opted for Strah al-Anfal and
Bara’ah having considered these two chapters as one.1 The first view is the more
correct view in my opinion as it conforms to the number of chapters in the Qur’an;

114. Taking the second view will bring the number of chapters in the Qur’an to

1 Al-Itqan, vol. 1 pg. 179; Tarikh al-Mushaf, pg. 129; Al-Burhan, vol. 1 pg. 244.
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113 which, as we have already established, is against the mainstream view.

Why the name ‘Al-Tuwal’?

Tuwal translates as lengthy and these chapters are by themselves the lengthiest

of the Qur’an.!

2. Al-Mi'in

These chapters come after the seven long ones till the end of Strah al-Sajdah.
These chapters are named Mi'In as it translates to one hundred and the verses of

these chapters are around one hundred.?

3. Al-Mathani

These chapters begin at Stirah al-Ahzab and end at the beginning of either Strah
Qaf or Strah al-Hujurat.

There is a difference of opinion regarding the reason they are named Al-
Mathani.

Al-Farra (d. 208.) says:
O gredls dIshll o2 Los ST 5 Y e e BT LT 15 5l

These chapters have less than 100 verses and are repeated more than the

Tuwal and Mi'in?

Al-Suyiti (d. 911.) says:

1 For further reading see, Bashir al-Yusr Sharh Nazimat al-Zuhr, Shaykh al-Qadi.
2 Al-Burhan, vol. 1 pg. 245.
3 Al-Itqan, vol. 1 pg. 179.
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The Mi'n is first relative to it and the Mathani are second relative to the

Mi'Tn.!

4. Al-Mufassal

These chapters begin after the Mathant till the end of the Qur’an; Siirah al-Nas.
There remains a difference of opinion regarding the beginning of this division.
Some have opined that it begins at Stirah Qaf, such as al-Zarkashi, whilst others
have thought it to begin at Stirah al-Hujurat, such as al-Nawawi (d. 676.).2

The scholars have then divided the mufassal into three groups:

a. Al-Tiwal: Ending at Strah al-'Naba’.
b. Al-Awsat: Beginning at Stirah al-Naba’ till Stirah al-Duha.

c. Al-Qisar: Beginning at Stirah al-Duha to the end of the Noble Qur’an.?

This division is called al-Mufassal due to the great number of chapters separated

by basmalah.

1 Ibid.
2 Al-Itgan, vol. 1 pg. 180; al-Burhan, vol. 1 pg. 245.
3 Al-Itqan, vol. 1 pg. 181; Tarikh al-Mushaf, pg. 130.
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Fourth Module
Miscellaneous Divisions of The Qur’an
This module holds the following discussions:

1. Count of the verses of the Qur’an.

2. What a verse constitutes.

3. Benefits of knowing the verse.

4. Ways to recognize the signs of a verse.

5. Laws pertaining to the order of the verses in the Qur’an.

1. Count of the verses of the Qur'an

This subject has been delved into by the scholars that have dealt with the
numerology and rhyming prose of the verses in the Qur'an. Hereunder are the

views of seven such famous opinions:
a. Al-Madani al-Awwal

This is the view narrated by Nafi‘ (d. 169) from his teacher, Abii Ja‘far Yazid
ibn al-Qa‘qa’ (d. 128) and from Shaybah ibn Nisah (d. 130).

There exists a difference of opinion amongst the KifT and Basri scholars

in his narrations.

» The scholars of Kiifah narrate from the scholars of Madinah without
specifying whom they narrate from. The verses of the Qur'an

according to them amounts to 6217.

» The scholars of Basra narrate from Warsh from Nafi‘ from his teacher.

The verses of the Qur'an according to them amounts to 6214.!

1 Bashir al-Yusr Sharh Nazimat al-Zuhr, pgs. 18-19; Nafd'is al-Bayan, pg. 6.

111



b. Al-Madani al-Akhir

This is the view narrated by Isma'il ibn Ja‘far from Aba Ja‘far Yazid ibn
al-Qa‘qa (d. 128) and Shaybah ibn Nisah (d. 130) through the channel of
Sulayman ibn Jamaz (d. 170). The verses of the Qur'an according to him

amounts to 6214."
c. Al-Makki

This is the view narrated by al-Dani (d. 444.) with his chain of narration to
‘Abd Allah ibn Kathir (d. 120.) who narrates from Mujahid ibn Jabr (d. 104.)
who narrates from ‘Abd Allah ibn ‘Abbas &z (d. 68) who narrates from
Ubay ibn Ka'b (d. 30) who narrates from Rastilullah #s.&4f=. The verses of

the Qur’an according to him amounts to 6210.
d. Al-Basri

This is the view narrated by ‘Ata ibn Yasar (d. 102.) and Asim al-JahdarT (d.
128.) who reference their view to Ayyib ibn al-Mutawakkil (d. 200.). The

verses of the Qur'an according to him amounts to 6204.2
e. Al-Dimashqt

This is the view narrated by Yahya al-Dhamari from ‘Abd Allah ibn ‘Amir
al-Yahsubi (d. 118.) who narrates from Abu al-Darda’ (d. 33.) %e&is. This
view is attributed to ‘Uthman ibn ‘Affan (d. 35) z&iz. The verses of the
Qur'an according to him amounts to 6227 according to one view, and

according to another 6226.*

1 Bashir al-Yusr Sharh Nazimat al-Zuhr, pg. 21; Nafd'is al-Bayan, pg. 7.
2 Bashir al-Yusr Sharh Nazimat al-Zuhr, pg. 20; Nafd’is al-Bayan, pg. 7.
3 Bashir al-Yusr Sharh Nazimat al-Zuhr, pg. 20; Nafd’is al-Bayan, pg. 7.
4 Ibid.
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f. Al-Himst

This view is attributed to Shurayh ibn Yazid al-HimsT al-Hadrami (d. 203).

The verses of the Qur’an according to him amounts to 6232.!
g. Al-Kaft

This is the view narrated by Hamzah ibn Habib al-Zayyat (d. 156.) and
Sufyan ibn ‘Uyaynah (d. 198.) from ‘AlT ibn Abi Talib (d. 40.) &k through
a strong chain of narration. The verses of the Qur'an accordmg to him

amounts to 6236.”

[Translators Note]

This difference of opinion is negligible as one will come to notice. The Muslims
are unanimous in the establishment of words in the Qur’an, they do not differ
in the least in the words that make up the Qur’an. No addition or subtraction of
words are found, nor tolerated. Yes, they differ in the number of verses which
stem from the different approaches taken by the scholars in defining the ends of
some verses. Some will regard it as a single verse whilst others will not; ergo, a

negligible difference.
Majd al-Din Fayriiz Abadi says:
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el I3 53l )‘u),\@u,pﬁu‘wfd\}uuﬁbuw\f‘ulw
Ui 90,300 - 530 8, df\}&@ﬂ\dﬁd\;ﬂ:du<dw‘ﬂﬁ&
e B A ST b s 03015 4 337 oty 5l 36 dsike 58,801 o1 5 5 (T
L1 3 5015 5 25 o e 15— Wlwww,mwémv FRREEY
V- olo¥l B 550 G AT5 s 5T e 5l ol - u’\}’ﬁ ¢LJJ5w1’L~J‘j el

u\jdlub\ww)uuuwj‘u‘ﬂ\@u‘))w\yM‘gd)\.&-‘w\x&bd\&u

1 Nafd'is al-Bayan, pg. 7.
2 Bashir al-Yusr Sharh Nazimat al-Zuhr, pg. 19; Nafd’is al-Bayan, pg. 7.
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Know that the chapters in the Qur’an are, by consensus, a hundred and
fourteen. As for the verse count, understand that the former part of
the Ummah and its scholars expanded their energies in attaining the
knowledge in the sciences of the Qur'an. No part of this science was
left bare, they researched its words, meanings, verses, and letters. They
counted and encompassed them. Amongst the scholars, there remains a

superficial difference in this regard. An example of this is that the scholars

of Kafah consider the following as a complete verse:

o2 ) ose _
S g3 05815 Lo
However, others do not consider it as such.

Similarly, the Kaff scholars consider:

R P
J 81 GAdls 5L Ji
as one verse. Whilst scholars of other schools consider the end of this verse
to be at:
onad] e SIa 205 Chin 125 SUY
Another example of this difference is in the verse:

@ s

#1585 o J5 b

The Makki, Madani, KifI, and Shami scholars consider it as a stand-alone
verse; while the scholars of Basra though consider the end of the verse to

be at:

ftfz.;’\u i _,.;,42 S5
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As mentioned, this difference is superficial and has no bearing on the
Qur’an itself. This difference though had led to the different counts of
verses. Some have a larger number than others and vice versa. This does
not mean that they have added or subtracted to or from the Qur’an as
this constitutes disbelief. The power of adding to or subtracting from the

Qur’an does not lie with the creation. Allah dssez says:

fos s ,c

O3kl 05 55 % 5
Indeed, it is We who sent down the Qur’an and indeed, We will be its guardian.'

Al-Zarkashi has noted the following in his book, al-Burhan:

iy OIS s ade lll o 10T o 5 el 5 (AU 5 sV e b eladall Gkt s OF e
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The difference found amongst the scholars in their count of the verses,
words and letters is born from the recital of Rastlullah is.5i-. He would
pause at the end of a verse portraying the divine end of the verse. When
it had become known he would at times not pause, however, a person
listening could have misunderstood it to be a continuous single verse.
Similarly, basmalah was revealed with the chapter in some of the modes of
recital. Whoever reads according to that mode will consider it part of the

chapter and those who do not, will not [include it in their count].

Al-SuyatT has, in his book, Al-Itgan, mentioned the details of the verses that the

scholars have differed on. Those who wish can refer to it.

From what has been mentioned one can understand that this difference does not

amount to much and is not of a serious nature.

[End Translators Note]

1 Sarah al-Hijr: 9.
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2. What a verse constitutes

The Arabic language holds two literal meanings of the word Ayah (verse).

a. A group. In Arabic one would say:
el ol el 5
The people came in their groups.
b. A sign. Take the following verse as an example;

SLT

Indeed, a sign of his kingship.'

This word was then taken and began to be used to refer to sentences of the Qur’an.
Taking into consideration the first literal meaning the linguistic connection

would be due to a verse being a collection, i.e. a group of words.

The linguistic connection between the second mentioned literal meaning and its
consequential use would be thus; an Ayah is a sign indicating to either the end of
a sentence or a sign indicating to the truthfulness of the one revealing the Ayah.

Both meanings are appropriate for the Qur’an.

Imam al-Shatbt has referred to this in the following couplet:

| Lo e bl dedle | I eye st islendl ime o 2915

The Ayah is in the meaning of a group or; a sign that would behove it.?

There are differing opinions on the technical meaning of the word ‘Ayah’ based

on the afore-mentioned difference in its literal meaning.

1 Strah al-Baqarah: 248.

2 Matn Nazimat al-Zuhr, pg. 11.
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1. Those that opt for the literal meaning of ‘a group’ define an Ayah as:

A portion of the Qur’an. [Thus, including all collections of words in
the Qur’an].

Which has a definite, divine beginning and end. [Thus, excluding

such which have no definite, divine beginning and end]

Independent of what comes before it and what comes after it in

word and meaning.

And not inclusive of the same. [Thereby excluding chapters of the
Qur’an as they too are ‘A portion of the Qur'an which have a definite
and divine beginning and end, independent of what comes before
it and after it in word and meaning. However, as a chapter includes

within itself verses it is excluded from this definition].!

2. Those that opt for the literal meaning of ‘a sign’ define an Ayah as:

+ Words of the Qur'an which have a definite and divine beginning

and end, placed as a sign indicating the end of speech, or indicating
the truthfulness of the one revealing it, or indicating towards the

impossible duplication of even a single verse.?

Imam al-Shatbi has referred to this in the following couplet:

sl 5 iy - L I S Y B S Ll

Either words in a group independent; or words in indication to the reader’

1 Bashir al-Yusr Sharh Nazimat al-Zuhr, pg. 43.

2 Ibid.

3 Matn Nazimat al-Zuhr, pg. 12.
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3. Benefits of knowing the verse

There are many great benefits of having knowledge of the verses in the Qur’an. I

will suffice on mentioning the following:

a. The perfection of ones saldh is dependent on knowledge of the
verses. One who has no such knowledge cannot perform his salah

in the correct manner.

b. Without it one cannot attain the reward promised on reading a

specified amount of verses.

c. Similarly, one will not be able to attain the virtue of learning a

specific number of verses.

d. This knowledge is needed to know what must be read in prayer after
reciting Stirah al-Fatihah. The proper method is to read three short
verses or one long verse after Strah al-Fatihah. Those scholars that
deem it an integral part of salah after the recitation of Strah al-
Fatihah will consider that salah incomplete in which less than the

required amount of verses is read.

e. The veracity of the Khutbah lays squarely on a complete verse read

therein.!

4. Ways to recognize the signs of a verse

a. Similar length to the previous and following verse.

b. The relative similarity of the end of the verse to the verses in that

chapter or to the verse before it.

c. Bearing a likeness to other similar verses in the Qur’an.

1 Nafd’is al-Bayan, pgs. 5-6.
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5. Laws pertaining to the order of the verses in the Qur'an

There is consensus among the ummah that that the order of the verses in the
Qur’an as it stands today within its chapters is divine. The sequence is as dictated

by Rastlullah i from Jibril 3@k from Allah 3&%=2. There is no place for

analytical reasoning in determining the sequence of verses.

Many texts have dealt with this issue, some at length, others more concisely

establishing that the sequence of the verses is by divine selection.!
Hereunder are some of these texts:
1. Sahih al-Bukhari, ‘Abd All3h ibn Zubayr &z&is narrates:

eSS o8 6 YN BV L 28 U Ll 05505 oS0 058 520 (o5 Olis cp Olaa) B
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I said to ‘Uthman ibn ‘Affan s, the verse:

"
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And those who are taken in death among you and leave wives behind - for

their wives is a bequest:*

Has been abrogated by another verse® so why did you imprint it or why
did you leave it in the Qur'an?* He replied, “O my cousin, I will not change

anything from its place.”

1 Al-Itqan, vol. 1 pg. 172.
2 Stirah al-Bagarah: 240.
3 The abrogation was by way of the verse:
a5 il fendl, S s 3500 150 05552 24l
And those who are taken in death amor;g you and leave wives behind - they, [the wives, shall]
wait four months and ten [days]; Stirah al-Baqarah: 234.
4 This is a doubt from the narrator. Ibn Zubayr believed the law of the verse been abrogated results in
the recital of the verse been abrogated too.

5 Al-Itqan, vol. 1 pg. 172; Tarikh al-Mushaf, pgs. 115/116.
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This narration is clear that this verse was and is in its divinely selected

place. ‘Uthman &k could not change its place as it was in the copy of the
Qur’an narrated to them by Rastlullah As«&i=, The reason for this is as
we have already established; there is no place for analytical reasoning in

determining the sequence of verses.
. Sahih Muslim, ‘Umar ibn al-Khattab 4% narrates:

& ol ek o IS e el Lo 5T o5 e s e alll o alll gy L Lo
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I did not ask Rastlullah &s&afe regarding anything more than the laws
pertaining to a man dying without leaving behind children or parents1.
Rastlullah is<za put his finger on my chest and said, “The summer verse

at the end of Stirah al-Nisa’ is sufficient for you.”

This verse is called the summer verse as it was revealed in summer in the

month of Safar in the year of the farewell pilgrimage.

3. Sahih Muslim, Ab{ al-Darda’ &5 narrates:

Jordll yo e CigSIN 8 o sl pp ST e a0

Whoever recites the first 10 verses of Strah al-Kahf will be protected from

Dajjal.
S5 5 g oo Y 2T 5 e

Whoever recites the last 10 verses of Stirah al-Kahf...>

1 See. Jalalayn, pg. 87.

2 Al-Itqan, vol. 1 pg. 173; Tarikh al-Mushaf, pg. 116.

3 Al-Itqan, vol. 1 pg. 173; Tarikh al-Mushaf, pg. 117.
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4. Sahth al-Bukhart, ‘Abd Allah ibn Mas‘Tid «z&& narrates:
oluiS A 35 215 T m YL T3 e

The last two verses of Stirah al-Bagarah will suffice for the one who recites

them at night.!

These narrations are clear that the placement of the verses was through
the teachings of Rasiilullah Asife,

5. The recital of Rastlullah As«&ie in his salah drives the same point that
the verses in its chapters are divinely sequenced. Hereunder are some

examples:

a. Sahih al-BukharT has noted that Rastilullah i=.<&diz recited Stirah al-
A'raf in his Maghrib Salah.

b. Al-Nasd’® has narrated that Rastlullah is.&éfe recited Siarah al-

Mu’mintn in the morning prayer.

c. Sahih Muslim has the narration noting Rastilullah &4z recited

Surah al-Munafiqin and Sarah al-Jumu’ah in the Jumu’ah prayer.

d. Sahih Muslim has also narrated Rastlullah Js<&die reciting Strah
Qaf in his khutbah.?

RasTlullah s.edfi= would recite in this manner in the presence of the
Sahabah #2dts who learnt the sequence of the verses in their chapters
from him. It is nigh impossible to envision the Sahabah #zdls sequence
the Qur’an contrary to the instructions of Rastlullah 4524z, They were

a group who aspired to follow him like none other.

1 Tarikh al-Mushaf, pg. 116.
2 Tarikh al-Mushaf, pg. 117.

121



Hereunder are some texts of the scholars establishing the sequence of the

verses in the Qur’an are divine:
» Qadi Abii Bakr al-Bagqillant (d. 403):
Jor O 8 (3N (S ey ol Y1 5 1S e o B 10S & | gms U5

The sequence of the verses is definite and by law. Jibril szt would

say, place this verse in that place.
» Al-Suytt (d. 911):
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The belief we have of the Qur’an, is that it was revealed by Allah
dsue establishing its script, not abrogating it nor lifting its recital
after its revelation, it is what we find in book form today, from the
copy of ‘Uthman &z, Nothing in it has been erased nor anything
added. Its sequence and prose are as established by Allah dsssz,
His messenger &4 placed each verse in its respective chapter.
Interpolation of sequence did not take place. The ummah adopted
the sequence set out by Rastlullah .4 and became aware of the

place of each verse just as they adopted the method of recital.!
» Ibn al-Hasar (d. 611):
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1 Al-Itqan, vol. 1 pg. 175; Tarikh al-Mushaf, pgs. 118-119.
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The sequence of the chapters and placement of the verses was by
divine revelation. Rastlullah Z&4= would be instructed to place
certain verses in particular chapters. The traditions concerning
it from the recital of Rastlullah i<si- are many and successive
which give the benefit of certainty. Furthermore, the Sahabah

were in agreement to place it in the Qur’an in this manner.!

» Al-Baghaw (d. 510):
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The Sahabah sz gathered the Qur'an in book form which
Allah 855z revealed to his Messenger s« without adding or
subtracting anything. They penned it down for fear of forgetting.
They wrote it as they heard it from Rastlullah i without
changing its sequence or creating a novel sequence contrary to the
one taken from Rastlullah Zs&4ie. The Messenger of Allah sz
would teach his Companions the Qur’an in the sequence we find
it today. This method of teaching and placement was through the
divine teachings of Jibril sz, Jibril szt would instruct him upon
the revelation of every verse of its correct placement in such and

such chapter between such and such verse. It is therefore logical

1 Al-Itqan.
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to conclude that the gathering of the Qur’an by the Sahabah »za
was merely to bind it in book form and not to interfere with its
sequence in any way. The Qur’an is written in the sacred tablet in
this sequence. Allah d&s-2 revealed it from there to the first sky at
one go, thereafter revealing it gradually as needed. The sequence

of revelation is not the same as the order of recitation.!

Notes:

The numerous texts provided, and others, establish that the sequence of the
verses in every chapter as it stands today is exactly as the Sahabah #2dis received
from Rastlullah is.E4de. The Messenger of Allah 15:£402 in turn received the
same from Jibril 32& who received it from Allah d&%5:2, The sequence of the

verses is therefore divine and analytical reasoning have no place in this matter.

Another point to note is that just as reciting in sequence is necessary, similarly
the writing of the Qur’an in sequence is necessary. This legal ruling is held by the
consensus of the scholars. And Allah 4§52 knows best.

Is the sequence of the Qur’an as we read today the same as the sequence
of revelation?

The sequence of revelation is not the same as the order of recitation. A proof of
this statement is the phenomena of the gradual revelation of the Qur’an over a
period of twenty-three years as and when needed, a reply to a query or an answer

to a seeker of truth.
Other supporting factors of this is:
I. Some Madani verses [those verses revealed after hijrah] are imprinted

in Makki chapters which were revealed before the hijrah. Hereunder are

some examples of this:

1 Al-Itqan, vol. 1 pg. 175; Tarikh al-Mushaf, pg. 118.
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a. Strah al-An‘am [Makki]

Say, “Come, I will recite what your Lord has prohibited to you.”

This and the following three are Madani verses, though they are in

a chapter known to be Makk.
b. Sirah al-Nahl [Makki]

And if you punish [an enemy, O believers], punish with an equivalent of

that with which you were harmed.

This and the following three, to the end of the chapter, are Madant

verses, though they are in a chapter known to be Makki.

1. Some Makki verses [those verses revealed before hijrah] are imprinted
in Madani chapters which were revealed after the hijrah. Hereunder are

some examples of this:
a. Sirah al-Anfal [Madani]
ENR SN RS R T

0 Prophet, sufficient for you is Allah and for whoever follows you of the

believers.’

1 Siirah al- An‘am: 151-153.
2 Strah al-Nahl: 126.
3 Siirah al-Anfal: 64.
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‘Abd Allah ibn ‘Abbas #4ks is reported to have placed the revelation
of this verse after the Islam of ‘Umar ibn al-Khattab #gis. As we

know the Islam of ‘Umar #dis was in Makkah shortly after the

proclamation of prophethood. This verse though Makki, is in a
Madani chapter.

b. Siirah al-Bagarah [Madani]
Not upon you, [0 Muhammad], is [responsibility for] their guidance'

This verse was revealed before the hijrah and is therefore Makki,

though it is in a Madani chapter; Siirah al-Baqarah.

I1I. Some verses abrogate others in the Qur’an. Itis apparent that the abrogated
verses will have been revealed prior to the abrogating verses. However,

we do at times find an abrogated verse ahead in the sequence of recital.

Hereunder is an example of this.
The following verse is of Srah al-Baqarah: 234:
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And those who are taken in death among you and leave wives behind - they, [the

wives, shall] wait four months and ten [days].

This above verse is an abrogation of the law mentioned in Surah al-

Baqarah: 240:
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1 Strah al-Baqarah: 272.
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And those who are taken in death among you and leave wives behind - for their

wives is a bequest: maintenance for one year without turning [them] out.

This example makes it clear that the sequence of revelation is different to

the sequence of recital.

The number of words in the Qur’an:

The scholars have differed in their count of the words in the Qur’an. Hereunder

are some views:

1. Seventy-seven thousand nine hundred and thirty-four. [77,934]
2. Seventy-seven thousand four hundred and thirty-seven. [77,437]

3. Seventy-seven thousand two hundred and seventy-seven. [77,277]*

The apparent reason for this difference is that some considered a word with its
preposition as one, whilst others deemed it as two, as in: +|.J| 3; some consider

this to be two words while others have counted it as one.

1 Al-Itqan, 198.
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Chapter Three

The Writing of the Noble Qur’an

There are three modules in this chapter:

1. Writing of the Qur’an in presence of Rastilullah Js«ide.
2. Gathering of the Qur’anic texts in the era of AbTi Bakr 4.

3. Writing of the Qur’an in the era of ‘Uthman =&z,
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First module

Writing of the Qur’an in presence of Rasuilullah .-

Many scholars of past and present have taken an interest in this subject. They
have broadly referred to it as “Gathering of the Qur’an”, thereafter making two
divisions, firstly discussing its gathering in the hearts of men, i.e. its memorization.
They then go onto discussing its gathering in a book form, i.e. the writing of the

Qur’an. Both ‘gatherings’ are found during the era of Rastilullah i«

As our discussion here revolves around the writing of the Qur’an I have chosen

not to delve into the other topics that generally fall under this umbrella.

What is established, is that the Qur’an would be revealed to Rastlullah is.&dfe
who would memorize it. Passing this revelation on to the masses and instructing
the scribes of revelation to note it down would be his next step. He would instruct
the scribes to write the verse in its appropriate and divinely selected place. He

would say:
LY 3L Y el | gans 5 05 gl 5 ol 85 gl 0n | s

Place this chapter next to that chapter and place this verse next to that

verse.

Rastlullah Js&4(e would then recite the revealed portion of the Qur’an to Jibril
L every year in the month of Ramadan. The year wherein Rastlullah ds.aie
passed away he recited the Qur’an twice to Jibril 3@.&. Furthermore, by the time
Raslullah Az left this temporary abode to meet Allah 4582 the complete
writing of the Qur’an had been finished.

After this brief introduction the following related questions need to be

answered:
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1. Who were the famous scribes of revelation?

The following Sahabah #:4i were famous as the scribes of revelation:

a. Abt Bakr al-Siddiq (d. 12.)
b. Umar ibn al-Khattab (d. 23.)

c. ‘Uthman ibn ‘Affan (d. 35)

d. ‘Ali ibn Abi Talib (d. 40.)

e. Zayd ibn Thabit (d.45.)

f. Ubay ibn Ka'b (d. 30.)

g. Mu‘awiyah ibn Abi Sufyan (d. 60.)
h. Khalid ibn Walid (d. 21.)

i. Abanibn Sa‘1d (d. 13.)

j. Thabit ibn Qays (d. 12.) #:8ks.

2. Upon what would they write in these early times?

Paper as we know it today is a relatively recent invention and so in the past
people would make use of different materials to inscribe upon their thoughts
and histories. Amongst the materials used in earlier times was; stones which
would be carved, these continue to be discovered by archaeologists up to this
day after a millennium. Some would use the hides of animals to imprint upon. As
for the writing of the Qur'an we find narrations mention the use of the following

articles:

» Palm branches stripped of their leaves.
» Flake; thin broad pieces of white stones which were used as blanks.
» Parchment.

» Palm stumps.
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» Dried animal shoulder blade bone.
» Wooden frame saddles.

» Dried animal rib bones.

3. Was the Qur’an gathered in a single book?

History imparts to us that by the time Rastlullah iss&de left this temporary
abode to meet Allah 4% the complete writing of the Qur’an had been finished.
However, it was not written in one place nor kept together. The writings were
in the possession of various Sahabah #:4is, they would write and present to

Rasalullah 4s:&40e what they had written and memorized.

4. Why was the Qur’an then not gathered in a single book?

Rastlullah 4s44de did not instruct for Qur'an to be gathered in a single due to

the following two reasons:

a. The Sahabah #2455 were rightfully preoccupied with the memorization
of the Qur’an. Many Sahabah #:4is had memorized the complete Qur’an.
This will be discussed further under the heading The Prophetic institute

of learning,

b. Abrogation of verses and laws continued throughout the life of revelation,
gathering the written word would have been a weary task as revising it

would be an ongoing duty.

The completion of revelation could only be known at the passing of
RasTlullah Jss&ife. Therefore, the gathering of the written word was
delayed till this time.

The Companion Zayd ibn Thabit #dis referred to this when he said:

o o LA S s e 25
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Rastlullah #z.2a passed away whilst the Qur'an had not been gathered.

He meant by this that the Qur’an had been gathered in sequence in book

form.
Al-Khattabi (d. 388) says:

M@u;)ﬂy«;ﬂmw;Mlgamhv@)quldu—@ﬂgug
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Rastlullah &.zai did not gather the Qur’an in a single book as he would
await the possibility of abrogation of laws and recitation. When revelation
was complete by his passing, Allah dsssz inspired the Rightly Guided
Khulaf’ to this task, honouring His true promise to protect this Noble
Book for this ummah. The beginning of this momentous task was at the

hands of Abti Bakr s by the consultation of ‘Umar s, !

1 Al-Itqan, vol. 1 pg. 164.
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Second module

Gathering of the Qur’anic texts in the era of Abui Bakr

1. What led Abt Bakr #4dis to instruct the gathering of the texts of the
Noble Qur’'an?

Abu Bakr 485 stood at the reins of the Islamic khilafah after the passing of
Rastlullah ds4&4e, Many precarious tasks lay at hand as he became the Khalifah.
Amongst them; the apostasy of some of the weak Muslims and the refusal of
discharging of Zakah from some tribes. The only way to combat this trial was
to send out armies to fight these apostates and bring them back into the fold of

Islam.

The Battle of Yamamah in the 12th year of the hijrah held many Huffaz in its ranks.
Seventy of these Huffaz were martyred in this battle. When this heart wrenching
news reached ‘Umar #&s, he was taken aback and severely concerned. He went
to Abl Bakr #8is, gave him the news and presented his fear of the loss of the
Qur’an by the loss of the Huffaz.

He presented before Abti Bakr & the idea of taking up the task of gathering the
Qur’an. Abi Bakr #edls was, at first hesitant fearing he would be introducing an
innovation. After much thought and dialogue, he began to see the light of wisdom
behind the suggestion of ‘Umar 4. Convinced, he called Zayd ibn Thabit 8
to head this project of gathering the Qur'an in one place. He was chosen after

mutual consultation between Abli Bakr and ‘Umar &:gis.

When Zayd ibn Thabit #4is was presented with this task, he too was hesitant
fearing he would be introducing an innovation. However, after much dialogue
between the three he too realised the great benefits of gathering the texts of
the Qur’an. He began this task and oversaw it, giving it its due right, till its

completion.
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Imam al-Bukharf (d. 256.) narrates in his Sahth, Zayd ibn Thabit 25 says:
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Abli Bakr =as sent for me owing to the large number of casualties in
the Battle of Yamamah, while ‘Umar a5 was sitting with him. Abt Bakr
w8 said (to me), “Umar wa has come to me and said, ‘A great number
of Huffaz of the Holy Qur’an were killed on the day of the Yamamah,
and I am afraid that the casualties among the Huffaz of the Qur'an may
increase on other battlefields whereby a large part of the Qur’an may be
lost. Therefore, I consider it advisable that you (Aba Bakr) should have the
Qur’an collected. I said, ‘How dare I do something which Allah’s Messenger
Jasdle did not do?” ‘Umar a5 said, ‘By Allah, it is something beneficial!
‘Umar a5 kept on pressing me for that till Allah d%ss opened my chest
for that for which He had opened the chest of ‘Umar a5 and 1 had in that
matter, the same opinion as ‘Umar & had.” Abti Bakr zas then said to me
(zayd), “You are a wise young man and we do not have any suspicion about
you, and you used to write the Divine Inspiration for Allah’s Messenger
Jsedfe. So, you should search for the fragmentary scripts of the Qur'an
and collect it (in one Book).” By Allah, if Abti Bakr had ordered me to shift
a mountain among the mountains from one place to another it would not
have been heavier for me than this ordering me to collect the Qur'an.
Then I said (to ‘Umar and Abia Bakr), “How can you do something which
Allah’s Messenger &sse did not do?” AbT Bakr a5 said, “By Allah, it is
something beneficial.” [Zayd added:] So, he (Abl Bakr) kept on pressing
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me for that until Allah opened my chest for that for which He had opened
the chests of Abti Bakr iz and ‘Umar i, and I had in that matter, the
same opinion as theirs. So, I started compiling the Qur’an by collecting
it from the leafless stalks of the date-palm tree and from the pieces of
leather and hides and from the stones, and from the chests of men (who
had memorized the Qur’an). I found the last verses of Siirah al-Tawbah,
Verily there has come unto you an Apostle (Muhammad) from amongst yourselves
(Stirah al-Tawbah: 129), with Abli Khuzaymah and T added to it the rest of
the Stirah. The manuscripts of the Qur’an remained with Abl Bakr zais till
Allah took him unto Him. Then it remained with ‘Umar s till Allah took

him unto Him, and then with Hafsah bint ‘Umar zas.!

2. Why did Abl Bakr igis select Zayd ibn Thabit s for the task of
gathering the Qur'an?

One who studies the pure life of Zayd ibn Thabit ks will find the answer to this

question.

He is Zayd ibn Thabit ibn Dahhak al-AnsarT, of the Khazraj tribe. An intelligent
youth who mastered the Syriac language in just nineteen days. He memorized
the entire Qur'an during the lifetime of Rastlullah i%:&4= and was one of the
scribes of revelation. He was famed for his honesty, chastity, trust, knowledge,
and understanding of Islam. He became an authority in legal rulings, recitation

of the Qur’an, and laws of inheritance in Madinah Munawwarah.

Rasalullah 4s:&40 said regarding him:
b o el o 3

The most knowledgeable with regards to the laws of inheritance is Zayd
ibn Thabit.?

1Al-Itqan, vol. 1 pgs. 164-165.
2 For further reading see, Tadhkirah al-Huffaz, vol. 1 pg. 29; al-Isabah, vol. 1 pg. 561; Ghayah al-Nihayah,
vol. 1 pg. 296; Tahdhib al-Tahdhib, vol. 3 pg. 299.
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3. How did Zayd ibn Thabit #&is gather the Qur’'an and what recourses did
he use?

When Zayd ibn Thabit #&is began gathering the Qur’an during the era of Aba

Bakr #24is he relied on two resources.

a. That what was in the heart of men, knowing they were amongst the
Huffaz.

b. That which was written during the lifetime of Rastlullah is«<&4ie, He was
extremely rigorous in authenticating such, till he was convinced without
a shred of doubt that it had been written in front of Rastlullah sk
together with it being from the final recitation of the Messenger As.ife

and none of the recital of such had been abrogated.

He would therefore not accept any portion without the testimony of
two just men providing proof that it had been written in the presence of

Rastlullah Jdssfedie,
The following narrations draw a picture of this:
1. Tbn Abi Dawiid (d. 316):
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‘Umar =& came and announced, “Whoever attained any portion
of the Qur’an from Rastilullah izt should come forth with it.” In
those days they would wrote upon parchment, tablets, and bones.
6He would not accept anything from anyone till two witnessed

stood as proof. This shows that Zayd would not suffice on simply
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finding the texts, till proof was not brought forth. This was over

and above he himself having memorized the Qur’an. This was his

extreme rigour in precaution.!
Ibn Abi Dawad:
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Abi Bakr a5 said to ‘Umar and Zayd ézass, “Sit at the door of the
Masjid and when one comes with anything from the Book of Allah

with two witnesses, then write it.”?
Tbn Hajar (d. 852) says:
Sy Lais) aalady sl L1 oS
By two witnesses they meant its memorization and text.?
Al-Sakhawi (d. 643.) says:
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Meaning they would bear witness that this was one of the ways the

Qur’an had been revealed.4
Abii Shamah (d. 665) says:
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1 Al-Itqan, vol. 1 pg. 166; Mabahith ‘Ulam al-Qur’an, pg. 127; Tarikh al-Mushaf, pg. 49.

2 Al-Itgan, vol. 1 pg. 167; Mabahith ‘Ulam al-Qur’an, pg. 127

3 Ibid.
4 Tbid.
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Their intent was that nothing should be written except from that
which was written in the presence of Rastlulldh iz and not
just from memory. That is why he says I did not find the ending
verses of Stirah al-Tawbah except from one person. Meaning he did
not find it written by anyone besides the one person. He would not

suffice on memory (alone).!
Al-SuyitT (d. 911) says:
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Or what is meant is that they would give testimony that this was

from the final rendition of Rastilullah iz« in his final year.?

4. Can the gathering of the Qur'an during the era of Abl Bakr &5 be

considered an innovation?

If one ponders, one will realise that this is not an innovation nor is it something
that didn’t derive its principles from the lifetime of Rastlullah Jzmedfe, It is
derived from the principles laid out by Rastilullah sz in legislating the

writing of the Qur’an.
Harith al-Muhasabi (d. 243) says:
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The writing of the Qur'an was not an innovation as Rastlullah s
himself ordered its writing, though it was in different locations on different

articles; parchment, bones and the like. Abli Bakr zais merely instructed its

1 Ibid.
2 Al-Itgan, vol. 1 pg. 167.
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imprint in one place all together. 1t is as though different pieces of paper
was found in the house of Rastlullah &ssie containing the Qur'an and a
person came and gathered those papers and bound it so that no portion of

it may be lost.!

5. What was the reaction of the Sahabah #z&is to this undertaking of Abx
Bakr zediz

The Sahabah #2di were all in favour of and assisted in this compilation of Abti

Bakr 224, The following proves this:

a. There is no mention in the books of history of any of the Sahabah #z4i
being displeased with this.

b. Every Companion had some portion of the Qur'an with him. Each
Companion would come with to it to Zayd 24k with a happy heart. Their

WOrTy was one.

c. ‘Umar #2855 was responsible for this task, whilst Zayd s was tasked
with headmg it. Both were of the great Companions and held a great status

amongst the Companions #edis,

d. Tbn Abi Dawid narrates the following statement of ‘Ali ibn Abi Talib

A OS o o sl s S5 o e dll oSGl |2l Cimladl b ol e

The one to receive the most reward in the compilation will be Abi Bakr
wds, May Allah <2 have mercy on Abl Bakr, he was the first to gather
the Book of Allah.?

1 Al-Itgan, vol. 1 pg. 168; Tarikh al-Mushaf, pg. 50.
2 Al-Itgan, vol. 1 pg. 165; Mabahith ‘Ulam al-Qur’an, pg. 128; Tarikh al-Mushaf, pg. 50.
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6. Where was the copy placed that Zayd s gathered and what happened
to it?

This copy was first in the care of the first Khalifah, Aba Bakr #4i, during his
reign. It then went into the care of ‘Umar ibn al-Khattab 4 during his reign
as the Khalifah. After his passing it went into the care of Hafsah bint ‘Umar ibn
al-Khattab ks, It remained by her, though Marwan ibn al-Hakam—the then
governor of Madinah—asked for it to which she refused. After her death Marwan
asked for it from her brother, ‘Abd Allah ibn ‘Umar %24k, When he came into the
possession of this copy he instructed it to be burnt. Marwan said, “I only did this

for fear of doubt in it from people to come.”

This was after it had been copied in the time of ‘Uthman i, This was used as

an original by Zayd «edl in writing the other copies.1

1 Tarikh al-Mushaf, pg. 50.
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Third module

Writing of the Qur’an in the era of ‘Uthman .

1. Reasons that led ‘Uthman & to instruct the duplicating of various
copies of the Qur’an.

As the Islamic empire grew the people of different parts of the Islamic world

learnt the Qur’an from the Sahabah %24k that were delegated to those parts.

» The people of Sham read according to the recital of Ubay ibn Ka'b «ediss.

» The people of Kiifah read according to the recital of ‘Abd Allah ibn Mas‘Gd

» Besides them many would read according to the recital of Aba Misa al-

Ash’arT, and so on.

They would read differently according to the different modes of recitation
revealed to Rastlullah 15, When the people of these different locations
would meet, they would be stunned at the different recitals. Each convinced his
was directly from Rasalullah A4, This would lead to them to question each
other, especially those who had not heard the Qur’an directly from Rastlullzh
Jsedfie. Discussions of the more eloquent recital would take hold amongst
them. Some would take pride in their recital saying my mode is better and more
eloquent than yours, the other would do the same. This led to disputes, seeing

each other as sinners, and mutual rejection.

In the 25th year of the hijrah the people of Sham and Iraq were brought together
in the Battles of Armenia and Azerbaijan. Amongst the men in these battles was
the Companion—may Allah be pleased with him—Hudhayfah ibn al-Yaman (d.
36). He took note of the growing difference amongst the masses in their modes of

recitation, together with their disputes and disparagement. This attitude of the
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masses worried Hudhayfah 4. He carried his observations and concerns to

‘Uthman #:4. He then said to ‘Uthman &edis:

3 gdl il LS ¢ cpll Doles s g 2l Jol a1 nilS B sl OF 43 Wl 800
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Be conscious of the people and their affairs before they differ regarding
their Holy Book, which is the basis of their religion, as the Jews and
Christians differed.

‘Uthman 45 realised that if the evil side of this division is not quelled with
tact, it will lead to a disastrous end. He pondered over the solution and gathered
the well versed and great Companions #24i. They too looked into this issue and
agreed that the best way forward would be to prepare copies of the Qur'an based
on the principle copy of Zayd ibn Thabit «&ks which had been gathered during
the era of Abi Bakr i and send these copies to the different cities. These
copies will serve as a concrete answer to their differences and a resolve to their
disputes. Furthermore, they agreed to burn any other copies, thus gathering the

ummah onto one platform.

2. Who were the Sahabah #zgis chosen by ‘Uthman #2555 to take up the task
of writing the copies?

‘Uthman &5 selected four of the great noble companions, renowned for their

knowledge in the sciences of the Qur’an:

» Zayd ibn Thabit &k, He is an Ansari companion, a scribe of revelation,
and the one to head the task of gathering the Qur’an during the khilafah

of Abii Bakr seds.
» ‘Abd Allah ibn Zubayr i (d. 73).
» Sa‘Td ibn al-‘As «edi (d. 58).

» ‘Abd al-Rahman ibn al-Harith ibn al-Hisham g5 (d. 43).
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The latter three are of the Quraysh.! This is the preferred opinion regarding

whom ‘Uthman %4 had selected.?

3. The rules laid down by ‘Uthman & and the Sahabah @ in writing
the Qur’an.

The following directives were adhered to when writing the Qur’an:

» Keeping the copy of Zayd ibn Thabit &4k, which he had collected in the

era of Abli Bakr 424i, as an original and go to.

‘Uthman #8ks5 sent for Hafsah bint Umar ibn al-Khattab @iz and
requested the copy from her. He assured her that they would return it as
soon as the work had been completed on the other copies. She happily

agreed to this.

» ‘Uthman 455 instructed the Companions he selected to stick to the
Qurayshi dialect if ever they had difference of opinion in the manner the

word should be written.

They did not differ though in the manner of writing, except in one

word. The word g5

In the verse:
S ,8F 9’,2132 °):/l?
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Indeed, a sign of his kingship is that the chest will come to you.’

1 Mabahith ‘Uliam al-Qur’an, pg. 129; Tarikh al-Mushaf, pg. 52.

2 Another opinion is that 12 Sahabah #zi&is were selected from the Muhajirin and Ansar, amongst
them Ubay ibn Ka'b s,

3 Strah al-Baqarah: 248.
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Zayd #4885 was of the opinion that it should be written with a “’s” thus s &
whilst the other three Qurayshi Sahabah #:4is opined that it should be
written with a “&” thus it would be < . They raised the matter to the
Khalifah who instructed them to write it as < i conforming to the dialect

of the Quraysh.

» Before writing a verse, it would be presented to the eminent Sahabah
#2485, If they concurred that it is part of the Qur'an, together with
acknowledging its recital not being abrogated, only then would it be
written down. Another safety measure was to have the eminent Sahabah

#2485 concede that it was from the final rendition.

It is quite evident from the above that anything abrogated, not proven
to be from the last rendition, or having no support amongst the eminent

Companions would not be written down.

Thus, the Sahabah #:2dis completed the impressions of the Qur’an under
the auspices of ‘Uthman #4s and with the approval of the Sahabah #z4is;
Muh3jirin and Ansar. A few different manuscripts were rendered! with
subtle differences in the letters of words, conforming to the seven modes
of recitation revealed to Rastlullah 4%, These copies had no dots on
its letters nor any diacritical marks as these had not been developed at

this stage.

This had a positive impact in allowing the seven modes to be written
without distortion. No dots and diacritical marks meant the words could
be read in multiple ways to suite the mode of recitation. Such as, o sl
this could be read both with a <\ or a <. Similarly to accommodate the
different modes the following word without its dots could be read as

either, | . or | =25 and so on.

1 More on the number of copies to come.
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However, in instances where the word differed and could not be
accommodated within itself, it would be written differently to suite that
particular mode in the different impressions. Thus, some copies would

have it different to others to suite its mode. For example:

s

T el 255 'is written here with two 41, without an _l in between
them. In other copies however, it is written as 3 I, with an .

This is to suite that mode of recitation.

2. 354is J) 132,105 2 is written here with a , in the beginning. In other

copies it is without it.

3. Jeadt 2SR & 56 % is written here with the word ,s. However, in
other copies this word is deleted. In this manner some differences

are found.*

When the Sahabah #2dis completed the copying of the Qur'an in the above-
mentioned manner, ‘Uthman 45 returned the original to Hafsah ¢4i5° and sent
the remaining copies to the far corners of the Muslims lands.® All other copies
that had been individually written were burned as per the Khalifah’s decree.”

This decree was to impede a possible rise of argumentative differences.

4. How many copies were made and where were they sent?

The first opinion is that there were six. They were sent to the following places:

1 Siirah al-Bagarah: 132.

2 Surah Ali Tmran: 133.

3 Siirah al-Hadid: 24.

4 Some have undertaken the responsibility of recounting these in books that deal with the writing
style of the Qur’an. Refer to the following, Matn Mawrid al-Zam’an fi Rasm al-Qur’an; Kharraz and al-
Mugna’ fi Rasm al-Masahif; Abt ‘Amr al-Dani.

5 This copy remained by her till she passed away. Marwan then took it and had it burned.

6 More on where he sent it to come.

7 Not all were burned though as we will discuss further on.
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I. Makkah.
II. Basra.
III. Kifah.
IV. Sham.

V. Madinah. (This manuscript was not sent out, rather it remained in
Madinah.)

VI. The manuscript ‘Uthman dis kept for himself.!

The second opinion is of eight manuscripts. The aforementioned six and two

more which were sent to:

VII. Bahrain.

VIII. Yemen.
The following narration is recorded in Sahth al-Bukhart:

Gon] b b pladl Jal (3 0155 Olae e 03 Ll o Ad OF a0 e o il O
B0 e gedl ool b Olatal B U 56 31 3 St A 5306 Gl J.Jcai)leng)lsb
L) o1 O i ) Olate Jor ) (5Ll 5 3 sl 3kt ST B |y OF 5 &Y oda
Aoy ol oy ol Olete ) dai gy B S b o imlaedl b Lgienss Cienall
Olate Jiy i laodl 3 s gienis plin &)l o Il o5 ol s domr s o 331
I3 Lol 3 0Ly 0 586 OT A oo e b Bl o5 (ol skl 15 D ot ) Lo 1)
IS I s daie J] Cimall Olate 55 Ciladl b Ciomeaall | e 13] o [ had ogildy
Sl ol B G s O ienae sl Lo IS 3 OT A1 im0l s Loy ol 5 | g Lo imenaoy 3
8 ezl e o Sl Y1 o BTk JB ol 1 5 e B o B s
GVl o a5 e Lalir 5 a1 s e alll Lo alll s ol 28

maall g e 3 kil e Al [aale L s U a0

Hudhayfah ibn al-Yaman =g came to ‘Uthman =ds at the time when
the people of Sham and the people of Iraq were waging war to conquer

Armenia and Azerbaijan. Hudhayfah was afraid of their (the people of

1 See, Tarikh al-Mushaf, pg. 59.
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Sham and Iraq) differences in the recitation of the Qur'an, so he said
to ‘Uthman s, “O chief of the Believers! Save this nation before they
differ about the Book (Qur’an) as Jews and the Christians did before.” So
‘Uthman =g sent a message to Hafsah saying, “Send us the manuscripts
of the Qur'an so that we may compile the Qur’anic materials in perfect
copies and return the manuscripts to you.” Hafsah sent it to ‘Uthman zass.
‘Uthman =@ then ordered Zayd ibn Thabit, ‘Abd Allah ibn Zubayr, Sa‘ld
ibn al-As, and ‘Abd al-Rahman ibn Hisham to rewrite the manuscripts in
perfect copies. ‘Uthman =& said to the three Qurayshi men, “In case you
disagree with Zayd bin Thabit on any point in the Qur’an, then write it in
the dialect of Quraysh, the Qur’an was revealed in their tongue.” They did
so, and when they had written many copies, ‘Uthman returned the original
manuscripts to Hafsah eais. ‘Uthman a5 sent to every Muslim province
one copy of what they had copied, and ordered that all the other Qur’anic
materials, whether written in fragmentary manuscripts or whole copies,

be burnt.

Zayd ibn Thabit says, “I could not locate a verse which Rasalullah is.zag-
used to recite till we found it by Khuzaymah ibn Thabit al-Ansari. This

verse! was then added to its chapter in the manuscript.”

5. How were the manuscripts sent out to the different and far of cities?

The Qur’an was learnt, heart from heart, strong narrator from strong narrator,

Imam from Imam. This chain would be then complete at Rastlullah &4z, This

strong chain is one of the principles in accepting a mode of recitation.’

Sticking to this method, ‘Uthman #4i5 sent an eminent, and well-read leader

with each manuscript, whilst keeping in mind the recital ought to be according

to the text of that manuscript.

1 Siirah al- Ahzab: 23.

2 Al-Itgan, vol. 1 pg. 170; Tarikh al-Mushaf; pg. 56; Mabahith fr ‘Ulam al-Qur’an, pg. 129.

3 The other two principles are: 1. It must conform to the rules syntax. 2. It must conform to one of

the manuscripts of ‘Uthman «diz,

148



He instructed:

a. Zayd ibn Thabit & to recite according to the Madani manuscript.
b. ‘Abd Allah ibn Saib was sent with the Makki manuscript.

¢. Mughitrah ibn Shihab with the Shami manuscript.

d. Abt ‘Abd al-Rahman al-Sulami with the KGff manuscript.

5. ‘Amir ibn Qays with the BasrT manuscript.1

6. What was the reaction of the Sahabah #:@s to this act of ‘Uthman

Before gathering the group of Sahabah #2iis to undertake the work of copying
the manuscripts ‘Uthman s gathered the eminent Sahabah #2485 and sought
their counsel. He presented to them the difficulties the ummah was going
through and the negative outcome of it; the catalyst to undertake this effort.
They concurred with his method.

Seeking counsel was in accordance to the dictates of the Qur’an:

Ry s et (ac
ISRl
And consult them in the matter.?

The outcome of this meeting resulted in the copying of the various manuscripts.
This makes it evident that ‘Uthman ks began the work on the manuscripts
with the consensus of the Sahabah #:4k5. As so, it is inconceivable to think that
the Sahabah #:8is were anything but pleased with this act. Whoever thinks

otherwise is unjust and his opinion amounts to naught.

1 Tarikh al-Mushaf; pg. 60.
2 Siirah Al ‘Tmran: 159.
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‘Al ibn Ab1 Talib &85 says:

0055 Lo 1B e D e VI Cimaadl U3 b 01 Jod L alll g3 3 Y Olaze 31055 Y
€055 Lod 1B 01748 0 5 oSG M 5 el 3 g oot 3o 3 011 s rgoians OF s 15 Gs! 30l o
_-,j)u(;.:.;;:w‘qu,u,ﬁeojﬁw.\,bmduwu\@;;ouj:Ju

“Do not speak with regards to ‘Uthman =ais except that which is good. His
act of copying the manuscripts was through our consensus. What is it that
I hear men speaking of these modes of recitation, citing theirs as better

than others? This statement can lead one to disbelief!”
We asked him, “What solution do you devise?”

He said, “Gather the people on one manuscript thereby quelling the

disagreements and differences.”

We applauded his opinion.!

As for the general populous, they too accepted this act willingly, knowing it was
not a decision taken alone by ‘Uthman z&ks. They knew of the consensus of
the Sahabah #24%5 on the matter. Furthermore, they had in front of them these

narrations:

dorl 0 Lo | sas (ko (o ool a1 oLl iy gy oS

Hold firm to my way and the way of the Rightly Guided KhulafZ’ after me.
Hold strongly unto them.

(..:i.,\:.b\ ;..:;”.,\:51 V.g;b (*_52-!\5 ‘;WT

My Companions are like guiding stars, whomsoever you follow, you will
be guided.?

1 Abt Dawid; Al-Itgan, vol. 1 pg. 179; Tarikh al-Mushaf, pg. 69.
2 Tarikh al-Mushaf, pg. 61.
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The masses therefore accepted these manuscripts wholeheartedly, making it

their sole point of reference by which they would act and recite.

From what has been mentioned, we come to understand that the Qur’an went
through three stages. Firstly, writing of it in the era Rasulullah ..
Secondly, its fathering in the era of Abui Bakr 245, And thirdly, being copied

in the era of ‘Uthman &z,

7. What was the major differences in the three stages of writing?

Reading what has passed makes the following differences abundantly clear:

. The Qur'an was written on palm branches, stone, and amongst
other things pieces of cloth during the prophetic era. It was not
written in the sequence of the chapters, rather in sequence of the
individual verses. This meant that different Companions had select
verses by them with no one having the entire Qur’an in a single

manuscript. The wisdom of this has already been mentioned.

II. The method gathering of the Qur’an in the era of Abl Bakr «edis
was to gather all those articles upon which the Qur’an was written,
and have it stored in a single place, in the sequence of the chapters.

This was done fearing some part of the Qur'’an may go missing.

II. The era of ‘Uthman &z saw the formulating of a manuscript from
principle articles gathered during the era of Abl Bakr &4 in the
manner which has been discussed. This was to bring the ummah

onto a universal manuscript.
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8. Were the manuscripts prepared during the era of ‘Uthman &5 in
conformity of and accommodating to the seven modes of recital revealed

to Rastlullah fzeai=?

This is a question that requires an in-depth answer. Those that hide behind a
mirage of knowledge have an opinion on this matter that holds no weight.
Their proofs lack just as their logic does by coming to an unworthy and biased

conclusion. There are two opinions in this matter:

First Opinion

This first opinion is a weak and spineless one. No attention should be given to it,
as heeding this argument leads to the rejection of the different modes of recital
revealed. Furthermore, these modes of recital have reached us through traditions

that are many: successive and strong.

The opinion held by this first group is that the ‘Uthmani manuscripts were
confined to one mode of recital; the mode revealed according to the Quraysht
dialect. Ibn al-Tin1 and Harith al-Muhasabi (d. 243) are of this opinion.

Their proof is that ‘Uthman &5 instructed the group of Qurayshi Companions:
bk I3 Ll 2 )3 0Ly 0316 O (po o b (b ol s o5 it 3]
When there is a difference between yourselves and Zayd ibn Thabit in the
writing of the Qur’an then write it according to the dialect of the Quraysh,

as it has been revealed in their dialect.

Furthermore, they say, the other dialects were used at the inception of revelation

to facilitate the various tribes who spoke in differing dialects. This was to ease

1 After much research I could not find much information regarding this person. This goes to show
that he was a man not famed amongst the scholars. It is therefore folly to use him a principle reference

in a matter such as this.
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their recitation of the Noble Qur’an as the other tribes could not assimilate their
dialect with that of the Quraysh. Seven modes in seven dialects were revealed to
ease the recitation of the other tribes. However, once the Qurayshi dialect had
become common and the other tribes no longer found it difficult to read the
Qur’an in the Qurayshi dialect, there was no need for the seven modes. All the
tribes were then instructed to recite solely by the Qurayshi dialect. Additionally,
they say, the other modes were abrogated as it had become a point of contention

between the various Muslim tribes.

Due to there being no need for the other modes and since it had become a point
of contention, ‘Uthman & disregarded it when the preparing the manuscript

and instructed those copying it to stick to one dialect; the Qurayshi dialect.
Ibn al-Tin says:

e medenad) o o Bl Sl e Al B e W L OIS 0L Olae e
__j@?&ﬁg,mj&ﬁwu\gf\)\ycmuojsgojjj@»\,gfjbl}m
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gl e iy o s 3 o el il o gy (B MY S LJ OIS Ol oz ohor s 4l ol
el M G ¢ M5 3 a1 B e 5 ¢ s D | gy I3 (3B ¢ S
Oy ¢ il I3 &l bt (23 8 e SRl Sl gn ol ) g U o ol s
555 ) Al OF 63 ¢ a1 elnl b Batals o pld by ¢ ot o il 55 3 3 ey 5 08

Bl ds) e el el

The gathering of the Qur’an in the era of ‘Uthman =& was in essence an
abrogation of its seven modes to one. He unified the Muslims onto one
manuscript with one dialect, unconcerned with the other six. There
remains a difference between the gathering of Abii Bakr and ‘Uthman &z,
Abl Bakr zais feared that some portion of the Qur'an may be lost due to
the loss of those who had memorized it, as it had not been gathered in
one place. He therefore, gathered the articles upon which the Qur’an was
written and had it placed in the sequence taught to them by Rastlullah

I,
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Uthman & on the other hand, did his work due to the differences that
rose in the modes of recitation. Each would recite in his own dialect,
faulting the next person. He feared it may lead to worse and so abrogated
the rest, unifying them onto one dialect. He kept to the Qurayshi dialect
reasoning that it had been revealed in their dialect. Though other tribes
and their dialects were facilitated in the initial stages, there was no need

for it now hence one dialect would suffice.!

‘Uthman =@ unified the masses onto one manuscript upon the collective
decision of those Sahabah & whom were consulted; Muhajirin and Ansar.
This was done for a fear of widespread confusion after the differences,
pertaining to the modes of recital, between the people of Iraq and Syria
came to the fore. Prior to this the manuscripts were a consolidation of all

the seven modes revealed.?

Refuting this claim

The aforementioned claim is weak and baseless due to the following reasons:

1. They use the quotation of ‘Uthman sedis, “When there is a difference
between yourselves and Zayd ibn Thabit in the writing of the Qur’an then
write it according to the dialect of the Quraysh, as it has been revealed in
their dialect.”

They have misunderstood the direction of ‘Uthman #&s in this instruction.
He referred to the form of writing not the makeup of the word itself.

Taking this approach reconciles between the divine texts.
This quote therefore cannot be used by them as a proof.

2. ‘Uthman 4k mentioning, “as it has been revealed in their dialect,” can

have two meanings.

1 Mabahith ft ‘Ulim al-Qur’an, pg. 33.
2 Ibid.
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Firstly, it could mean that in the early stages it was revealed in their dialect

thereafter being revealed in seven, a measure of ease.

Or secondly, it could mean that a major portion of it was revealed according

to the Qurayshi dialect, as it was the dialect amongst the Arabs.

Using a synecdoche!, ‘Uthman «gks was merely making use of an eloquent

figure of speech used by the Qur’an:

3l 53 ST 3l
They put their fingers in their ears.”

Meaning they put a part of their fingers in their ears.

This demonstrates the invalidity of their argument.

Second Opinion

The opinion of the majority of scholars is that the ‘Uthmani manuscripts entailed
all the modes of recitation established in the final rendition. This does not mean
that each manuscript allowed for all the modes, rather that all the modes were

allotted into the various manuscripts prepared by ‘Uthman sedis 3

This is the preferred view due to the following reasons:

1. The manuscripts prepared in the era of ‘Uthman #dis was based on the
gathering of Zayd ibn Thabit 248 during the era of Abl Bakr 4. This

early gathering was used a principle reference in preparing the new

1 A figure of speech in which a term for a part of something refers to the whole of something or vice
versa.

2 Strah al- Nah: 7.

3 Tarikh al-Mushaf, pg. 63.
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manuscripts. The Sahabah &k in their entirety held the belief that the
first gathering was done in accordance to what had been unequivocally
established from Rasiilullah sz, as per the last rendition, inclusive of

the seven modes, and not abrogated.

. There is neither strong nor weak narrations that suggest ‘Uthman iz

rendered the other six modes null.

. If one goes through the ‘Uthmani manuscripts, one will find many

differences in the writing form.! If the manuscripts were all rendered in
the Qurayshi dialect alone, these differences would not have appeared.
These differences are concrete in establishing the commitment to the
differing modes of recitation recorded at the last rendition. Similarly, it

entirely discredits the other opinion.

Note:

Imam Ibn ‘Ashir &z has researched the ‘'Uthmani manuscripts and painstakingly
noted the differences in writing form amongst the manuscripts. He has put these

into a poem which I will include, a measure to complete the benefit attained

throughout this book.

As we know there were six manuscripts prepared:

»

»

»

»

»

Al- Imam: ‘Uthman & kept this for himself.

Makki: ‘Uthman s sent this for the people of Makkah.
Madant: ‘Uthman 22555 kept this for the people of Madinah.
ShamT: ‘Uthman 24k sent this for the people of Syria.
KGfT: ‘Uthman 45 sent this for the people of Kiifah.

BasrT: ‘Uthman s sent this for the people of Basra.

1 Refer to the books that deal with this subject matter.
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Ibn ‘Ashir says:

| Al all e Llas S5l 1zl 4 ey

Beginning with the praises of his Lord, Ibn ‘Ashir;

Sending salutations on the Prophet ‘Al-Hashir.!

M\JWJAWCMJ\J &3 5l sl Sl

Here, this poem will suffice after my book Mawrid al-Zam’an;

As it includes the differences of the seven modes.

pladls bl 58U pLo¥ls clalls il

The seven are; Madani, Makki and the Imam;

KafT, Basri, and Shami.

Lo Los OIS O] adl 5 Lo Lo 15,08 JSU s 6

Write in the form reflecting;

The mode in those necessary.

o Gl e plaz NI S oS5 Sl Gl

Or not reflecting it is at times okay;

Though be careful in differing where there is consensus.

B! S 3 el ) eLd b el Gl e W dasedl 3 g 0

From Sirah al-Fatihah to Strah al-A'raf;

In Baqarah the 'ya’ in sl | is omitted.

1 This is from amongst the names of Rastilullah is.&4e. The following narrations appears in Muwatta’
of Malik:
G A e I UL T T st LT el e (17206 — s e bl oo (1 O orbas 0 om0 e 00
ST ¢ ols Lo ol 2t U1 SLHI LT i
I have five names. I am Muhammed, I am Ahmad, T am Mahi through whom Allah eradicated

disbelief, I am Hashir by who people will be resurrected, and I am ‘Agib.
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In the verse 13211 JG ;

The Shami manuscript has omitted the ‘waw’ just as in oo si.

Cilsbes 3> 45056 VL Ly el

The Madani and Shamt have it with an ‘Alif’;

In o s whilst others differ.

wlaely alall o (PP W AP o | PRCIN [

Makk and Iraqi with the ‘waw’ before | .« ,L;

The b3’ in ;) is found in the Shami manuscript.

WW%fmb r@&d)’\;’qg\:ﬁ\lis

Similar is there difference in those narrating from it;

In the Shami S is with a nasb.

Jﬁﬂrujdl.:w\ajb :).9‘;;\,’.1)«)}34”}\_5

Ed
The ‘waw’ in J ;i is in the manuscript of Iraq;

And ».5 ,, is with two ‘dal’ in the Madan and Shami manuscripts.

el b b S0 Gl 3 La g 3k plald il

$+91 513015 in the Shami with one ‘lam’ as opposed to the others;

The Kufi manuscript has omitted the ‘ta’ in s,

Ll as o 3 oLl Ly 202 ) w2315 5

(.ijtsji in the Shami manuscript is with a ‘ya’;

In place of the hamzah.

In M@’'idah and Hid the word ,~L. has differed;

And J;l in Yiinus, and the Alif.
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Lo oy plidl 05 S5 Lo o B1,e Y16 e o

From Siirah al-Araf to Strah al-Maryam;

05,545 in the ShamT is with a ‘ya’ mostly.

s iy JB Sy Ll s eyl

tgd Us L is without a ‘waw’ in the Shamr,

Contrary to this 1,521 _,J.Ul S0 JG is with a ‘waw’ in it.

calett Lld STl L s YL o b L IS

In ~L. there is an ‘alif’;

At times after the ‘ha@” and at times before it.

g AT g e o o Skasil 3 pladl YL

oS ol is with an ‘alif’ in the Shami;

And in £ in Stirah al-Tawbah with the word ..

In -l the Makki and Madani there is a ‘waw’;

Though in the Shami there is no ‘waw’.

Lo LU GBIl o5 WL Lot o gt S LS

The word i.s in Yanus is with a ‘ta’;

Though according to the Iraqi it is written with a ‘ya’.

M)JEJGOWJE(:U«U ('Sj‘:"‘.’.(’sj’:""".’.@j

The word (S is oS 225

In the Shami, and ol~.. without an ‘alif’.

e, 1 Ll Lagio o Slly o

In Shami and Makki there remains;

Wz with the written ‘mim’ contrary to the Iraqi.
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e paeld 1 s | 15 O b 5 s

The word \» » is with a difference (sometimes with the ‘alif’ and sometimes

without);

Though 1 5 does not have the same difference.

b b e sl SO | L U 2okl o5

In the Makki ‘niin’ appears twice in =S

Js! comes in them without a 'ya’.

e J G, SU LY b | IS 6 slad o o oye

From Sitirah al-Maryam to Strah al-Sad and the first;

Inal-Ambiya A~ , 8 with an ‘alif” in some.

ol B Sl Y S 58 0] B o JB oS G

In s J6 and in 0| J6 without an ‘alif’ by the Kaff;

And in , Jithere is no ‘waw’ in the Makki.

Lozl jon oLyl el 25l AT e gall

In the last two &U & }j 2 of Stirah al-Mu’miniin add;

For the Basri and Imam a hamzah.

QUL Jedl sl 0B 5 Jsf el

In the Makki manuscript in Strah al-Furqan :\Jf, with two ‘nin’;

similarly, 4 therein is with two ‘niin’.

Gl yams yan b b Y 5 055

O3,d> 5 and o 5 is with an ‘alif’;

In some and in others they are omitted.

B! 5115 pledls el Lsldl o pe IS 55 4

Js 555 1s with a “fa” instead of a ‘waw’;

In the Madani and ShamT manuscripts.
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In the Makki there is no ‘waw’ in .« 5. JG35;

In Strah al-Fatir g3 is in some with an ‘alif” after.

L) S G el a5 LSS O 55 L) s Lo

«les L with a ‘ha@’ is not found in the KGff manuscript;

The ‘alif” in t ;L)1 is always written.

Loy OIS JGods b Sl ks sl sl e

From Siirah al-Sad till the end difference are;

In the word :3: IS at times with an ‘alif” and at times without.

d}déﬂwl‘ﬂ.‘n“i @j,«‘u)a)}]a.“i«.ls

In &6; ES Ci2 an “alif’ added and G

Shami has an extra ‘nun’.

&M\J@Uijidﬂb | JUSO;@W.&.&T

&4io 1 at times is changed to a ‘kaf’;

And the Kufi add a ‘waw’ in ¢k, of 4.

ola o plely kol | 26 Gl Loy s Jans

&25 U in some the ‘f3’ is omitted;

In the Madani and Shami a ‘ha’.

Lo ey U] 5,501 3 | lo b 515 s 3

Is added in ¢35 increasing its word count and beauty;

2 has an added ‘alif” according to the Kafi (Strah al-Ahqaf).

il oLty Cinanll 55 155 | il | 6 ey 3L el s

P _ . . . .
*ix in Siirah al-Qamar is sometimes with an ‘alif’;

And in Cilsll };: the Shamt have it with am ‘alif” instead.
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il g e GBIl s VI slendl s Sl

:;.;j\ after the ‘shin’ and ‘alif’ is added;

And the Iraqi script omits the ‘ya’.

1o 58 5l o5 Ll 55 pLall ISl 63 S el

The ‘ya’ in J54-1 3 is replaced with a ‘waw’;

355 is without its “alif” making it a raf’.

| T | g e el s Gl

2301 34 & 5§ is at times changed in the Madan,

And Shami by omitting the word ,a.

| Ciltin oy |l 5 5 sl L] I il

1551 5] JG is at times without the ‘alif’;

And the second one in 1,1 5 is omitted in the Basri.

g;d‘y\)rw\}&w Lbjl}j‘w}ﬁdbLLYJ

2 (e 7 L=
fsie Gl S has a ‘waw’ instead of a ‘fa’.

In the Madani and Shami manuscripts.

el o el s Pl e o al) dodls

All praise is for Allah on this completion;

And for the Prophet never-ending salutations.!

This book has come to its completion through the mercy of Allah d&Esz.,

1 See Matn al-A'lam, pgs. 54-59. These minor variations found in these scripts, those of which have

been mass transmitted, are negligible and do not alter or change the meaning of the text.
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